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Wno are the 'profane'? 


By 'profane', three categories of men are to be understuod: 
civiiizationists, exoterists and heretics, Civilizationists are those 
who believe in the modern Western civilization or who adopt some of its 
ways of thinking and acting; exoterists are those who belicve their 
religion to be the only true one; and heretics are those who, even 
without being either civilizationists or exoterists, profess opinions 


wnich are intrinsically falsc. 


The epithet 'profane' only applies approximately to exoterists, 
since there are border-line cases amongst them, but we must none the less 
apply this term to them for the sake of simplicity, inasmuch as the question 
wnich concerns us here is more practical than theoretic, and since the 
inmense majority of Christian exoterists arc both civilizationist and woridly; 
if they are not worldly, they are certainly civilizationist, that is, 
dupes of the "Greek miracle'', the Renaissance, progress, scientism, 


the machine, 'culture', and so on. 


Lastly, if the fuqara' avoid frequenting the profane or the worldly, 
apart from necessary or inevitable contacts, or if they at least avoid 
seeking their company, it 1s not because they think themselves their 
superiors in every respect, but because they are incontestably their 
superiors in one essential and therefore crucial respect; otherwise 
expressed, because we do not want to waste our time, given that we do not 
want to become like the profane and that they do not want to become like 
us. But one must avoid all arrogance and all pointless ostentation, 
seeing that the profane may be men who are worthy of a certain respect, anc 
seeing that they are potentially spiritual; the great majority of the 
¿cari? began by being profane, in some degree or another; it is true 


that a sincere seeker is not altogether profane, or is not necessarily so. 


The next document is from 1990 or 1991, before the i © 
Primordial Gatherings were exposed. It 

demonstrates the paranoia that reigned inside the 

cult and their studied willingness to lie to 

anyone who questioned their activä@ies. 
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This document is from early 1991 and tells how to lie to outsiders. U 


by Micha) Freyeld duff Ip run mut 3 
Points to Consider Canatan . un As: E 
Facts: fr mang tempeha . 


1. S. M.'s Indiana University dissertation professor, upon seeing a 
. quotation by Frithjof Schuon, asked her if she is a member of the 
Bloomington group led by Schuon. (This follows a previous comment by the 
same man toS. S. concerning Schuon living in Bloomington and leading a Sufi, 
American Indian group.) 


er 


2. The Beilis incident. 


3. Two separate work men comment to people in Inverness about all 
the tipis. 


4. A prowler is sighted outside the zawiyah just before a majelis. 


5. Three weeks ago the New York Times published an article stating 
that the FBI intended to systematically re-investigate Islamic groups 
throughout the U.S. The article focused on the Islamic fundamentalist who 
recently killed a prominent East Coast rabbi, but also set forth all of the 
violent anti-establishment, anti-Jewish comments of other members of the 
mosque that the murderer attended. 


6. The U. S. invotvement in the Middle East has a probability of 
resulting in an anti-Islamic backlash with in the US. 


7. The newsletter SopAsahas recently been published by the 
Foundation for Traditional Studies, a foundation started and presumably 
chaired by S. H. Nasr, whose treasurer was the late V. Danner. It has the 
following characteristics: 


A marketing brochure to attract diverse attention. 
No articles which speak for themselves. 
The name F. S. mentioned 7 times. 
No prior request for approval of the use of the name FS. 
— A simplification of terminology that appears to appeal to 
a wider audience. 
— The newsletter states that its "success is, to a large 
degree, dependent upon the support of its readers.” 
— The newsletter espouses tradition but focuses on Islam. 
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One conclusion is that this is an attempt to attract both the attention and the 
financial support of a much wider, and presumabiy less qualified, following. 
While the founder may assert its esoteric goals, such a simplified marketing 
product must, by definition be more exoteric. 


$. Within two hours after discussing all these issues, S. K. D. meets a 
local lawyer he has known for 20 years, but whom he has not seen for 5 
years. This lawyer informs S. K. D. that within the last few days Larry Bizarri, 
currently the deputy Sheriff and the man who led the first investigation of 
the tarigah and who informed S. Q. in 1982 of the then on-going 
investigation of the tariqah by the FBI, has inquired to this attorney about 
the name and the current activities of the local lawyer who runs Sunrise 
Publications. 


Assumptions. 


I. We want to diminish a group identity, although some recognition of 
the existence of the tariqah is inevitable. 


2. We want to take prudent measures to disassaciate ourselves from 
any Islamic label in order to avoid any potential backlash from the local 
com Munity. 


3. There is absolutely nothing to fear from an investigation because 
everything that any of us do is legal. However, we should recognize that 
certain mis-conceptions are inevitable in any external investigation. 
Therefore, while we do not want to precipitate or exacerbate the concern of 
any Officials with premature questions, if and when we are confronted with 
_ absolutety incontrovertible evidence of an active investigation (or possibly of 
major mis-conceptions), then we should not shy away from approaching 
appropriate officials to answer any concerns they have and provide them 
with sufficient infor mation. Presentation of selected writings is the best 

procedure. I AS AA 


4. This is an appropriate moment to take advantage of the visibility 
previously provided by the tipis to accentuate the American Indian aspect of 
our interest, (Corresponding both to external and internal tendencies.) 


5. We want to take some measures to disassociate the Shaykh from 
the simplified marketing platforms being created by Sophia so that he is not 
imposed upon by many who will be in a greater or lesser measure 
unqualified, and in any event unprepared for his esoteric dimension. 
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Questions. Y EN C 6 
1. What prudent steps does Heaven want from us in order to de- 

emphasize our Safe interest and to therefore avoid any potential local 


backlash? Sar © 


2. What prudent steps does Heaven want from us in order not to 
create an enemy of S.H. Nasr, but yet to disassociate ourselves from his 
proselytizing efforts? 


3. In the event that we are questioned concerning any group — 
filiation, what principals should be kept in mind in any response? 


General Prudent Measures to be Discussed. 


No visitors walking on the road. 

No pronounced “ethnic” dress. 

No Islamic handshakes outside. 

No Islamic formulas on the telephone. 

No loud Islamic greetings or for mulas outside.. 

Rigorous car pooling. 

Review all housing circumstances to insure legal compliance. 

Change clothes only in Inverness. 

Limit or stop weekly volley ball in Inverness. 

Assume all telephone calis are monitored. Therefore avoid 
discussing subjects that can be misconstrued or misinterpreted. 


Ways to Discuss Prudentiy Promoting the Indian Identity. 


Put tipis in more discreet locations. 
Only leave one (or two) tipis visible in winter. 
Indian gatherings inside in the evenings. 
Even if circumstances change, do not have an outside gathering when 
the leaves are off of the trees. 
) anh 
Options to Reduce the-4Qnf Group Presence. 
é 


Lengthen the periodic breaks of no majelis to 2 or 3 weeks each. 
Schedule breaks when neighbors are likely to be walking along the 
road in day light hours. 
Alternate days of the week for the majelis. 
_ Move the majelis on occasions. 
Always close all windows and doors at the majelis, 
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Put in one week breaks occasionally (especially if there are few 
visitors). 

Discourage visitors from coming too often. 

Make the majelis invitation only attendance. 


Considerations in Responding to Questions About Group Affiliation. 


The exact type of response to this question will vary according to the 
person framing the question and the circumstance. On one extreme is the 
causal question by a neighbor or community member. In this case privacy is 
best protected by absolutely denying affiliation with any "organized group", 
and then changing the subject as diplomatically as possible. 


On the other end of the spectrum ís a question from a law 
enforcement official. One principal is not to lie to any police officer who is 
questioning in the line of duty. (It is a crime to lie to a federal agent 
questioning in the line of duty. Although it is generally not a crime to lie to a 
local police officer unless one is under oath, a lie will later be used to show 
that the person has a disreputable character.) If I were asked such a 
question I would first of all assume that the officer already knew a great 
deal, was fairiy determined to find out more information, and had 
misconceptions that I could answer that would ultimately save time and 
trouble. I would first of all confirm the legitimacy of the question and state 
that my over riding intention was cooperation. One is certainly entitled to 
ask what concerns are present on the part of the officer and what is the 
context of the investigation. In the unlikely event the circumstances are 
hostile, one may be well advised to request a later appointment when a 
lawyer might be present. There are two types of questions that might be 
formulated: one question that has been asked in the past concerns the 
activities at the Jones’ house on Saturday evening: the other is whether you 
are a member of a religious group. Assuming the majelis is “invitation only" 
and irregular, then the answer to both of these questions should be framed 
with these two facts in mind. 


a 9 
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This is an internal cult document smuggled out of the cult 
December 2.199] 
Dear > Hossein. 


Thank vou for your recent note of support. l hope that this letter linds you 
well and that you were able to rest during the Thanksgiving holiday. The 
dismissal of the criminal charges against the Shaykh has given all of us 
renewed strength and Mr. Yellowtail and Mr. Pretty On Top are now visiting 
to share in the time of joy. The Shaykh is well and recovering from the strain 
caused by the travesty of the investigation. 


As | promised in my letter in October, | am now attempting to provide you 
with more information on the situation so that you will know what has 
occurred during this process, how the indictments were made possible, what 
remains to be done and some possible ramifications of the publicity. | am 
enciosing several things that will provide additional information. The 
newspaper articles summarize the basic information as it was reported in the 
written media. The complete vindication of the Shaykh is summarized in the 
editorial written by the newspaper's editor in chief on November 26, entitled, 
“Schuon Case a Travesty.“ The “Information on the Indictments of Frithjof 
Schuon” is an updated version of the information given to the press on 
November 20, the day the indictments were dismissed. The video tape 
enclosed has several items of interest: first, an edited version of two 
interviews with the newspaper reporter and the Shaykh; second, the two 
newscasts by the Indianapolis television stations at the time the indictments 
were dismissed. The edited interviews are being provided to the local 
television stations, all of whcm have been asking for interviews or 
information on the Shaykh, now that he has had so much notoriety. As you 
will see from the video, the Shaykh is more publicly manifest then at any 
previous time. In looking for a positive response or compensation to the 
suffering, one may note that the Shaykh has been projected into a center of 
attention that he would not have allowed had he not been forced by events. 
This no doubt will have consequences in the future that we can not yet 
predict. 


The Garcias requested that [ also send to you a copy of their recent letter to 
Rama Coomeraswamy, as it also contains infor mation relevant to this letter. To 
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date they have not received a response. If one arrives. they will forward it to 
you. Regardless of the response. it is necessary to take note of the context in 
which the grand jury returned indictments against the Shaykh, because the 
indictments would not have been possible without the close cooperation of 
many people who still consider themselves disciples of the Shaykh. and 
peopie who were previously his admirers. Koslow is 4 man with such an 
obvious lack ol credibility, to say the least, that he could never have 
convinced a State Police investigator and a deputy prosecutor, no matter what 
their own motives or prejudices were, without the support of many others. 
This collaboration against the Shaykh was made even more clear in the last 
month. 


The lawyers who defended the Shaykh and some of us were very experienced 
with many investigative resources: but when the grand jury secrecy was 
ended with the Court order that all tapes and transcripts be made public, an 
even more complete picture emerged. Because the process is continuing, I can 
only mention some of the data we have in our possession. We also had access 
to tapes [rom Koslow's own telephone answering machine which included 
comments from Rama Coomeraswamy to Koslow and references of other 
conversations with named malcontents, including Terry Moore. The deputy 
prosecutor responsible for the actual trial of the case was disgusted at the 
grand jury process and openly contemptuous of the investigation. 
Prosecutorial comments indicate that people “very close to Mr. Schuon” and 
“high up in the organization” spoke directly with the hostile investigators 
without our knowledge. Two admirers of the Shaykh actually testified at the 
grand jury with a complete grant of anonymity, which is a legally impossible 
concept, since once the indictments are issued it is standard to allow access by 
the defendants to all grand jury material. Various people throughout the 
world were also contacted by dissidents and malcontents in an attempt to 
indict the Shaykh or at the least to turn people against the Shaykh or his local 
representatives. Many conversations and comments were referenced and 
tabulated in order to put chronological sequences to various aspects of the 
collaborations. Koslow also put together a fictional account which is a hideous 
fabrication of lies that has been spread virtually everywhere among those 
who know the Shaykh. Enclosed with the “account” were photocopies of 
paintings and private photographs of the Shaykh, and the “account” quotes 
copyrighted writings, all this in open violation of the copyrights of the Shaykh 
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and others. You need to know all this information just to answer the 
inevitable questions from Koslow's package. 


While it is impossible to concisely categorize in this letter the people who 
acted in this conspiracy, there are two main groups for purposes ol discussion. 
The first are the open enemies of the Shaykh who wish to destroy him, 
including Koslow and Glasse. The second group is more difficult to define 
openly because of its diverse elements, but it has certain characteristics. The 
first is that these people claim allegiance to the Shaykh, selecting only certain 
points from the Shaykh's message and rejecting others. They also choose to 
remain in open contact with his enemies, against the Shaykh's explicit wishes, 
and to believe that those whe now surround the Shaykh are corrupt. Even 
after the indictments were made public, one malcontent who testified at the 
grand jury still felt justified in his acts and stated that there are only a lew 
residents of Inverness who “have not taken as a policy systematically lying to 
me.” At the grand jury, the testimony of these malcontents seemed to be in 
favor of the Shaykh, but openly against all those who surround the Shaykh, 
giving credibility to Koslow’s allegations of “brainwashing” and “cult pressure” 
and trying to show that those surrounding the Shaykh mislead the Shaykh 
and corrupt nis message. These same malcontents are against the Shaykh's 
manifestation of the Red Indian dimension and of sacred nudity, both of 
which form an aspect of the Shaykh's personality which is outside the tarigah, 
but which is nevertheless legitimate for those who are interested in this 
dimension. The Shaykh has said many times that his integral message is 
contained in his books and that his essential method is contained in the 
tarigah, including the invocation and virtue; the rest is optional. Yet for some 
reason there are many who are openly against this more private aspect of the 
Shaykh's personality and who wish to destroy it or to create calumnies against 
those who desire to participate in this dimension. The only people able to 
stand as witnesses in favor of the Shaykh and his private personality at the 
grand jury were people who had been slandered and accused by the 
maicontents, thus ruining the credibility of the Shavkh's defenders. Jt was in 
this atmosphere of hatred and contempt that the Shaykh's defenders Were 
subjected to the worst insults that can be imagined, including unbelievable 
accusations regarding the Shaykh. This process therefore stands as an 
example ol the consequences o! rebellion against the Shavkh's 
representatives. One hopes for some recognition of this culpability from those 
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who held these apinions, and that such travesties will not recur in the future, 
for it is difficult to imagine that the Shaykh could be happy with such people 
in his proximity. 


While the criminal part of the matter is ended, the affair 1s not yet over. We 
have now requested un official investigation of the improper methods ol the 
State Police investigator, who acted in conspiracy with Koslow. Depending 
upon the results of this, a final decision will be made concerning a litigation 
against all those involved in the process against the Shaykh. While we do not 
want to begin such a litigation, we may be forced to insure that the conditions. 
that led to this travesty can never recur. We remain hopeful that further 
litigation will not be necessary. 


The civil litigations against Koslow that have already been initiated will be 
continued until much of the money received by him from Mrs. Murray is 
recovered. Copyright infringements will also be closely monitored. Formal! 
copyright registrations now exist on all of the Shaykh's books, texts, letters, 
photographs and paintings so that there can be no further unauthorized use 
of these materials without substantial statutory penalties. If you hear of 
further dissemination of the poisonous and outrageous packages by Koslow or 
anyone else, please notify World Wisdom Books so that immediate action may 
be taken. 


An irony is that a Very public dimension of the Shaykh's message is now 
precisely that aspect to which many of the malcontents object, as evidenced 
by the questions of the newspaper reporter conducting the interviews with 
the Shaykh on the video. A rewarding aspect of this process has been the 
strengthening through adversity that has taken place among the friends here 
in Bloomington. While our lives will be forever changed in many ways, this 
process has helped us to build the strength with which to face the challenges 
through a deepened commitment to the Shaykh’s complete message and 
personality. 


With all best wishes, 


i i 


lg Ba pá rá joes 


912 


Fax 531-7532 
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Not To Be Lost from Sight 
—— <-=-=- — — — — — — — — — —e 


K = a 
Hu nature of things N gan be any Hany on hkes. 
The fhilosophia perennis is founded, essentially and intrinsically, 


upon thelnature of things perceived by intellectual intuition; it is only 
formally and extrinsically that it is founded upon a particular revealed 
Text, and it could never be dependent on it. 


It is altogether erroneous to believe that religion in the ordinary 
sense of the term--including an esoterizing exoterism--is the indispens- 
able condition, and the sole guarantee, of intellectual intuition and the 
practical consequences deriving from it. The fact that all spirituality 
extrinsically depends on a Tradition in no way signifies that the human 
Intellect is inoperative outside the framework of a traditional symbolism, 
or outside the sacramental means. 


As Meister Eckhart has said: "There is something in the soul which is 
uncreate and uncreatable; if the entire soul were such, it would be 
uncreate and uncreatable; and this is the Intellect." Similarly, the 


Islamic formula: "The Sufi is not ES NG £210 1) 
au u 


According to the Brahma Sütras, "man can acquire true Divine Knowledge 
even without observing the prescribed rites; and indeed in the Véda there 
are to be found many example of persons who neglected to perform such 
rites, or who were prevented from doing so, and who nonetheless acquired 
true Knowledge because of their attention perpetually concentrated and 
focussed on the Supreme Brahma.” 


In principle, man--'made in the image of God"--contains everything 
within himself; in fact, however, he has need of elements of actualization 
coming from the outside, thus from the Tradition; which means, not that a 
man needs every support possible, but that he needs those which his 
particular nature requires. Necessity is not the only issue, there is 
also opportuneness; the useful is not always the indispensable. 


According to Sh. ‘Abd al-Wähid, "true esoterism is quite another thing 
than the outward religion, and if it has some connections with it, that 
can be only insofar as it finds in the religious forms a mode of symbolic 
expression; moreover, it matters little whether these forms be those of 
this religion or that, since what is in question is the essential unity of 
doctrine that lies hidden beneath their apparent diversity. This is why 
the initiates of old participated in all the outward forms of worship 
without distinction, following the established customs of the various 
countries wherein they found themselves. . . Pure metaphysic is neither 
pagan nor Christian, it is universal; the mysteries of antiquity were not 
paganism, but they were superimposed upon it." 


It may happen that the pure pneumatic will act in a manner foreign to 
a particular religious perspective and to particular prescriptions, but it 
cannot happen that he act in a manner contrary to the nature of things, 
for he bears the essential, universal and primordial Law in the depths of 
his own heart. For this very reason, deviation or corruption is in his 
case impossible, whatever appearances from a particular limited 
perspective may be. 


| ae | 
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No Worship without Respect 


The "High" accepts the homage of the "low" only on condition 
that, on the plane of the "low", the "left" render homage to the 
"right". In other words, God accepts man's homage only on condi- 
tion that the inferior man render homage to the superior man; 
the integrity of the vertical relationship demands that of the 
horizontal relationship. There lies the principle of all human 
order; to say human is to say hierarchy. A man is superior to 
the extent that he represents God, or inasmuch as he represents 
Him-~as does the prophet, the saint, the spiritual authority, 
the monarch, the priest, or simply the man who is better than we 
are, and in the particular respect that this is so. It is in 
any case impossible to have a salvific relationship with God 
when one underestimates, or even holds in contempt men who are 
at the least worthy of respect. 


"No one can meet God who has not first met the Prophet": 
this hadith states the principle of the dual relationship--one 
direct and the other indirect--between the servant and the Lord, 
the second mode being through the intermediary of the human 
Logos, precisely, and this in various degrees. At the same 
time, the hadith in question lays down the law of respect 
towards those who are our superiors in whatever way, and even 
towards our equals insofar as they are by nature worthy of 
respect. Quite evidently, this meaning--at once simple and 
complex--is likewise contained in the "Blessing on the Prophet" 


Cee y 
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Letter from S. Ibrahim to a Moroccan Accuser 


(written in about 1978) 


You have lost confidence in the Shaykh. Now, before acting 
on this, consider well the following questions. Do you believe 
that God would deceive men who, for over forty years, have 
followed the Path putting their trust--with every right--in God 
in the person of their Master, men who came to Islam sincerely 
and who have not deviated; do you believe that God would wish to 
reward them with a scandalous disillusionment? 

Do you believe that God would disavow the spiritual work of 
a man who for hundreds if not thousands of souls seeking the 
Truth, represents the only guiding light in the midst of the 
storm? , Among those who let themselves be guided by this light 
are élite souls belonging to the most diverse religions. Con- 
sidering the spiritual and intellectual scope of the work in 
question, the fact that it effectively furnishes the keys to all 
the living religions, their doctrines and their methods, that it 
is a unique and singularly sufficient work, do you believe that 
God would disavow its author, because you have discovered, in 
his private life, something you consider irregular? 


| Do you think that God would abandon a spiritual master who, 
in a world like the present one, insists on the invocation of 
the Divine Name and who has given to this method a form that 
allows of following it in all circumstances; a form at once very 
simple and very complete, clearly reflecting an inspiration? / 
The whole Sufic doctrine of the virtues and stations is con- 
tained in this form, from which so many possible variations have 
sprung as from an inexhaustible wellspring. Do you believe that 
God would abandon a master of souls whose spiritual teaching 
gravitates unceasingly around the sanctity of His Name? 


Finally, is it conceivable that a man whose very nature is 
intellectual incorruptibility, who has never diluted a truth in 
order to satisfy a, sentiment, who is like the personification of 


the spirit of furgän--that such a man would succumb to a banal 
emptation? 


> 


That the role of the Shaykh is of a cyclic order is 
evident. A spiritual and doctrinal work like his does not 
manifest itself "on the margin." Whatever the spiritual rank of 


the Shaykh, it certainly surpasses that of a murshid in the 
usual sense of the word. 


“this Ir was wruhi ve Maa bay Kaschıd , Lamar hus bund 
of Can ma Ferry | Whe Schoon Fried de Seduce, Schuen wWrdhe 
S, Tbrahim Pages of trams parent self- defensive denials — 
some of Which Cath. ferry read de m. Huy are absurd 


Cath. Perry is afrad be release Wise letters because of 
reprisals Y rom Yu colh, M Kesler) 
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THe SHAYKH'S HONOR SONG 


WAKA OLOWAN : HoLy Sowa 


O pie wart mashte cha 


O ue People , be ve healed; 


Wanna Piyawa laa he Lo 


hile Anew 1 bring Ureto wove 


> ; 
Wan kanta Tonkasila hena eha 


Throvan the Father above all do | Hws. 


wanna Piyawa Lache Lo 


Lite anew | bring Lato o i ‘ 
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Letter from the Shaykh to S. ‘Imran 


(6.11.92) 


My dear S. ‘Imran, 


If I am writing you today, it is to pass on to you, for your 
information, my replies to certain objections concerning nudity 
in Catholic art. It has been put forward--and you are no doubt 
acquainted with these arguments--on the one hand that 
Michelangelo and Cellini were homosexuals, and on the other hand 
that the art of the Renaissance was not the traditional art of 
Catholicism; now, what matters is, not the question of knowing 
whether or not Michelangelo, Cellini and others--who made 
sculptures of Christ completely nude--were homosexuals, but the 
fact that the Church accepted them and that their works were to 
be found, or are still to be found, in monasteries and churches; 
and as to the argument that the Renaissance does not represent 
traditional Catholic art, I say that "traditional art" is a 
Guénonian concept, and not a Catholic one. For Catholicism, 
there is only religious art, and that art can be anything, as is 
proven by the Vatican with its Sistine Chapel and its statues, 
and by thousands of churches, from the Renaissance to our times; 
not to mention the "surrealist' horrors that the Church, despite 
a warning from Pius XII, tolerates in its sanctuaries. I 
emphasize this: the Renaissance, with or without Michelangelo 
and Cellini, was not the product of Protestantism or of Islam, 
it was the product of Catholicism alone. 


Doubtless, the popes of the Renaissance and of the baroque 
period did not themselves intend to produce works incompatible 
with conventional Christian moralism, but they were not sorry-- 
to say the least--when others did so; and if they accepted nude 
works of art, it is because they were intelligent enough to 
understand that there is necessarily an element of nobility in 
the human body, thus something ennobling. Saint Nonnos, when he 
beheld Saint Pelagia entering the baptismal pool naked, praised 
God for having put into human beauty not only an occasion of 
fall, but also an occasion of rising towards God, 


If in the human body there is something ennobling, this 
aspect must be able to reveal itself in certain surroundings and 
certain circumstances, according to the degree of contempla- 
tivity in men; this is proven by the Hindu world, and it is what 
takes place in other traditional worlds in one manner or 
another. In any case, the total suppression of nudity--which 
certain, if not all, Semitic moralists advocate and practice-- 
has as a conseguence inhibitions and complexes that produce all 
sorts of unhealthy deformations; not with the saints, doubtless, 
but with the common run of mortals. One example, in the 
Christian world, is the curious ugliness of all too many 
fashions of dress, and this from the end of the Middle Ages on; 
it is as if the absent body were replaced with a caricature of 
the soul. And I recall in this context that, for Guénon, 
morality--or moralism--is a domain "where one can very easily 
get along without truth"; I have had cruel experience of this. 
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the traditional phenomenon of sacred nudity. And if someone has 
invented a "primordialist" mystique referring to Adam, which is 
dishonestly described as religio rennis, it is certainly not 
our fault; this false mystique doubtless came from a more or 
less unknown "informer", but no one was obliged to believe him. 


Audiatur et altera pars! 


P.S. And besides, even if Borella had never heard tell of 
the social and spiritual phenomenon of sacred nudity, his 
reaction could have been quite other; is it our fault if he has 


never understood who I am, and if he is too blind--or too 
blinded--to understand? 

To come back to the mystery of the human body: the outmost, 
as I said, corresponds to the inmost; likewise with the tradi- 
tional worlds: what is the most immediately convincing, the 
most irrefutable--the most fascinating, if one will--is the 
aesthetic appearance of these worlds, their artistic expression 
in the broadest sense of the term. Corpus, anima, spiritus: 
between the perceptible display and the metaphysical essence, 
there is the moral beauty characteristic of the particular 
religion; for example, resignation to the Will of God and trust 


in the Divine Mercy; eN) al Lo , but also: a 2 Sah 
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Nuditas primordialis: primordialitas nuda. 
Meditations on the intervention of God in the latter days 


The three fundamental divine hypostases are the Absolute, 
the Infinite, and the Perfect. To these correspond: Truth, 
Goodness, and Beauty; or doctrine, grace, and art; or dogma, 
sacrament, and order. 


In these final days, the Divine is excluded to a hitherto 
unimaginable degree: we live surrounded by a maximum of error, evil, 
and ugliness; by a maximum of lies, immorality, and disorder. 


The ancient religions or traditions are by no means dead, 
but their doctrines have been largely undermined by evolutionism, 
psychologism, and relativism; their saving power paralysed by 
uninhibited self-indulgence and libertarianism; and their beauty, 
order, and art replaced by technological and industrial ugliness. 


Such a degree of perversion calls for nothing short of 


divine intervention; it is so great that it can only be countered. 
Supernaturally: by a miraculous influx of total truth, total 
goodness, and total beauty. Only the total truth can counter the 
error and the lies; only total goodness or grace can counter the 


evil and immorality; and only total beauty can counter the ugliness. 


For the few with eyes to see and ears to hear, the divine 
redress has already begun. The total truth is represented by the 
doctrinal exposition based on intellectus purus which was first 
exemplified in the twentieth century by René Guénon and brought to 
perfection by Frithjof Schuon; total goodness is represented by the 
spiritual method taught by the Shaikh, which consists of dhikr 
and faqr (i.e. the remembrance of God and the forgetting of 
self); and total beauty is represented by the Shaikh's demonstration 
of the meaning and the necessity of surrounding beauty, be this 
virgin nature or sacred art. Extremes call for extremes: total 
truth, total goodness, and total beauty. 


These three divine modalities may also be called: the naked 
truth, the naked baraka (Arabic for "grace"), and the naked 
beauty; for in times of seemingly "total" perversity, there is of 
necessity a providential uncovering of that which, because 1t was too 
sacred, was previously hid. These three unveilings are openings onto 


what may be called "primordiallty". Extremes meet, and only Edenic 
innocence and pristine wholeness can counter the impurity and 
fragmentation of the latter days. Thus, to the naked truth, the 


response of man is rigorous orthodoxy, to naked goodness or 
baraka, it is sincere commitment or identification, and to naked 


beauty, it is pure love, Nothing less can overcome the seeming 
invincibility of the lies, immorality, and ugliness of these last 
days. "With men it is impossible, but not with God: for with God 


all things are possible." 
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Schuon's "esoteric" expositions E the naked truth - 
would have been inopportune in an earlier and better age, but in 
extremis the truth has either to be completely uncovered or 
completely forgotten. Heretofore, "exoteric" religious rites have 
been the spiritual mainstay of the majority of mankind, but the 
Shaikh has uncovered for us that essential or "esoteric" spiritual 
way that opens up to those who, turning to God in spirit and in 
truth, invoke His Name with humility; wa la-dhikru 'Llähi akbar. 
This is the naked grace or the naked baraka. 


The most paradoxical of the three elements is the third one, 
namely, beauty. The religions, reduced to moralisms, have regarded 
beauty as either an irrelevance, a vanity, or a temptation. But for 
esoterism, for the Religio Perennis, it is a theophany: beauty is 
the splendor of the truth; the naked truth must needs be accompanied 


by the naked beauty. The Shaikh Ahmad al-‘Alläwi said: Qarrabat 
dhäta-hä minni; rafa'at ‘anni ridäa-hä. ("Her essence drew nigh 
unto me, and she lifted her cloak which hid her from me.") The 
response to naked beauty is pure love. "Blessed are the pure in 


‚heart, for they shall see God." 


As far as the full expression of the way of God is 
concerned, in all its three aspects, the time for restraint is gone, 
irrespective of the danger. 


Shakespeare said: "Some men are born great, some men 
achieve greatness, and some men have greatness thrust upon them." 
The fugará of the Maryamiya tariga have purity thrust upon 
them; praise and thanks be to God. 


The Shaikh has summed up his message as: the doctrine of 
Shankara, the method of Honen, and the primordiality (the Edenic 


framework) of the Red Indians. When Adam and Eve fell, heart and 
mind were cleft, and the expelled pair covered their shame with the 
skins of animals. The way which the Shaikh teaches is the reversal 


of all the consequences of the Fall: it is the descent of the mind 
into the heart; the rising of the heart into the mind; the entry of 
the outward into the inward; and the entry of the inward into the 


outward. It is primordialitas nuda and nuditas primordialis. 
This must show itself even on earth, for: "Thou art more than a 
symbol." 
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On the Specific Nature of the Tarigah Maryamiyyah 


It has been said that conceptions of the Religio Perennis can 
differ legitimately in certain “outward" respects. It has also been 
said that the Religio Perennis can "adapt" itself to the needs of the 
moment and that it will necessarily vary outwardly from place to 
place and from one set of circumstances to another. And further, it 
has been specified that one cannot expect it to be outwardly the same 
for an Oriental Muslim or for Westerners living in Dar al-Islám as it 
is for Westerners living in Dar al-Harb; but that inwardly it is 
always the same, so that what is essential is that whatever formal 
religion serves as its antechamber, the inner doors of that ante- 
chamber shall always remain wide open. All this is supposed to 
explain and justify differences among certain functionaries and 


groups of fugara” in the same Tarigah Maryamiyyah. 


Now these remarks touch upon the core of the issue of the nature 
of the Tarigah and, by the same token, of its Founder and Master. 
Yet in fact, there is absolutely no controversy in the Tarigah 
regarding the Religio Perennis per se. The entire Tarigah knows and 
accepts the truth of the transcendent unity of religions and the 
universal validity and primacy of pure metaphysics; we all acknowl- 
edge the universal validity and primacy of the Invocation and the 
necessity for the practice of spiritual virtue. Thus, in themselves, 
these elements are not the cause of a problem; they give rise to no 
reservations or anxieties or reactions. The issue, then, is not the 
Religio Perennis; still less is it the phenomenon of adaptation of 
esoterism in different traditional or ethnic climates, or even of 
Sufism in different areas. The issue is very specific and very 
concrete: the nature of the Tarigah Maryamiyyah; its very possi- 
bility, its reason for being, its specific nature. It is therefore 
necessary to state the nature of the Tarigah Maryamiyyah, and then to 
situate it in relation to the Islamic framework that serves as its 
ground. 


The Tarigah Maryamiyyah--de jure and de facto--equals pure, hence 
sapiential, esoterism, just as the Shaykh equals pure esoterism. The 
Tarigah Maryammiyah is not a Sufism in exile, just as the Shaykh is 
not a Sufic master in foreign territory. Our Tarigah does not in 
fact emerge from within the Islamic world, but rather alights on it, 
just as the Shaykh emerges from no particular traditional world, but 
finds himself surveying the whole at a crossroads. The Heaven-willed 
reason for being, both of the Shaykh and of the Tarigah, is clearly 
to be the vehicle of esoterism as such, hence of universality and 
primordiality. The specific nature of the Tarigah Maryamiyyah is 
therefore that of a sacred institution which, in its doctrinal, 
ritual and other modalities, is meant to be the vehicle of rigorous 
esoterism, Of universality and primordiality in a direct and concrete 
fashion, without detours, obstructions, veils or reticences--just as 
the Shaykh himself is "neither of the East nor of the West", but the 
"human instrument for the manifestation of the Religio-Perennis". 
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The second critical point and corollary is that of qualification; 
the Tarigah Maryamiyyah is meant for those who have need of it and 
who, therefore, are qualified for it. It is not meant for those not 
seeking what it offers, and who therefore do not need it and are 
unqualified for it. Now, for qualified persons, it offers pure 
esoterism, hence also universality; and this is something that its 
members both want and need. By the same token, the Tarigah offers 
both "something" of the primordial and at the same time an "opening" 
to the primordial. "Something", because there is nonetheless the 
presence of a particular tradition, Islam; we are not in the Golden 
Age, hence the presence of a formal revelation and vehicle of grace 
to actualize the virtuality of the primordial. And an "opening", 
because this framework Is present in such a way as to reveal the 
primordial and ultimate or essential significance and content: in 
other words, with regard to this content the framework is transparent 
and explicit. It is as if the Revelation were distilled, or as if it 
were re-actualized, this time without having to pass through a 
history and a collectivity, so that only its truly crucial elements 
come into play. And an "opening" also because to say pure esoterism 
is to say opening to the eternal and original Source. The spirit of 
primordiality suffuses the Tarigah and it is one of its most precious 
and necessary aspects; and this affinity is manifested in various 
important ways. 


The Tarigah therefore insists only upon a minimal and essential 
formal framework, consisting of the fundamental symbols and rites of 
the tradition, viewed exclusively as the manifestation of the One and 
Universal Truth. What is not required, in addition, is a sentimental 
attachment to--or involvement with--the tradition, let alone to the 
various cultural manifestations of its peoples. Of course, such an 
attachment can be perfectly neutral as regards universality--that is, 
it may offer no impediment and be merely the result of particular 
personal experiences and affinities, always assuming that such attach- 
ment is to what is objectively qualitative; however, such an attach- 
ment in virtue of personal elements must be sharply distinguished 
from the appreciation and affinity that our Tarigah has for all 
expressions of the sacred, and this is a crucial point. However, and 
this is equally important, the Tarigah has no need of the tradition’s 
theological opinions, the mentality of its collectivity and its 
concomitant sentimental biases and various other limitations. It 
must be added that even as regards the five pillars, they are, after 
all, disposed purely in view of the Remembrance, that this is their 
sole reason for being, and that they are obviously not merely 
exoteric in meaning; the fact that they constitute for us an indispen- 
sable legal framework--however minimal--does not mean that they are 
absolute conditions, for: waladhikru ’Llähi akbar. In principle, 
given our outlook and context, the Tarigah could limit itself to the 
Shahädah and the dhikr; analogous situations exist everywhere in the 
esoteric East, and one has further to bear in mind all that this 


Tarigah offers. 


In short, our attachment is simply to the celestial content of 
the fundamental elements of the tradition and not their specifically 
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religious significations. Our entire "discipline" is the practice of 
the Shaykh’s method, the entire ensemble of which constitutes a 
series of celestial gifts. And thus, again, and from the 
methodological point of view, we are not merely or even primarily 
Islamic esoterists, for: "our Tarigah is not like all the others”. 


It follows that we are certainly not blessed and aided by Heaven 
only to the extent that we are Islamic or that we are Muslims. On 
the contrary, what Heaven wants in the Tarigah is that Islam serve as 
the ground for a manifestation of "the whole truth", therefore of 
rigorous esoterism, of universality and primordiality. This crucial 
point is what accounts for the unique and specific nature of both the 
Tarigah and the Shaykh, hence for the character and function of his 
message. It is a fundamental misunderstanding that would seek to 
explain the Taricah in terms of the Islamic tradition or to justify 
it thus; or tnat would think that in the Tarigah we have an example 
of Heaven "accommodating" one of its expressions--Sufism--to a new 
mentality and unusual conditions. An analogous misunderstanding is 
to think, as someone formulated it, that the Shaykh’s function is 
“centered in Islam, but has to overflow". Rather, the Shaykh's 
function is centered in the Sophia Perennis, and that is why it over- 
flows. It has to be comprehended that the specifically Islamic 
element is not determinative as regards quintessential intentions, 
and that it has even acted as a veil in cases of incomprehension, 
sentimental bias and the like. And as regards the Shaykh, if his 
Islamic connection and function were the essential, then the very 
possibility of his personality and his message become inexplicable. 
It is even more inconsequential when aspects and prerogatives of the 
Tarigah are explained and legitimized by claiming that they result 
from initiatives taken by the Shaykh in virtue of his degree of 
realization. Now this is to mystify what is perfectly clear and 
explainable in terms of the nature of things, which is exactly how’ 
the Shaykh has always explained them. If someone cannot explain the 
Tarigah as the Shaykh does, but must have recourse to arguments that 
in reality serve only to obscure issues, this does the Shaykh and the 
Tarigah a disservice; moreover, one of the Shaykh’s hallmarks is 
lucidity and not obscurantism or sublimism. It is obviously true--or 
should be--that the Shaykh’s mandate and function, his person, his 
accomplishments, as well as various other elements, testify to a 
sovereign loftiness and authority, but this is not a relevant point 
of reference in a doctrinal explanation. 


The validity of the Tarigah’s standpoint is due to its inherent 
truth, and this is recognized by qualified individuals. In other 
words, it is clearly legitimate to attach oneself to a tradition 
solely because it is recognized to be a manifestation of the 
Universal, and indeed, only insofar as it is so in a direct manner. 
And clearly, it is understandable that Heaven should be "able" to use 
one of its own forms solely to communicate the truth of, not merely 
that form's principial universality, but of the truth of universality 
as such; assuming a context that renders this possible--a context 
which the Tarigah furnishes, precisely. 


a 


Passing to the issue of qualification, it is clear that the 
Tarigah is intended for men who are centered, or who wish to be 
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centered, on metaphysical truth and on celestial reality per se; who 
cannot and do not wish to be plunged into and limited to a particular 
religious world, which in any case would belie their fundamental 
intuitions and tendencies. The Tarigah is for men whose outlook is 
fundamentally disinterested, discerning and profound, an outlook that 
is refractory to a passive and sentimental conventionalism, to 
theological narrowness and legalistic rigidity. Its spirit is far 
closer to the Upanishads, the Bhagavad Gita and the Yoga Vasishtha 
than it is to by far the greater part of Sufic writings--too much 
influenced by theology. Obviously, not everyone wants or needs the 
Tarigah--not even among those who want a spiritual path; nor, 
conversely, does the Tarigah need just anyone or want just anyone. 
Obviously, too, one can be saved outside the Tarigah. The Tarigah is 
for men who "viscerally" identify with the non-formai and eternal 
truth; who could therefore attach themselves to a form only inasmuch 
as it is a direct sacramental means to the Real, hence as a formula- 
tion of total truth. The affinities and feelings of solidarity 

of such men are on the one hand with the essential wisdom as it is 
found in all traditions, and on the other with virgin nature and 
sacred art, as with all beauty. Like virgin nature, every sacred art 
belongs to esoterism; for example, Islamic calligraphy and architec- 
ture communicate something essential and hence universal, together 
with the specific soul of Islam. 


The Tarigah Maryamiyyah is not only universalist, it is also--and 
thereby--traditionalist. The Shaykh represents not only esoterism, he 
is also the spokesman for intrinsic orthodoxy. However, while the 
Tarigah discerns and protects the integrity of the various sacred 
forms, it is not thereby an enthusiast of everything traditional, for, 
as the Shaykh has repeatedly said, not all that is Islamic, or even 
simply "traditional", for that matter, is "ours"; the fact that 
something is traditional does not mean that it is of interest to us. 
It is really only the quintessential element that is of interest to us 
in a tradition. 


The Tarigah exists not only for Westerners, but also for Orientals 
who have undergone Western influence, and for whom the metaphysical 
illumination and traditionalism of the Tarigah have re-awakened an 
awareness of the values in their tradition, and who realize that the 
Tarigah offers more than they had before. We are speaking 
specifically of born Muslims. Now for such disciples, it would be a 
fundamental mistake to seek to "appropriate" the Shaykh into the 
tradition, to think--we repeat--that his function is "centered" in , 
Islam, or that the Tarigah is Sufism in "Dar al-Harb". Thinking thus, 
it is only a short step GO thinking that we need to explain or, what 
is far more serious, to "adapt" or even conceal or censor our position 
to make it palatable to Muslims whose affinities and vocations are not 
ours, and who are therefore not really seeking what we offer, but only 
a part of what the Tarigah offers--namely, that which any spiritual 
organization can offer: a Path. Conversely, while it is normal that 
the Shaykh’s writings should radiate into the Islamic world~-even 
though, as he has said, this is not his reason for writing them--it is 
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not the case that the Tarigah is fully "at home" in the islamic world, 
because its universalist outlook and sensibilities are incompatible 
with such surroundings. It can be "in" them, but it cannot be "of" 
them. The fact is that the Tarigah, in virtue of its pure esoterism 
and its unique situation in time, is able to manifest the universality 
of truth in a more than merely theoretical manner; it enjoys a very 
special degree of independence. 


It is this outlook and this uniqueness that must be comprehended a 
priori by an aspirant to the Tarigah Maryamiyyah, whether born Muslim 
or Westerner, for it goes a step beyond the usual opposition 
Shari ah-Tarigah. This condition of comprehension is essential on 
pain of risking a real division within the Tarigah on the one hand, 
and of denaturing it on the other; as with any spiritual path, this 
Tarigah comprises not only a perspective but also a corresponding and 
indispensable climate and barakah. The superior right of free and 
disinterested esoterism must be acknowledged, while for its part the 
Tarigah can easily tolerate on occasion a more restricted sensibility 
in its midst, provided that this tolerance be unreservedly recipro- 
cated, well-informed and aware of its reason for being; and thus of 
the hierarchy of perspectives on the one hand, and of the essential 
nature--Divinely willed--of the Tarigah on the other. 


All that precedes explains what the Tarigah is in principle, and 
thus what it ought to be in fact; but here the following reservation 
has to be expressed. In the past, the principles that have just been 
expounded have not always been strictly applied; owing to lack of 
experience and, in certain cases, through:a kind of modesty--it is 
Gifficult here to account for all the nuances--one has been tolerant 
and generous, and this has subsequently created, in certain cases, all 
kinds of difficulties. Be that as it may, it is a fact that our 
Tarigah includes certain members who would be at ease in any other 
Tarigah. We do not require what is intellectually or psychologically 
impossible for them, but merely to have the same broadmindedness 
towards us as we have towards them--which is what most of them seem to 
understand in fact, to the extent that they are aware of the problem. 
What is important to stress here is that one has to take into account 
a situation that exists in fact, if not by right; but this is no 
reason for losing sight of the essential nature of the Tarigah 
Maryamiyyah and for not applying the principles it implies. 
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On the Specific Nature of the Tarigah Maryamiyyah 


Preliminary Extracts from the Shaykh’s Writings 


. . . . When our Tarigah was founded . . . the question did not 
arise a priori as to the nature of Sufism, but only the question as 
to how esoterism as such could manifest and assert itself anew; in 
which framework it should live and radiate. . . . Islam is the provi- 
dential ground for it . . . the goal, however, of the work is... 
not the Islamic form as such, but precisely esoterism, and from this 
it follows that our Tarigah as vehicle of esoterism could rot simply 
be absorbed in the Islamic form, (Letter to S. “Abd al-Quddäüs, 
19.X11.80) 


(In the same letter, the Shaykh describes himself as "the human 
instrument for the manifestation of the Religio Perenris at the end 
of time.”) 


«+. « In its kernel the Tarigah is nothing other than the 
Primordial Doctrine, the Invocation ard Virtue. . . . Then in 
addition comes the sense for forms . . . it is indeed nothing other 


than a carrying-over of. metaphysical discrimination between the Real 
and the unreal into another domain. And as to the coming--and the 
presence--of the Holy Virgin: who can be so narrow-minded and 
foolish as to see in this an opposition to the "one thing needful"; 
namely to the Primordial Doctrine, te the Invocation and to Virtue? 
For the Holy Virgin is the embodiment of Sophia, Rahmah and Khalwah. 


A condition of the legitimacy of a spiritual school or community 
is the presence of the traditional form; in our case, Islam. Never- 
theless, the more conscious one is of the supraformal nature of 
spiritual Truth and Reality, the more conscious one must be also of 
the relativity of the traditional form; and according to the spatial 
or temporal circumstances, one must in one fashion or other manifest 
this consciousness. (Letter to S. “Abd al-Qudäüs, 23.1.83) 


.. « « [Sayyidatna Maryam] had to impart a special stamp to our 
Tarigah, in a certain way singling it cut from the usual form of 
religion. (Letter to S. “Abd al-Quddus, 4.V1.83) 


« « . it is legitimate for the universality of our perspective to 
manifest itself, and to me it even seems impossible that it should 
not manifest itself. . . . Doubtless, implicit and esoteric univer- 
sality does not need to manifest itself outwardly in a religion, 
except incidentally; but the case of our Tarigah is different, 
precisely because it is not founded upon a belief and because it _ 
emphasizes universality a priori, and it does os in a world which 
permits universality to manifest itself, and at times even requires 
it do so. 


A true metaphysician could not identify himself with a religious 


upaya without reservation, and plunge himself into it with e kind of 
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nationalism; but obviously he must identify with what is essential-- 
hence both universal and primordial--in the upaya, and this is 


"Islam" a fortiori. It is unnecessary to add that what is essential 
transcends the upäya. ("Manifestations of Universality", from a 


letter of the Shaykh, 18.XI.84) 


The distinction between the "possible" and the "necessary" in 
Sufism leads us to formulate, or recall, the following point: 
esoterism is without a country and it establishes itself wherever it 
can. Historical Sufism is grosso modo a sector of exoterism in which 
esoterism has found refuge; esoterism is not like the branch of a 
tree, but like mistletoe, descended from Heaven and placed on the 
branch; aná this association justifies the assertion in general terms 
that Sufism is esoterism. We do not say, therefore, that this equa- 


tion is wrong, we say that it is approximate and sufficient . . . ; 
all the more so in that the esoteric tendency in any case comprises 
degrees. (Sufism: Veil and Quintessence, pp. 47-48) 


Euer . our situation is quite special even from the spiritual 
point of view, due to the ¡act that we are of non-Moslem oricin and 
that our immovable point of departure is the Hindu doctrine. We have 
"contents of consciousness" that born Moslems Co not have, which 
gives us a certain distance with respect to the more particular 
aspects of Islam. . . . I would say that according to the nature of 
things and therefore "in the eyes of God", it would be completely 
abnormal that men objectively and subjectively in our situation 
should be Moslems exactly in the same way as born Moslems, including 
the esoterists. . . . Since we have not "burned what we adored" 

we cannot pretend to be ignorant of what we Know, nor can we 
pretend to forget what we remember. . . . Therefore, what distin- 
guishes us above all--psychologically, one could say--from born or 
converted Moslems is that our spirit is centered a priori on 
universal metaphysic . . . and the universal way of the divine Name; 
it is in virtue of these two factors that we are in a traditional 
form which in fact--and not in principle--is Islam. The universal 
orthodoxy which emanates from these two sources of authority 
determines our interpretation of the Shari'ah and of Islam in 


general. . . . Whoever speaks of universal metaphysic . . . is an 
authority for us, a fact which has already brought upon us the 
reproach of "de-Islamizing Islam". . . . It is less a question here 


of a conscious application of principles formulated outside Islam by 
the metaphysical traditions of Asia, so much as inspirations 
conformed to those principles; in a situation such as ours, spiritual 
authority itself--or the soul that is its vehicle--becomes a point of 
intersection of all the rays of truth, whatever might be their ’ 
source. (Letter, 28.1.56) 


. + +» +. I must often reflect that our Tarigah is not a Tarigah 
like the others; or rather, that it cannot be like them at all; that 
God could not at all intend it,to be a Tarigah like the others. One 
should be clearly aware of the grounds for this: there is, first of 
all, our purely esoteric perspective; then the fact of the contents 
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Schuon "Family", left to right, Barbara Perry, Whitall Perry, Maude 


Murray, John Murray, Catherine Schuon. 
Maude Legally married to John, "spiritually" married to Frithjof, 
Whitall legally married to Barbara who was "Spiritually married to Frithjof 
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Photo by Schuon of two "wives", Barbara Perry and Maude Murray 
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Vıcker Danne und 


Frithjof Schuon was invited to Bloomington by Stanley Jones and perhaps other 
followers, when it was realized that Schuon wanted to leave Switzerland. 
There was already a group of disciples here and thus, Bloomington seemed the 
logical place, 


He claimed to be a spiritual master within the Islamic tradition and used the 
legitimacy of Sufism to further his own ends. After gaining many disciples 
through his writings, he gradually broke with Islam and Islamic mysticism 
(Sufism) to go his own way. He chose to combine various religious traditions 
in an ecleti cism that actually perverted the Truth in order to manipulate 
his followers and if need be, intimidate those who may question hin. 


His writings on comparative religion and metaphysics reveal a keen mind that 
appealed to a diverse but select audience, It was through his books that 
people were drawn to Schuon, yet ironically it has been through his behaviour 
that many have left. The discrepancy between his writings and conduct bear 
evidence of an arrogant megalomaniac who believes himself to be an avatara 

(a divine incarnation) and therefore above any sacred law. E 


He has willfully and wantonly destroyed marriages, smeared reputations, driven 

some followers to nervous breakdowns, harrassed members, and engayed in 

adultery and child molestation, Because of his self-inflated view of his 

role and position, he is not only immoral but amoral. Consequently he seems 
de 


to have no awareness of proper conduct and hence no remorse or shame fer his 
actions or the pain he has inflicted on others. 


By a kind of casuistry he manages to twist circumstances and situations to suit 
the moment and uses pseudo-metaphysical arguments to have the final sar. 
Moreover, he threatens those who may disagree with him with a feigned iliness 


should they upset him. 


Schuon appears to be a kind of schizophrenic who after many years of being 
surrounded by brainwashed sycophants has lost touch with reality--and by 
extension so have some members of his group, particularly those closest to 
him. "By their fruits, ye shall know them," and Schuon's mark on them is 


unmistakable, 


As for those who choose to leave, they are explained away as not being 
intellectual enough to understand his teachings, doctrine and method, ‘they 
have "lost their intelligence" as it were, or they have betrayed their 
master. The fault always lies with the follower and never with Schuen 

Even the most flagrant violations of behavioráre either blamed on one mí 
his closest companions or denied. Lying is Characteristic of the members 
of the group and eventually leads to mistrust among them. 


Wy Mary iu 
Dann er 
Feb 42— 
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Instrcutions how to so the "Primqyidal Dance" a nude tantric 
deséened by Schuon taught to Mark Koslow by Maude Murray 


82 


y, Hu 
n ] ndian : nol but 
On the Subject of the Indian Days 37 ld 


(January 1992) 


Day after day, invariably and throughout the years, the 
fugara practice the dhikr with the thematic jftentions and on 
the basis of the metaphysical truth contained in the Shahädah 
and actualized by it in their consciousness; all this to the 
rhythm of the five canonical prayers and the two rosaries, 
without forgetting the periodic renewalg that are the khalawät. 
Such is the life of the fugará, in Amefica as in Europe and 
elsewhere; this is our daily bread thát determines our spiritual 
and moral personality. 


Certain people seem to lose si 
Indian Days, which however take 
contain no element of method, so/ that there could not possibly 
be any competition with our Way/ If we are spiritual men, hence had 
~ endowed with contemplativity apd sensitive to the metaphysical Fr > 
transparency of phenomenona, dn aesthetic and noble spectacle (MUEREN 
will necessarily have for us /the character of a spiritual 
experience; "beauty is the splendor of the true." In the Indian 
Days, one simply participatds from time to time in certain 
values of the Indian world,*and one may do so "with impunity" 

--to say the least--because of the fact that one benefits a 
priori from an esoteric spirituality; which is to say that we 
are fugará, precisely. Quite evidently, these Indian gatherings 
are situated outside the practices of the Tarigah--they pertain, 
in sum, to our private life--as is also the case, for example, 
with the Hindu dances performed by certain of the fagirat. 


ht of this because of the 
ace only from time to time and 


An extrinsic aspect of the Indian gatherings is the 
following: we live in a world of agitation and ugliness, a 
technocratic and exhausting world; a nightmare where computers 
rule and which imposes upon us overwork that is literally 
inhuman and thus dehumanizing. Most of the fugara here are 
buried up to the hilt in this infernal round, and they need 
something that does not take an effort of concentration but on 
the contrary provides a refreshing expansion, a return to Nature 
that allows one to breathe and, in a sense, to forget. Pre- 
viously, there were ball games here--volley ball games--at which 
I was never present, but they had neither beauty nor grandeur 
nor anything much to offer the soul; moreover, they annoyed the 
neighbors, which is not surprising. Certain of the neighbors do 
not put up any better with the noise of the outdoor Indian Days 
--these celebrations are now held indoors--but they accept 
without difficulty that we should be "Indian friends"; they 
would much less readily accept Westerners practicing Islam, and 
more especially as Moslems have bad publicity at present. 


The Indian dances provide a noble and aesthetic form of 
recreation, which is spiritually healthy given that, like all 
traditional dances, they have in principle an interiorizing and 
unitive quality on account of their reference to the arche- 
types. They necessarily have a Spiritual bearing in the measure 
that we are spiritual; this observation is crucial, and it 
applies moreover to every aesthetic experience, as I have said 
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This is one of many legal documents Aldo Vidali made to try to 
against the Schuon cult who attacked him for months with 


malicious legal cases. 


ALDO VIDALI 

4364 Bonita Road, #176 
Bonita CA 91902 

(619) 497-2004 


In Propria Persona 


COPY 


SUPERIOR COURT STATE OF CALIFORNIA 
COUNTY OF SAN DIEGO 
SAN DIEGO JUDICIAL DISTRICT 


ARI ALESSANDRO VIDALL 
Plaintiff, 
vs. 


ALDO VIDALL, an individual, and 


DOES 1 through 10, inclusive, 
Defendants. 


) 
) 
) 
) 
) 
) 
) 
) 
) 
) 
) 
) 


AND RELATED CROSS-ACTION - 
Ed 


Case No. 654460 

DECLARATION OF ALDO VIDALI 
IN OPPOSITION TO MOTION FOR 
SANCTIONS 


Hearing: October 28, 1992 


Time: 10:30 a.m 
Dept: 401 B. St., San Diego CA 
Trial Date: June 25, 1992 before 


Hon. Michael I. Greer 
Motion/Discovery Cutoff: 5/21/93 


I, ALDO VIDALI, to hereby declare and state the following in Opposition 


to Plaintiff's Motion for Sanctions herein: 


ELA 
bad 
111! 
PES 
me: 
Lad 


86 


SS 0 1 O O&O A GD N mi 


So DN to N N N N m m = = = = ad 


27 
28 


L 
DEFENDANT UNDER PROTEST HEREBY ANSWERS ALL QUESTIONS, 
EVEN THOSE THAT VIOLATE HIS CONSTITUTIONAL RIGHTS, 
THUS FULLY COMPLYING WITH THE COURT ORDER, 
AND SUBMITS ADDITIONAL EVIDENCE PROVING THE 
CRIMINAL CHARACTER OF THIS ABUSE OF PROCESS LAWSUIT 


1. After reflection I feel coerced to answer the six unfair questions in 
that I have been told that this case could be terminated if I do not, and therefore 
I am in fear that no equity will issue in this most unusual case unless I comply 


with an order that 1 believe violates my fundamental rights as an American 


citizen. I hereby answer ALL the questions in issue as follows: 


(1) Q. The address of Aldo Vidali's (Vidali) wife, her whereabouts, 
where she can be served with legal process, how to get to her place of 
residence. 

A. I do not know. My wife, having been threatened, has chosen 

of her own free will to move to a location unknown to me to protect 
the children as well as her husband from further criminal acts of 
persecution by the Cult. 
(2) Q. The names of publishers who have expressed an interest 
with respect to a book entitled "The Feathered Snake" authored or to be 
written by Vidali including photographs or illustrations and the names 
of any persons or entities not so interested in other opportunities for 
business in regard to the book. 

A. Mondadori, Italy. Mondadori, N.Y. Initial telephone 


contacts. No materials sent. This answer is given under protest as it 
DREH 
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clearly invades my right to professional privacy and because it 
constitutes a conspiracy between attorneys to circumvent the Federal 
Court's order sealing this information. 

An order of the Honorable Edward J. Schwartz, Judge, U.S. District 


Court, Southern District of California, Pollack v. Vidali, Case No. 


921060-S (CM), sealed this information. Forcing me to answer this 
question is abusive and may ruin my professional opportunity to sell 
my book: FEATHERED SNAKE. Considering that more than 5,000,000 
Americans have been harmed by the more than 2,500 dangerous cults, 
this book is timely. 

(3) Q. The "direct experience" with respect to criminals referred to 
by Vidali in answers to questions at page 83 of the transcript of Vidali's 
deposition taken on July 23, 1992. 

A. There was no deposition taken July 23, 1992. The answer is 
as follows: 1 accidentally discovered concealed in a room rented by 
Gustavo Polit (a major functionary of the Cult in his forties) in my 
house at Corral Canyon Road in Bonita, a packet containing what 
appeared to be an illegal substance. Upon further search of Polit’s 
room, I found a hand-written note inquiring about receipt of a gift, 
which in my opinion at the time clearly referred to said package. The 
note was signed Kamaladin (the Cult name of Michael Fitzgerald). 
Upon my private and confidential confrontation with Polit, he broke 
down and begged me not to take any action. During the 
confrontation, Polit confirmed my suspicions that Fitzgerald was 
referring to the package in question in his note. Polit further warned 
me that Fitzgerald is a dangerous man, obviously to keep me quiet. I 
demanded that Polit remove and destroy the package at once, and kept 


the whole matter confidential, even to my most intimate family 


EFH. 


23 


88 


o 0 So Oo OH» ù N m 


E A Gr 
on QO m» ù N mp 


19 


members in fear of complex and dangerous consequences. I asked 
Polit to leave my house as soon as possible. Later, during a visit to 
California by Polit's 16-year old girlfriend, Jasmine Hickey, another 
Cult member now believed to be living in Bloomington, I caught Polit 
in the act of statutory rape with said minor and promptly asked her to 
return to Bloomington after a very strong confrontation with Mr. 
Polit. I reported this statutory rape to Criminal Intelligence Detail 
Detective Ron Schweitzer of the San Diego County Sheriffs 
Department and will also report same to the Indiana Police in Monroe 
County. Significantly, Polit, who until recently lived on Inverness 
Farms Road, is the brother-in-law of Stanley Jones, who also lives on 
Inverness Farms Road and who is one of the four Cult Plaintiffs in the 
three abusive lawsuit launched in July against me by the Cult. Three 
of these Plaintiffs live in the exclusive and secluded section of town: 
Inverness Farm Road and Inverness Woods. 1 confronted Mr. Jones 
during one of my visits to Bloomington with a number of these facts 
and protested his having kept our family in the dark about Polit’s 
criminal past of domestic violence and child molesting. 

THE COURT IS NOW CLEARLY INFORMED WHY I HAD VALID 
REASONS TO CLAIM MY RIGHT TO SILENCE UNDER THE FIFTH 
AMENDMENT IN THAT THE ILLEGAL SUBSTANCE I DISCOVERED 
IN POLIT'S ROOM WAS IN THE HOUSE IN WHICH I LIVED. UNTIL 
MY FULL AND DETAILED REPORT IS FILED WITH THE FBI, 
ANSWERING THIS QUESTION MIGHT TEND TO INCRIMINATE 
ME. THEREFORE, I HAVE A COMPELLING LEGAL RIGHT TO 
PROTEST THIS ORDER AS A VIOLATION OF MY CONSTITU- 
TIONAL GUARANTEES AND I PLEAD THIS COURT TO FORBID 
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PLAINTIFF FROM ASKING ANY FURTHER QUESTIONS ON THIS 
SUBJECT, AS THEY ARE CLEARLY UNRELATED TO THIS CASE. 
PLAINTIFF CAN ALWAYS REQUEST COPIES OF MY AFFIDAVIT 
WHICH WILL BE LODGED WITH THE FBI AND THE SAN DIEGO 
SHERIFF WELL BEFORE THE TRIAL OF THIS CASE. 

(4) Q. Whether Vidali told the FBI that Mr. Fitzgerald or Mr. 
Pollack were drug dealers. 

A. No. However, having now been compelled against my Fifth 
Amendment rights by this Court to answer this question, which is 
irrelevant to any of the issues in this case, I now will correct this 
omission, inform the FBI, and will send copies of the same to the 
Indiana Police. This information was ferreted out of me by Plaintiff's 
attorneys to obey the fishing expedition orders issued by Cult Attorney 
Michael Fitzgerald for the purpose of obtaining information better to 
cover his tracks from pursuing law enforcement agencies. 

(5) Q. Whether Vidali indicated to Mr. Koslow that he had 
information to support an allegation that Mr. Fitzgerald and Mr. 
Pollack were drug dealers. 

A. Not yet. 

(6) Q. The name of the person in Bloomington to whom Vidali 
gave a package to mail to his son which contained the book and a line 
drawing. 

A. I don't remember. I sent much mail out in the last few 


months and have no record of that particular mailing. 


Further, Defendant answers, Page 300, Line 9: 
Q. Where did you meet? 
A. I met my wife at the trolley station in Chula Vista. 
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Answering, Page 308, Line 6: 

Q. Is that where you communicated with the Italian publisher, 
by calling them in Italy? 

A. Ye. 


2. I wish to bring to the Court's attention that during the deposition I 
waived damages as regards Plaintiff on the matter of the publication of 


FEATHERED SNAKE, thus rendering the questions about the publisher 


absolutely irrelevant to this case: 

"Yes, Your Honor. in that case, inasmuch as Your Honor is correct, I 

would then waive in the case of "The Feathered Snake” book any 

damages related to my son's lawsuit. Rather than disclose the 
names, I'll waive any damages that relate to the publishing of my 
book, so that I may retain privacy in my business dealings with the 

publisher” (see October 15, 1992 Deposition of Aldo Vidali, Page 182, 

lines 22-28.). 

In light of this statement, all questions concerning my professional contacts 
that have been imposed by Court order, under advisement that I may lose this 
case if I do not, clearly are in violation of my rights to privacy. I therefore 
hereby rescind my offer to waive damages as regards Plaintiff or any other 
member of the Cult in the matter of FEATHERED SNAKE. 

3. On September 1, September 29, and October 15, 1992, I underwent 
more that eleven hours of intensive and exhaustive questioning in disregard 
of Judge Greer initial request to Plaintiff's attorney to keep the deposition short. 
I was suffering a severe gout attack during the interrogation of three hours on 
October 15, 1992 and notified the inquisitor Mr. Brown as follows: 

"I'm going through a gout attack this morning, and it's a long walk 

to Horton Plaza. Is there any reason why I can't give you the license 
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plates by telephone? "(see October 15, 1992 Deposition of Aldo Vidali, 

Page 281, lines 23-24). 

4. I answered hundreds of questions, many clearly irrelevant, showing 
that I cooperated with the discovery process. I was substantially justified to 
resist answering the above six questions because they: (a) violate my 
Constitutional right against self-incrimination and my rights to privacy; (b) 
constitute a threat to the welfare and safety of my family (see $6 herein); and (c) 
are irrelevant in the extreme to the issues in this action. 

5. a. The opinion of Plaintiff that the questions were validly asked to 
establish credibility is respectfully opposed for it provides a dangerous catch-all 
excuse and is therefore unreasonable. With such an extravagantly convenient 
theory, any and all questions can be made relevant to any and all cases, and we 
Americans will lose all rights and all privacy when sued in the most frivolous 
or abusive of actions. Under this legal opinion, the word "irrelevant" becomes 
100% inapplicable. All questions under the sun manifest the polarity: veracity 
or falsehood. Therefore this unreasonable theory reopens an era of medieval 
inquisition in which any refusal to answer is punishable. 

b. The perversion of the discovery process through this theory is 
made clear in the instant case, during my deposition of October 15, 1992: 

BROWN: "I make no bones of the fact that I do intend to take 

discovery of the two publishers, if he tells me that he's had 

conversations with two publishers about some arrangement with 
respect to this book." 

REFEREE: "His position is that the stipulation you [Defendant] 

offered or the waiver of introduction of evidence having to do at all 

with "The Feathered Snake” venture, has not resolved the further 


issue, as he sees it, in the case touching upon what he says to be your 
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credibility. 

Which is to say, that upon giving him the names, if the names 

are disclosed to him, he would propose to depose them to determine 

whether or not they had ever had any contact with you at all, and 

whether or not there was any arrangement at all.” (Page 184, Lines 

23-28, Page 185, Lines 1-8) 

VIDALI: "I do not have to destroy my opportunity when I say that 

I’m waiving damages in that if he wants to know about my 

credibility, he can ask Judge McKee and Judge McKee can call the 

names that he has under seal and find out whether or not I have 

had contact with them.” (Page 185, Lines 23-27). 

These lines prove Plaintiff was not at all interested in credibility, but only in 
intimidating publishers with the potential of future legal action if they dare 
publish my book. 

c. Credibility cari be easily and irrefutably established for all parties 
by the Court simply demanding Plaintiff to answer two questions: (1) How is 
Plaintiff financing this lawsuit? (2) Why is Plaintiff spending so much money 
pursuing an impoverished father? The truthful answers to these questions 
will incontrovertibly establish the veracity or falsehood of both Defendant and 
Plaintiff. 

6. Both my wife and I have received life-threatening phone calls which 
we have reason to believe were made by members of the Frithjof Schuon Cult 
of Bloomington, Indiana. Said calls were received subsequent to my letter to 
the Cult leader's wife, Catherine Schuon, of July 4, 1992, in which I demanded 
the psychological release of my son, Plaintiff herein, from the mind-control of 
the Schuon Group. Said phone calls have been reported to the San Diego 
Sheriffs Department. 

LES 
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IL 
DEFENDANT HAS BEEN COOPERATIVE 
WITH THE DISCOVERY PROCESS 
IN SPITE OF THE OBVIOUS ABUSE OF PROCESS 


7. Itis within the discretion of the court to impose sanctions for misuse 
of the discovery process, as long as the sanction is appropriate to the dereliction. 
8. a. There has been no dereliction, abandonment, renouncement, 
relinquishment, surrender, desertion, defection or abjuration of any kind on 


my part. I have cooperated with the discovery process to the extent that is 


‘reasonable to expect from one who is being overtly and aggressively harassed by 


a criminal Cult that has many illicit millions of dollars to spend on lawsuits. 
These illicit millions are now financing this patently false action brought by my 
son. 

b. The Cult has previously done the same against others who 
exposed its leader, Frithjof Schuon, as a charlatan and a criminal. (See the 
DECLARATION OF MARK KOSLOW filed simultaneously herewith.) It is 
well established in the annals of the Courts that discovery has often been used 
as a means of harassment. In this case, the Court is being openly and blatantly 
misused to that end. 

9. I PLEAD WITH THIS COURT FOR EQUITY, in that I have under 
protest fully complied with the Court order and have answered all the 
outstanding questions even though I was substantially justified not to answer 
them. I PLEAD THIS COURT to deny all sanctions requested by Plaintiff. 

10. a. Plaintiff tries to create a legend of Defendant's uncooperative- 
ness with the legal process, while Defendant is merely resisting abuse of 
process. 


b. Plaintiff attempts to undermine Defendant's credibility by falsely 
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making it appear that Defendant does not have health problems. Plaintiff first 
distorted the colloquialism "doctor's orders" into a literal sense of a military 
command given to me by my doctor in his letter dated August 17, 1992. But the 
fact is, I attached the letter, and if I view it as "doctor's orders," that is the way I 
understand it. The full deposition of my doctor proves the contrary, not the 
out-of-context excerpts offered by Plaintiff. Dr. Bressler did issue a letter 
recommending a minimum of consideration for my health by avoiding 
excessive court procedures. 

c. Further, it is glaring proof of diabolical indoctrination when a 
son, who has himself witnessed his father's extremely painful gout attacks, his 
dangerously high blood pressure, and has full knowledge of my two strokes, 
denies in cold blood the fact of these life threatening realities, while at the same 
time proclaiming himself a spiritual elite who believes in the virtues. 

11. Iinitially asked my son (Plaintiff) for minimal consideration in being 
permitted to answer written interrogatories in deference to my health and the 
fact that I am defending myself in propria persona not only in one, but in 
three abusive lawsuits. My son's refusal and total lack of consideration 
confirms his mental programming and control by the Cult. 

12. a. I have been forced by this ruthless calumnious process to sit 
through hours of grilling by Plaintiff's attorney, desperately trying to fabricate a 
case where there is not even the shadow of one. Plaintiff's attorney spun a 
tissue of misleading questions, demanding half answers and requesting that 
full, complete answers be stricken. 

b. For example: Q: “Did you show the document to the buyer?” 


Instead of accepting the normal answer: "My broker made the sale and the 


‘document is part of the title,” the inquisitor insists that only a "Yes" or "No is 


an acceptable answer." Answering "No" would tend to give the impression 
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that I fraudulently concealed this fact from the buyer, whereas the true 
situation is, that by my using a boat broker, I did not have to show any 
documents, not even the boat. The real facts are being maliciously distorted by 
Plaintiff's cunning questions. The record clearly shows that this kind of 
abusive chicanery went on and on ad nauseam. 

c Many questions were asked more than once, something that 
could have been avoided with written interrogatories. Far too many questions 
were clearly a spurious investigation to help Michael Fitzgerald's criminal 
activities. This is as flagrant an abuse of the discovery process as there ever was 
one. Defendant, therefore, requests sanctions from this Court for Plaintiff's 
abuse of the discovery process. 

d. I asked for written interrogatories so that I could continue my 
profession during the day to support my family. I ask the Court a question on 
behalf of all American citizens: Does protecting a criminal Cult that is 
perverting the legal process by turning it into a tool of terror and vengeance 
take priority above protecting of our legal system and the care of children? 

13. Iask the Court to note that when Plaintiff requested that I agree to a 
continuance of the settlement conference originally set for October 20, 1992, to 
prevent his loss of work, I consented. Plaintiff, however, affords me no graces 
in his inhuman and diabolical drive to crush his own father, thereby supplying 
yet another proof of complete and utter indoctrination by the satanic Schuon 
Cult. 

CONCLUSION: 
DEFENDANT'S PLEA FOR EQUITY 


I PLEAD THIS COURT for equity and assistance in stopping the abuses of a 
fiendish sect that is using the legal process as a means of inflicting emotional, 
physical and financial harm on innocent citizens who are poor and unable to 
PER 
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afford legal representation. 

I PLEAD THIS COURT to take notice that the Courts themselves in this 
country have become victims of such cults. 

I PLEAD THIS COURT to take notice — with judicial rigor — that THE 
SCHUON CULT TEACHES THAT "PROFANE" COURTS ARE UNAWARE OF 
REALITY AND THAT ONE MUST LIE TO THEM, FOR ONE MUST NOT 
CAST PEARLS BEFORE SWINE. 

I PLEAD THIS COURT to verify this allegation by subpoenaing the records 
of the Monroe County Grand Jury that indicted Frithjof Schuon for child 
molesting and two of his four wives, Sharlyn Romaine and Maude Murray, for 
perjury. 

I PLEAD THIS COURT to subpoena Sergeant Jim Richardson of the 
Indiana Police, ex-Junior Prosecutor David Hunter, and others. There will then 
be no doubt in the mind of this Court that we are both - the Court and the 
Defendant - being used as a means of warning future enemies of the Cult that 
no one, not even the Courts, can stand up to Frithjof Schuon, who claims to be 
the final incarnation of God. 

I PLEAD THIS COURT that such arrogance and contempt of the Courts by 
Plaintiff and the Cult of Frithjof Schuon be brought to a dramatic halt by an 
extraordinary, precedent-setting action of this Court. 

I declare under penalty of perjury that the foregoing is true and correct. 

Executed this 26th day of October, 1992, at San Diego, California. 


OE. 


ALDO VIDALI, in Propria Persona 
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VIDALI vs. VIDALI 
SUPERIOR COURT CASE ~ 654460 


PROOF OF SERVICE BEMAR 


STATE OF CALIFORNIA, COUNTY OF SAN DIEGO 


I personally served the within DECLARATION OF ALDO 
VIDALI IN OPPOSITION TO MOTION FOR SANCTIONS on the 
attorneys for Plaintiff/Cross-Defendant, BROWN & DEUTSCH, 
3838 Camino del Rio North, Suite 333, San Diego CA 92108. 


I declare under penalty or perjury under the laws of 
the State of California that the. foregoing is true and 


correct. 


Executed this 26th day of October, 1992, at San 
Diego, California. 


ALDO VIDALI 
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Letter from Sa. Latifah to a Christian Couple 
(Spring 1992) 


Your letter has just reached us and I am grateful you wrote, 
for it gives me the opportunity to reply to questions that quite 
a few people should have asked us before reacting violently--and 
without thinking--to calumnies and lies spread by enemies. You 
are among the very rare persons who follow the principle 
audiatur et altera pars.* 


First of all: it is not true that "the practice of Islam 


has less and less of a place in the Bloomington community". We 
all practice the essential sunnah: the prayers, the rosary, the 


invocation with the six themes, the retreat. The only thing 
that has changed is that we no longer have large prayer meet- 
ings; we hold them in small groups, one time at one friend's 
home, another time at another’s, and at irregular intervals; and 
this since the Gulf crisis and some acts of terrorism committed 
in the United States by fanatical Muslims, which together have 
had the effect of arousing hatred against Islam in certain 
strata of the American population, especially here where we are 
“situated in the famous "Bible Belt". We cannot explain to 
everyone that we are universalists. 

‚There is no seventh theme other than what the Shaykh 
explains very well in his Text 664. It is a disposition of soul 
that certain people possess quite naturally and which others 
acquire through spiritual practice, but it is not a theme used 
during the invocation, nor something obligatory or.''new". 


+ + +. In what follows, I cannot do better than to copy in 
part some passages from letters of the Shaykh, shedding light on 
the problems that arose last year. 


People have calumniated the Shaykh by falsifying the facts 
they claimed they were reporting, but that is not all; they have 
calumniated him also by spreading without any explanation 
pictures which essentially required one, and they have done so 
deliberately, counting on the shock which these pictures must 
provoke with people whose moral sensitivity was not in the least 
prepared to understand such visions. Quite evidently, the sub- 
jective phenomenon of a shock is not the same as an objective 
perception: the fact that one has been shocked by a picture--in 
itself conformable with a particular orthodox moral sensitivity, 
albeit foreign to the Christian one--does not constitute a 
eriterion for discrediting the picture. 


Be that as it may, let us speak first about the paintings. 
They portray, not the historical Virgin, but her heavenly and 


eternal prototype, namely Mercy both virginal and maternal, 
which is identical with the Islamic Rahmah and the Lakshmi of 


*Translator’s Note: Let the other side be heard. 
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Hinduism. The formal inspiration of these paintings is moreover 
strongly Hindu and more or less "shaktic" or "tantric"; in 
addition, they must be judged according to the criteria of the 
Hindu sensitivity and not according to those of a Semitic 
moralism; the difference is that the Semitic mind tends to 
"animalize” sexuality, whereas the Hindu mind "divinizes" it. 
The author of the paintings in question--a fagirah of a very 
high spiritual and moral level, and greatly respected by all the 
community--wished to represent, in part, the dream-visions of 
the Shaykh; the Shaykh gave his consent only after much 
hesitation, and on condition that the paintings remain in the 
strictly private domain and never be considered as "official" 
manifestations of the Tarigah. 


The Shaykh has had visions where he was as the little child 
of the Virgin, and in certain locutions the Virgin has called 
him "my son"; in those states of grace he was perforce trans- 
ported into a supraterrestrial world, a world of proximity to 
the Virgin, which these paintings attempt to depict. Further- 
more, there is a great interiorizing power that emanates from 
them for those who understand them and for those who are 
prepared for them by an acquaintance with Hindu art. The 
expression of the faces is such, moreover, that it is impossible 
to give to these works a frivolous or otherwise negative inter- 
pretation. There is no question of the Shaykh "pressing 
himself" against the Virgin; the full chest expresses the 
“expansion of the breast" (inshirah) of which the Koran speaks 
in connection with the Remembrance of God (dhikru 'Lláah), and 
the position of the hands is a mudra that expresses the "Jewel 
in the Lotus" mentioned by the Shaykh in several of his texts, 
and referring to the Truth in the heart. 


As to sacred nudity--which plays an important role not only 
with the Hindus but also with the Red Indians--it is based on 
the analogical correspondence between the "outmost" and the 


"inmost": the body is then seen as the "heart exteriorized", 
and the heart for its part "absorbs" as it were the bodily 
projection; "extremes meet". It is said, in India, that nudity 


favors the irradiation of spiritual influences; and also that 
feminine nudity in particular manifests Lakshmi and consequently 
has a beneficial effect on the surroundings. In an altogether 
general way, nudity expresses--and virtually actualizes--a 
return to the essence, the origin, the archetype, thus to the 
celestial state: "And it is for this that, naked, I dance," as 
Lalla Yogishvari, the great Kashmiri saint, said after having 
found the Divine Self in her heart. 


To be sure, in nudity there is a de facto ambiguity because 
of the passional nature of man; but there is not only the 
passional nature, there is also the gift of contemplativity 
which can neutralize it, as is precisely the case with "sacred 
nudity"; similarly, there is not only the seduction of 
appearances, there is also the metaphysical transparency of 
phenomena which permits one to perceive the archetypal essence 
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persecutions of officials in Monroe County proceeded and continue to. 
proceed from a wealthy member of the Schuon cult: Attorney Michael 
Fitzgerald, who has been under federal investigation for some time. 
Allegedly similar pressure is coming from Schuon's attorneys who are 
known as the most powerful law firm in Indiana with connections to the 
Governor of the State of Indiana. 


To protect the public, the Indiana law enforcement authorities should join 
forces with the Federal authorities in this case considering that the Schuon 
Cult is listed with the Cult Awareness Network as a dangerous pseudo- 
spiritual cult and considering the fact that some of its members are under 
suspicion of international illegal trafficking. 


Extensive studies and literature on dangerous cults show that these criminal 
organizations regularly misuse the courts as tools of harassment and 
vengeance by attacking malcontent members or critics with abuse of process 
and all manner of legal harassment. 


Prosecutor Bob Miller falsely claimed that there was only the testimony of 
one individual. This claim is false not only in view of the fact that two of the 
indictments issued were for perjury against the two concubines of Frithjof 
Schuon, Maude Murray and Sharlyn Romaine, but also in view of the fact 
that the police had a video tape showing the presence of a minor in one of the 
obscene gatherings. The attached documents conclusively evidence the 
criminal character of the Schuon Cult and should provide sufficient reason to 
reopen the case. 


Should members of the Monroe Grand Jury in this case be questioned by a 


udge and permitted to testify, and should the case be reviewed in the light of 


the new evidence attached herewith, the people would be served and justice 


done. 


The astounding fact of a prosecutor issuing a public apology, after being 
pushed by millionaire cult member Michael Fitzgerald and pressed by 
Schuon's lawyers, clearly smells of bribery and political pressure, especially in 
light of the well known political ambitions of Mr. Miller. 


The record of abuse of process in the U.S., Indiana, and California courts by 
Schuon's cult members to maliciously silence critics by intimidation is ever 
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more self evident: Maude Murray v. Mark Koslow, State of Indiana, County 
of Monroe, Circuit Court Civil Division, Cause No. 53C029111CP00998; 
Michael Pollack and Sharlyn Romaine v. Aldo Vidali, United States District 
Court, Southern District of California, Case No. 92-100605 (CM); Stanley Tones 
v. Aldo Vidali, et al., Superior Court State of California, County of San Diego, 
San Diego Judicial District, Case No. 654458; Ari Vidali v. Aldo Vidali, 
Superior Court State of California County of San Diego, San Diego Judicial 
District, Case No. 654460. 


Recent articles in the LAKOTA TIMES denouncing Schuon for abusing and 
defaming the American Indian spiritual traditions, the hundreds of 
documents evidencing ruined lives, cult members ending up in mental 
institution, a teenage suicide, all cry outloud for the intervention of public 
opinion to press on until a new and honest prosecutor is assigned to the 
Schuon case to protect the community. Eventually all cover ups must break 
down causing needless embarrassment which could be avoided by doing a 
thorough job on a matter of this importance. 


One cult member has promised to come forward and to testify that Schuon's 
functionaries have instructed him as well as other witnesses to lie to the 
Grand Jury. He was told, "Schuon's disciples must not cast pearls before 
swine.” (In this case the "swine" was the Grand Jury!) 


The lawsuit (above-cited) between Maude Murray and Mark Koslow contains 
evidence that the cult has smuggled substantial amounts of gold into the 
United Stated. 


We ask every person of conscience to petition for the reopening of this case 
and that he duplicate and spread this information among concerned citizens. 


The attached affidavits should be sufficient cause for re-examination of the 


evidence collected by the Grand Jury by a court which will determine the 
necessity of renewed legal action against this dangerous cult. 
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Dream-Vision 


On the afternoon of the 15th of September, 1976, in Champéry 
where he and S, latífah were on vacation, our revered Shaykh felt a 
dizziness and wondered if he were falling ill. After supper, the 
dizziness increased, and with it a sentiment of something supernatural. 
The Shaykh went to bed early and after a few hours fell asleep. He 
then dreamt that he was in his study at home and that he was holding 
the large Koran with the picture of the Blessed Virgin and St. Eliza- 
beth on the cover, He thought: "This belongs to the Blessed Virgin" 
and thereupon started towards the khalwah to put the Koran back in its 
customary place. Although the study was illuminated, the khalwah was 
dark, and on the threshold the Shaykh stopped, arrested by a feeling 
of holy dread, for he sensed a Presence in the darkened room. "Ich 
vertraue Dir!" ("I trust in Thee!") the Shaykh said, addressing 
Alläh Pe , but including at the same time Sayyidatn£ Maryam in- 
visibly present before him. Then through his own lips there came 
these words of the poem that S. Amínah and I recite so fondly: 


B U nn 
oe oe > : p cal 
Sh s 


It was Sayyidatn& Maryam herself speaking through him. Just as the 
Shaykh was about to enter the khalwah, he awoke, and at once found 
himself in a state of intense barakah which was localized in the breast. 
He was as if enclosed ina globe of barakah that protected him and 
‘separated him from the world, like the Child of his own icons with the 
Virgin holding him. This h&l lasted for a time; then the Shaykh slept. 
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This is writeen by Saydah Hamidah, Barabara Perry, Schuon's 2nd wife. 
It is one of many documents written by her that try to build the 


case that Schuon was a prophel08 avatara etc. 


let to right, Staenley Jones, William Wroth, Mike Fitzgerlad 


Mr. Fluri, Mark Perry, Hernan Cadavid, unknown, 
son of William Wroth, Jeffery Willsey, unknown. 
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RAMA P. COOMARASWAMY, M.D., FACS 
201 OTTER ROCK DRIVE, 
GREENWICH, CONN., 06830 


May 16, 1992 
Dear Mr. Davids: 


Mark Koslow has been kind enough to forward a copy of your letter 
to me and | write to inform you that the next edition of the Selected Letters will be 
deleting the passage in question - a passage written by my co-editor and one 
which | had not read with care because of my confidence in him at a time when 
he was to arrange the publication of the book by Mercer Press. Mercer Press 
however decided not to publish it and the manuscript was sent on intact to 
IGNCA without change. The next edition will simply carry a shortened 
bibliography of AKC. The second edition will also have an introduction by Dr. 
Vatsyayan in place of the one by Whitall Perry. 


Gai Eaton and Dr. Danner (prior to his death, RIP), both of whom I 
know and knew well, have separated themselves from Schuon and joined 
difterent legitimate tarigas. This several years ago. 


Both Dr. Wolfgang Smith and myself have separated ourselves 
from Schuon. For myself, despite a tormer close relationship with him, and 
despite the fact that I still respect some of his writings, | have never been willing 
to depart from the teaching of the traditional Church on even a minor point. This 
has over the years, even when we were in closer contact, led to disagreements 
about his Avatarism; as well as his opinions on Protestantism and the Eucharist. 
Jean Borella's discussion of Schuon's understanding of the Trinity and other 
issues is also pertinent. 


| refused to answer Mr. Jesus Garcia Varela's letters tor the simple 
reason that | see no advantage in engaging in a controversy with this individual, 
or for that matter, with any other member of the Bloomington crowd. 


BR | hope this clarifies my position. 
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PREFACE 


The Trividya Sutra, literally "the threefold knowledge," referring to the only 
three Vedas considered at the time of the Buddha to be canonical by the 
Brahman priests, namely the Rig Veda, the Sama Veda, and the Yajur 
Veda, (the Atarva Veda was added at a later time) shows that for the 
Buddha metaphysical speculation with its talk of union with Brahman is a 
tale of the blind leading the blind (13,15). Salvation or Liberation has nothing 
to do with such metaphysical speculations or with a metaphysical entity such 
as the "One Self." 


The Buddha does not deny that one may attain the experience of the state of 
Brahman, nor that one may be reborn in Brahmaloka as a Brahma; he 
considers these to be conditioned states short of Liberation. The Buddha 
points out that metaphysical speculation is not the path to Liberation, which 
lies beyond the mind and its concepts, hence in silence. 


Frithjof Schuon's repetitious loquacity about the structure and complexity of 
the Absolute is a clear indication that far from being a delivered Master, he 
has never been able to shake his romantic and grandiose Germanic vision of 
a final, all-encompassing intellectual system that will explain every religious 
dogma and difference, thereby surpassing them all. 


It goes without saying that Schuon's megalomaniacal ambition to occupy the 
point of view of the Absolute could only be a failure, as it is axiomatically 
impossible except to the truly delivered, who always remain silent. For those 
who in their misapplied humility come to believe themselves incapable of 
understanding an allegedly supreme metaphysical subtlety which only the 
mind of the "Master" — being identical to the mind of God - can grasp, we 
point to the Buddha's opinion and to the warning of Rumi: Fools take false 
coins because they appear like the true. If in the world no genuine minted 
coin were current, how would forgers pass the false? Unless there be truth, 
how should there be falsehood? Falsehood receives brilliance from truth. 


This book invites you to bite gold coins silently and listen for the clear ring of 
true silver. 
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Beware of false prophets, which come to you in sheep's clothing, 
but inwardly they are ravening wolves. [Matthew 7:15] 


INTRODUCTION 


The astonishing story of the Schuon "Tariqah" could fill volumes were all 
the anecdotes and divergent opinions on Schuon's contradictory doctrines 
and the absurd enigma of its founder fully expounded. This account is a 
colorful and fascinating collection of letters, commentaries, documents, and 
descriptions of facts and events spanning nearly half a century and involving 
a number of renown personalities, interspersed with explanations for the 
general reader unacquainted with Schuon. Undoubtedly more will be written 
in the future by those academicians who prefer to defend truth even at the 
cost of embarrassment for having been fascinated by the Luciferian pen of 
Schuon. The devil can cite Scripture for his purpose. [Shakespeare. 
Merchant of Venice, I. iii. 99] 


Frithjof Schuon is a prolific comparative religion writer who fell head-over- 
heels in love with his own image reflected in the ambiguous pool of his own 
words. Like Napoleon, whom he admires and considers an Avatara, Schuon 
crowned himself as the greatest of Sufi shaykhs since the dawn of time and 
gave himself the exuberant name of Isa Nur al din Ahmed (literally: Jesus, 
Brightness of the Faith, Praiseworthy). He claimed that his right to 
shaykhdom was revealed by a number of alleged dreams of others, the 
written records of which conveniently disappeared. The same deceiving 
genius who early in childhood learned to wear many masks, as he confesses 
in his Memoirs, most likely invented these dreams. 


They are prophets of the deceit of their own heart...Behold I am 
against them that prophesy false dreams... and cause my people to err 
by their lies... and I will bring an everlasting reproach upon you, and a 
perpetual shame, which shall not be forgotten. [Jeremiah 23] 


Schuon appointed himself "Shaykh" in 1937 after having been forbidden to 
do so by the saintly Shaykh Al Alawi of Mostaghanem, who had died four 
years previously. After this flagrant disobedience, Schuon proceeded to 
proclaim that he received the Divine Name directly from Heaven. This 
absurd claim reveals the reason why the wise Algerian Shaykh had not 
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permitted Schuon to invoke the Divine Name. Soon Schuon claimed to 
have had amazing dreams and celestial visitations of the Holy Virgin, and 
eventually also of the Sioux Indian White Buffalo Woman, Pte San Wen. 
He claims to have been "adopted” both into the Lakota Tribe by Red Cloud's 
family and the Crow Tribe, and given the names Brave Eagle and Bright 
Star. It is a strong belief of Schuon and his followers that because of these 
alleged adoptions, the members of his "Tarigah" are the only White men 
who are legitimately entitled to live in America. 


His writings of exceptional quality paraphrase much from Vedanta, Plotinus, 
Plato, Meister Eckhart, Rene Guenon, and others, and explore many aspects of 
human traditions, history and cultures, thereby attracting for several decades 
numerous modern scholars to his secret pseudo-Sufi society. The 
Amerindian dimension, which at first was a mere attraction and was 
expressed in commemorative Amerindian dances, steadily became an idee 
fixé. Schuon began to appear at Indian gatherings dressed as a Plains Indian 
chief. These gatherings evolved into Tantric-Sioux bikini shows, and finally 
into nude group meetings that unleashed the attention of the police in the 
Bible-belt community of Bloomington, Indiana. 


With this Kafkaesque-Fellinian background illustrated by grotesque photo 
poses and icons of the naked Schuon, the story unfolds into an ugly collection 
of broken families, divorces, the teen-age suicide of a boy indoctrinated and 
initiated into the "Tariqah" at the age of ten as the returning mahdi by one of 
the cult's most fiendish characters. The ruin of a number of lives. 
Drunkenness among the elite. Wife switching. Commitment of members to 
psychiatric wards. Statutory rape and wife beating. Finally, the pathetic 
spectacle of the 85-year old "Master's" sexual mono-minuet, squeezing one by 
one a circle of nude wives of his disciples against his naked body while 
wearing the imposing full-feathered Sioux war bonnet. This became the 
cult's innermost sacramental rite which the followers believe transmits 
barakah (grace) to female members in the most effective way. These 
"primordial gatherings" took place in the presence of children and with the 
alleged participation of minor girls in the nude circle, all of it excused by the 
supposed supernatural character of the "Master" which is beyond human 
reproach. Meanwhile, children in the homes of certain disciples are made to 
pray to icons of the nude Schuon which prominently display his penis, as if 
"it" were the holy of holies. 
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Schuon is in part an enigma and in part a pathetically naive deceiver. His life 
proves that intelligence is not enough to protect a soul from going astray. It 
proves starkly why pride is truly the ultimate and most dangerous of sins. 
The enigma lies in the contested question: was Schuon a spiritual con-man 
from the start, or did he gradually become corrupt by surrendering to the 
temptations of pride and lust? 


This book also reveals the story of those followers of the Schuon cult who 
"Professing themselves to be wise, [they ] became fools” [Romans 1:22], and of 
a few who finally liberated themselves from one of the most dangerous 
spiritual mirages to appear in modern times. There are others, too, who are 
sitting on the fence: Huston Smith, Thomas J. Watson Professor of Religion, 
Emeritus, Syracuse University; S.H. Nasr, University Professor of Islamic 
Studies, George Washington University; William Stoddard; Dr. Martin 
Lings; P. Joseph Cahill, Chairman, Department of Religious Studies, 
University of Alberta; James S. Cutsinger, American Academy of Religion; 
Professor William Chittick, University of Stoney Brook, Long Island, New 
York; Jacob Needleman, Professor of Comparative Religion, University of 
San Francisco — academicians confronted with potential damage to their 
reputations and careers in the event of a national exposure of Frithjof Schuon 
as the modern cult leader he is. 


Dante said: Qui si parrá la tua nobilitate ["Here shall you prove your 
nobility"]. We will wait and see which of these academicians who have 
claimed all their lives to believe in the primacy of truth will have the courage 
to stand by it. Life has placed them at a crossroads: either choose duplicity 
and bury their heads in the sand, or sacrifice some professional stature among 
their peers for the sake of truth and ultimate spiritual integrity. Under the 
circumstances this is the inevitable test of their sincerity. For what is a man 
profited, if he shall gain the whole world, and lose his own soul? [Matthew 
17:26] 


In recounting the story, some are of the opinion that one should not write 
from a position of anger, contempt or bitterness. Others say that one should 
"turn the other cheek." The fanatics comprising the "inner circle" of the 
Schuon cult will argue that a mere disciple could never judge the level of the 
"Master's" spiritual attainment. This opinion is voiced by all false gurus and 
is disposed of by the simple fact that, although one may not fathom the inner 
perfection of Jesus or the Buddha, one can easily penetrate the false pretenses 
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of an imposter or the deception of the Devil by lifting his priestly skirt and 
revealing his tail. 


We agree that bitterness must not be permitted to affect our mind. However, 
to deny the right to anger, contempt, and condemnation is an attempt to 
silence even Jesus Christ in his treatment of hypocrites or to criticize King 
David for writing a number of Psalms. 


The Biblical injunction, Judge not, that ye be not judged, does not forbid a 
jury of peers from discriminating between right and wrong and declaring a 
man guilty of his actions. All societies have a right to cast out criminals. 
They do not have the right to pronounce judgment on the quality and final 
denouement of a soul. This must be left to the mercy and rigor of the 
Ultimate Judge Who alone knows the worth of our souls (or to Mr. Schuon?). 


Though Schuon claims to be a Bodhisattva, a Saint, a Prophet, a Solar 
Avatara, the incarnation of Shiva, a new Krishna, the Child of the Virgin, the 
Pole of the Age, the sole representative of the formless Religio Perennis, and 
the direct incarnation of the Divine Center as such, with the right to 
condemn other souls as being damned, the writer will refrain from stating 
whether Schuon will end up in Heaven or Hell. That speculation will be left 
to the reader. The writer, however, will not spare the "protagonist" of this 
story any of the modes of human language, including analysis, criticism, 
denunciation, rhetoric, commentaries, ridicule, satire or condemnation. 


In Chapter XI, the following phenomena common to all false sects will be 
carefully examined and analyzed as they apply to the Schuon cult. 


(1) The typical cult leader claims to have divine inspiration and to 
be more than just a medium through which God communicates. 
Sometimes, as his power grows, he believes himself to be God. 


(2) The leader is the absolute judge of what is good and what is evil 
and assesses the depth or sincerity of his followers' faith. 


(8) Because the leader is divinely inspired, he is not open to 
question nor will he participate in reasonable debate. Anyone 
who challenges such a leader is thought to lack the faith 
necessary to be a true member of the cult. Cult leaders have a 
free rein to decide what the followers will believe. 
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(4) 


(5) 


(6) 


(7) 


(8) 


©) 


(10) 


For the public, the Schuon story is indeed an hallucinating one, considering it 
is not fiction, but fact. It will prove useful in the rescue of thousands of 
victims of other sinister New Age cults, and, for those persons caught in cults 
who still have a modicum of objectivity and discrimination after the heavy 
dose of mind control admittedly applied by cult leaders, it will prove to be 
both a means to newly found sobriety and a help to restore one's own 


Most cult leaders require blind obedience. Those who refuse to 
follow the cult leader's dictates will be doomed to damnation. 


Many leaders have abused their growing powers over the mind 
and spirits of their members more and more as members’ critical 
powers diminish. Most cult members find it ever more difficult 
to think things through for themselves, and make decisions. 
Sidestepping the law is one example, if the crime is for the 
benefit of the cause. Members of many cults have testified of 
their willingness to commit murder for their leader and the true 
faith. 


Cult followers will obey and even die for their leader. 


The reward is to be one among the chosen, which means to the 
followers that they will be saved. Soon faithful followers feel a 
sense of superiority to all other people. In their minds the 
others are not chosen, therefore they will not survive Judgment 
Day. 


Cults use the idea of being among the chosen to exert pressure 
upon followers. Those who sacrifice and obediently follow the 
leader will be rewarded, consequently they tolerate endless 
sacrifices in blind obedience. 


Most of the cults believe they have sole possession of true 
knowledge and are superior to outsiders. 


The motives of many cults have often been proven to be based 
not really on religion, God, and salvation, but greed, lust, and 
power. 
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independence, freedom, and human dignity. 
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CHAPTER I 
A Prefiguration of The Beast 


For the sake of providing incontrovertible documentation, the following is 
offered to those who having loved Mr. Schuon's writings, his scenographic 
genius, his show business sense and artistic talent, but who may still fear they 
could be stepping on the toes of a true messenger of Heaven. The writer and 
anyone who dares read the present exposé will most probably be 
anathematized by Mr. Schuon and his followers, and called satanic or 
diabolical. However, after seventy years of Communist propaganda, we are 
familiar with routines of this kind when totalitarian groups are exposed. 


A shaykh is a Sufi Spiritual Master within the traditional form of the Islamic 
revelation. He is entrusted by God with the sacred duty of transmitting 
doctrine, morality, and method to disciples brought by Heaven to his tarigah. 
He governs his sacred community as a virtuous servant of God, maintaining 
harmony, good will, and justice among the souls in his guardianship. His 
generosity, love, patience and justice for those who have come to him with 
trust and devotion are inspiring examples for all generations. 


According to Sankara, a guru is one who is deeply versed in the Scriptures, is 
pure, free from lust, and a perfect knower of Brahman. He is upheld 
continually in Brahman. Is calm like the flame when its fuel is consumed. 
Is an ocean of love who knows no ulterior motives. Has boundless 
compassion with steadfast eyes that shed grace, like nectar never ending. He 
is friend to all good people who entrust themselves to him. 


According to traditional Buddhist teachings, a Bodhisattva is an enlightened 
being who postpones his own Nirvana in order to assist other sentient 
beings in entering therein before him. He is, among other things, always well 
built and free from physical defects. He can remember his past lives. 


A Spiritual Master is never ambiguous, evasive or dissimulating when 


devotees respectfully request spiritual counsel or voluntarily submit to his 
judgment in order to resolve an existential or spiritual crisis. 
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A Spiritual Master never manifests a lack of normal and honorable attitudes 
nor fails to respect the good will and integrity of those who are well disposed 
toward him and who have shown respect for his judgment, knowledge, and 
experience. 


A Spiritual Master never manifests irony, mockery or sarcasm toward other 

human beings. He does not himself or through the use of third parties 

criticize his disciples behind their backs, which might injure their good 
1 

name. 


A Spiritual Master would never directly or indirectly cause the disintegration 
of families. He would not bring about the polarization of a father and son 
through the lies he fosters. He would never ignore a common plea for help, 
especially when two devoted disciples agreed to submit nolo contendere to 


his decision. 2 


A Spiritual Master would never fan conflicts, reward calumnies, or allow 
manipulative arrangements to implement a family break-up, all for the 
capture of one more nude milkmaid for syncretistic obscene rituals. 


1 Sa. Badriyyah narrated to my son, who was then only a starry-eyed novice on his second 
visit to Bloomington, and his wife Sa. Maisun, how Mr. Schuon had once picked up a chocolate 
chip cookie and started giggling. Then, pointing to a little hole where one of the chocolate 
chips had fallen out, he said: "S. Junayd would ask for help in putting the chip back in the 
hole!" Laughing behind a disciple's back and ridiculing the pathological sloth of S. Junayd, as 
if capital sins were a matter for amusement, are not the acts of a "Spiritual Master,” nor does 
this cheap episode honor the "favorite-vertical-wife" of one who claims to be a "Solar- 
Avatara." [Mr. Schuon's claims to greatness are made by innuendos in his books and are spelled 
out in the writings of his wives: Hamidah, Badriyyah, and Latifah. Papers documenting 
these claims can be ordered.) 

Another case in point was Mr. Schuon's deprecatory comments behind the back of a fagir 
after hearing that Sa. Maisun, a fagirah whose malice and calumnies are fully documented 
[See Chapter X: "The Feathered Snake and The Eagle"), had informed a number of people in 
the Bloomington "Tarigah" that her elderly father-in-law, S. Mujahid, had been married four 
times. Upon hearing this Mr. Schuon allegedly exclaimed that this was "significant" in a 
negative way. 

The motive for Mr. Schuon's attempt in joining Sa. Maisun in the defamation of a devoted 
disciple's reputation is clear. Sa. Maisun makes a nice, shapely addition to his notorious nude 
chorus line composed of the wives of his Bloomington followers. Mr. Schuon has four wives — 
one of whom is legal, and the other three of whom are "vertical.” Two of the four are bigamists 
still married and living with their husbands. Additionally, Mr. Schuon commits multiple 
adultery with each of the women participating in the so-called "primordial gatherings" in the 
presence of their husbands, under the guise of performing a “sacred rite," which should more 
properly be called "sacred adultery!" Is all this not "significant" in a negative way for one 
claiming to be a "Virtuous Master?" 

2 That episode is also fully documented. [See the Chapter X: "The Feathered Snake and 
the Eagle."] The facts in this case alone are enough to prove that Mr. Schuon is false. 
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A Spiritual Master would never humiliate husbands by making them stand 
as passive witnesses, while he fondles their naked wives.3 


A real Spiritual Master would never demand that parents instruct their 
children to lie to grand juries about their presence and participation in 
sexualized rituals on pain of the fire of Hell if they do not.4 


A Spiritual Master would never encourage attitudes and opinions that are 
against the norms of the spiritual life.5 


A Spiritual Master would never insist on infallibility in regard to matters in 
which he has clearly failed. He would never expect his disciples to see the 
Emperor's New Clothes for fear of losing the right to invoke God's Name.6 


A Spiritual Master would never perpetrate the annexation of absurd, 
grotesque, and fabricated elements to the dignity of the sacred path, by making 
them seem as essential and unspoken prerequisites or as conclusions fugara 
should have drawn in virtue of their esoteric qualifications from the master's 


3 This description of actual events has been narrated by several fugarah eye witnesses and 
in affidavits of American and European witnesses. [Papers documenting these claims can be 
ordered.] 

4 See the documents by Mark Koslow and the transcript of conversations with another 
faqir. The Haqgids were arrested when a photo studio turned them into the police for taking 
nude pictures of their two teenage daughters. They defended with the lie that it is a Spanish 
custom to photograph teenage daughters in the nude. [There is a police record of this episode.] 
We challenge any person to produce evidence that it is a custom in Catholic Spain to 
photograph teenage daughters in the nude. 

5 Such as advising women to be sterilized, counseling divorce, depreciating the larger 
family. Holding in contempt most of humanity as "profane" and setting themselves above as 
“the Elect." The "us-them" mentality is typical of most modern cults, including those of Jim 
Jones, Rajneesh, and L. Ron Hubbard. Inflating the egotism and pride of the membership is 
assiduously cultivated by Mr. Schuon, for he is their example and believes himself to be 
infallible. His deformities become their deformities. They mimic his example. A number of 
disciples have even changed their own handwriting to conform to the style of "their Master's!" 
By virtue of their connection with a "Prophet" and adherence to the "Tarigah,” Bloomington 
fugarah believe that they are guaranteed a place in Paradise, so long as they do not commit 
any blatantly sinful acts. Their monstrous hypocrisy and deception, as far as they are 
concerned, apparently do not constitute such sinful acts, as their letters prove. 

6 The threat to take away God's Name, or the right to invoke, is the cult's sword of 
Damocles. This threat was used by S. Junayd to drive Sa. Warda into a mental institution. [See 
Chapter IX: "Human Tragedies Caused by Cult Affiliation.] We also were warned by S. Junayd 
that the "Shaykh" had the right to remove permission to invoke the Name. This right belongs 
to God alone. Just as Baptism or Ordination cannot be removed even by a pope, neither can any 
other initiation, once effected, be removed by anyone other than God. 
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writings, concerning which elements he pronounces authoritatively with 
presumed infallibility. 


A Spiritual Master would never invent this fantastic modus operandi as a 
means of self aggrandizement.? 


A Spiritual Master would never permit his closes disciples to openly attribute 
to him spiritual attainments and authority — above all prophets, even the 
founders of religions -which he knows he does not possess. 


A Spiritual Master would never imply in his writings or allow his wives or 
followers to proclaim that he is not only a Sufi shaykh, but also a new 
Sankara, a Bodhisattva, an American Indian Holy Man of the first order, the 
Eliatic function, the Pole of the Age, the final Central Super Solar Avatara 
beyond all laws, a supreme incarnation of the Absolute greater than Krishna 
or Jesus, because according to him, Krishna and Jesus are limited to their 
respective sectors while he surveys the. entire horizon of all revealed 
religions and has come to unify them all under himself as sole representative 
of the Religio Perennis.8 


7 Numerous errors, inaccuracies, and direct contradictions are to be found in Mr. Schuon's 
writings. [See Chapter II: "Errors and Contradictions of Schuon".] This fact does not remove 
from Mr Schuon merit for many remarkable passages in his impressive opus. However, the 
numerous metaphysical flaws and contradictions evidence beyond shadow of doubt that his 
claim to infallibility is another "effect of Maya," to use his favorite excuse for embarrassing 
absurdities. 

8 What the exhaulted sublimists fail to observe is that Mr. Schuon enjoys access to modern 
media, including libraries, translators, and a means of rapid communication in a world that has 
become smaller. If Sankara did not speak of Christianity or Zen, it is simply because there 
were vast time and space buffers between the traditional worlds of the East and West. 
Ramakrishna had begun to observe the unity of the truth long before Mr. Schuon. So did Rene 
Guenon and many others. Mr. Schuon excels in his command of language and his great ability to 
plagiarize and paraphrase in a manner that makes ancient doctrines appear to be original 
inspirations. One great man said that mediocre writers imitate, but great writers plagiarize. 
Schuon does both. When Mr. Schuon was born all that could be said about the Truth and 
Reality had already been said a thousand times over. He did a splendid job in comparative 
religious studies until his ego and monstrous ambition unfortunately caused him to pepper his 
work with numerous gratuitous inaccuracies, especially toward the end of his career. He did 
this in an effort to create a "Schuon Legend,” to prop up his insane ambition of being someday 
recognized as the greatest being that ever lived. [See $. Badriyyah's paper entitled: 
"Veneration of the Shaykh,” which sufficiently proves Mr. Schuon to be a lunatic and an 
apostate.] One psychiatrist dubbed Mr. Schuon a sociopath. Mr. Schuon fulfills the old cliché 
of the madman dressed as Napoleon with his hand in his vest proclaiming very seriously that 
he is a reincarnation of the French Emperor. Most of the time Mr. Schuon believes his own lies. 
However occasionally — as many photos and and his own hysterics reveal ~ he becomes aware of 
the terrible predicament he has placed his soul into by the infamous crime of damaging and 
deceiving other human souls. 
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A Spiritual Master would never dare declare himself to be the child and the 
sexually favored partner of the Holy Virgin as mother and bride, even in his 
wildest Tantric fantasies.? 


A Spiritual Master would never allow his followers to teach their children to 
pray to icons of himself in the nude, displaying in a most prominent manner 
his penis a few inches below his inhuman expression. 


Clearly, the self-anointed "Shaykh" Isa Nur Addin is a false master, a most 
amazing impersonator, a great impostor, and a supreme "spiritual" con-artist. 
By far, Mr. Schuon is the best facsimile guru-saint-avatara to appear among 
the many false prophets predicted by Holy Scriptures. Like The Beast, Mr. 
Schuon would almost be able to deceive even saints. The only difference 
between him and The Beast of the Apocalypse is his inability to perform 


miracles, 10 


A Spiritual Master would never proclaim that a common concubine is the 
reincarnation of Pte San Win, the White Buffalo Calf Woman, the holy 


messenger of the American Indians. 1 


A Spiritual Master would never pollute with turn-of-the-century German 
sentimentalism the little that is left of genuine Amerindian culture. 


A Spiritual Master would condemn as diabolical his concubine's dream that 
her vulva was penetrated by God's Holy Name.!2 


9 Cult leader Baba Free-John makes the same claim of sexual relations with the Holy 
Virgin. Such satanic claims clearly reveal and condemn these maniacal sexually obsessed cult 
leaders as diabolically inspired and dangerous to the youth of the community in which they 
establish their evil networks. 

10 There are stories about one of his paintings glowing in the dark. Stories of how he brought 
rain to Bloomington during a drought. The best miracle of all was claimed when his thin, old 
man skin prevented the police from finger printing him accurately, a feat also achieved by 
those who work with cement without using gloves. We have been assured that Mr. Schuon never 
did any manual labor of the kind. The greatest portent occurred when his legal wife found a 
blond hair in his room. Upon being questioned about it, he lifted his arms and exclaimed, 
"Miracolo! Miracolo!' 

1 7 perceive the conniving personality-of this woman, read her letter prepared during the 
conspiracy to destroy S. Mujahid's family unity in order to secure the presence of Sa. Maisun in 
the circle of nude ladies in Chapter X: "The Feathered Snake and the Eagle,” and read in this 
Chapter a further description of her character. 

12 Mr. Schuon used this insane Freudian dream of Sa. Badriyyah as his God-granted excuse to 
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When such a "Shaykh": 
è persists in gross errors; 
e manifests a blindness toward devoted fugarah; 
¢ remains deliberately aloof from those who manifest normality and 
good faith (unless they hold some position of importance in the 
academic, political or financial world); 
e fails to manifest the indispensable qualities and requisite 
dimensions of a spiritual master; 
e fails to manifest the fruits of spirituality in general, such as 
detachment, compassion, mercy, gratitude, kindness, love, generosity, 
patience; 
e allows and sanctions abuses and injustices, deception and ill will, 
thus patently manifesting a lack of sense of proportion and causing 
through such acts and self-serving omissions grave suffering in the 
existential life of his disciples; 
e refuses to repair wrongs and resolve misunderstandings in a frank 
and receptive manner, but rather equivocates and hides behind his 
wives, thereby betraying those who implicitly trust him: 


then it must be concluded that such a man is an impostor who has been 
successful in seeming to be more than he is, thanks to his remarkable literary 
ability. In so acting Mr. Schuon has attempted to assume functions and 
prerogatives which pertain to God alone. l 


The abnormalities enumerated above have resulted is a "Kafkaesque" 
pseudo-Tantric cult administered by a petty hierarchy of weak men and 
women who are completely deluded in their belief that they are "the elect of 


forbid the ex-masseuse from having further sexual relations with her own husband, then S. 
Thabot (one of his devotees). Mr. Schuon further interpreted the dream to be a command from 
Heaven to steal the 35-year old woman from her husband and to make her his concubine, 
proclaiming her to be by right of his own avatarship his new "vertical wife" (an invention 
which makes Mr. Schuon the first and only presumed incarnation of the Divinity in all of 
history to be licensed by Heaven to commit horizontal adultery with the wives of his 
disciples). Mr. Schuon celebrated this obscene apostasy against religious doctrine by having 
icons painted of himself in contemplation of Sa. Badriyyah's vagina [See Chapter XI: "A 
Picture Is Worth A Thousand Words"]. 

This entire affair was labeled "sacred" under the super-secret "Seventh Theme" and 
propped up by a series of dubiously subtle writings by Mr. Schuon, such as "Mahashakti" and 
"The Play of Masks." The existence of a "Seventh Theme" is now denied by his closest 
devotees, and a liberal dose of "diplomatic lies” and "holy-deceptions” is being recommended 
to all privy to this information. The reader will find the "Seventh Theme” documented in the 
authoritative handwriting of Mr. Schuon himself and by an hilarious text of Sa. Badriyyah. 
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the Elect" and absolutely certain that Mr. Schuon has made firm reservations 
for their admission and eternal residence in the ultimate Paradise, regardless 
of any crime performed against innocent people to indulge their "Master's" 
vices. 


It is a dangerous error to mistake the enigmas, the incoherence of 
synchretistic rites, and the evasiveness of this man and his representatives for 
esoteric veils hiding a sacred mystery. 


It is a dangerous error to abandon the critical faculty and let oneself be 
enchanted by a proud genius' manipulative intellectual pronouncements and 
his intricate inventions designed to produce a counterfeit koanic effect, whose 
frequent equivocation, sophistry, and metaphysical subterfuges add to his 
person the fascination of a seemingly prophetic quality. 


It is a dangerous error to accept blindly the Bloomington Curia’s 
proclamations of an infallible party line or to allow oneself to believe that the 
rotten fruits of criminal investigations, confusion, demoralization, injustices 
and defections from the group are due to a fagir’s alleged character defects, 
paranoia or stupidity, rather than by the poison of a false teacher.13 


The Biblical test: You shall know them by their fruits is foolproof. Let us 
examine what the fruits of the Tarigah Mariamiyyah are. Not a single case of 
illumination. Instead we find alcoholism, obscene events, eruptions of 
hysteria, broken families, misuse of Zakkat, alleged concealed criminal 
activities (backed by circumstantial evidence). Suicides. Divorces. 
Recommendations for sterilization. Statutory rapes. Wife swapping. Wife 
beating. Lack of gratitude and of the most common courtesy. Conspiracies 
against other disciples that have ruined lives. Lack of compassion for the 
dying. Narcissism. Pedophiles. Homosexuality. Deceit and lies too 
numerous to record in this condensed exposé. 


The "Bloomington sacred community” is a world wherein the individual 
cannot hope to lay hold of simple truth, understand exactly what is being said, 
or even speak frankly without being accused of pride and dragged into 
complexes of guilt, confusion, fear, unintelligibility, distrust, absurdity, a 


13 Thus out of innocent and trusting respect, reinforced by the superimposed mirage of the 
absoluteness of their "Master," fugarah believe that traits which in reality are vices, errors, 
and gross distortions are actually positive virtues, profundities, and insights. Passion, 
' inexperience, and a lack of discernment or objectivity on the part of fugarah have made this 
illusion habitual, the more so as they progressively participate in the errors of their "Master." 
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subterranean labyrinth without exit. The only knowledge admissible in it is 
his, though he is rarely available to disciples in need of help, being too busy 
with his sexual gratification and self aggrandizement to give more than a few 
minutes to followers who have traveled at great cost half way around the 


world to see him.14 


A real sacred community does not create an ambiance of defaming 
persecution, calumnies, and silent ostracism. The turning of deaf ears or 
beating around the bush in the face of direct questions. The general 
demoralization of initially sincere devotees. The terrifying threat of spiritual 
decapitation by removal of the right to invoke the Holy Name. The fear of 
irretrievable loss of the means of salvation.15 


What has been produced by this pseudo-Tarigah are the putrefied fruits of a 
diabolical cult spun by one the most enormously arrogant personalities the 
world has ever seen, breeding a psychological climate of tension, intrigue, 
pretentiousness and underestimation of the neighbor with a concomitant 
scorn for the essential qualities of simplicity, candor, trust, childlikeness, 
sympathy, generosity and love - qualities which a truly spiritual community 
ought precisely to live and exemplify because these qualities manifest the 
innocence and peace of Paradise. In brief, an ambiance tending toward the 
diseased and the inhuman; towards impermeability to spiritual realities and 
to grace; toward hardness of heart and the veiling of the sacred. 


When a person claiming to be a "Master" fails to exemplify the virtues that 


14 On our last visit to Bloomington, my wife and I had arranged for an audience with Mr. 
Schuon. With great trepidation we traveled from California at a time when we could hardly 
afford it. After all these preparations, and the donning of our special "Tariqah" garb, the 
moment came. We entered his studio and kissed his hand. Mr. Schuon asked what language we 
would prefer. I said my wife spoke some German, I understood French, and in light humor I 
suggested that we speak Italian, remembering he had once said to me, "La bella lingua 
Italiana!" At that moment he put his hand on his forehead and said in English, "My head... 
have a headache!" We then crossed the door to exit. He stopped us and had the poor taste to 
ask us to bring gift to S. Junayd in California, the very man Mr. Schuon had tabbed a "criminal 
mind.” We felt sick to our stomachs, but as good devotees tried to find every possible excuse for 
his ugly lack of consideration, discrimination, compassion, understanding, and a sense of 
proportions. He was our "Master" so we chose to create mysterious excuses for his acting like a 
bad-mannered person. Sa. Latifah was shocked. He could have scheduled another meeting, but 
was too busy going out to restaurants to do so. 

15 It was this very threat, executed by the then muggadam and highly praised right hand 
of the "Master," the notorious pedophile S. Junayd, that directly caused the psychiatric 
hospitalization of a young fagirah, Sa. Warda. [Read about the brutality of this horrendous 
episode in Chapter IX: "Human Tragedies Caused By Cult Affiliation."] 
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permit the application of the doctrine to the existential realities of his life, but 
on the contrary adulterates and distorts the holy doctrines by projecting a cult 
of his own personality, using all that is sacred as means to fulfill his grandiose 
scheme, it is clear that such a "Master" must no longer be considered to be a 
representative of Heaven, for he has falsified the Truth in the gravest possible 
way. He has compromised the receptivity of trusting souls toward divine 
teachings. He has deviated from the sacred way of all traditions. He has 
jeopardized through the effect of his actions and attitudes the spiritual 
possibilities of those Heaven brought before him. 


We earnestly encourage our innocent brothers seeking a true Way to turn 
away from the Schuon cult and to avail themselves of the saving mercy and 
goodness of God, which remains always what He is. As generous souls, let us 
pray that Mr. Schuon will turn away from his awful errors, self-destructive 
pride and lust. Let us hope that he will take refuge in the possibility of 
redemption. We further pray to God for forgiveness for our own lack of 
discernment and discrimination, and for having followed this "blind leader 
of the blind," and praise the Divine Mercy and Generosity that has intervened 
in time to bring us back onto the straight and narrow Path. 
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CHAPTER IV 


The Root of the Problem 


NOTE: THE FORMAT OF THIS CHAPTER IS A REPLICA OF A VITRIOLIC PAPER 
COMPOSED BY THE BLOOMINGTON CURIA AS PART OF A CONSPIRACY THAT 
DESTROYED THE LIFE OF DR. VICTOR DANNER (S. ABDL JABBAR). THE 
FORMAT IS RETAINED WITH MINOR CHANGES TO FIT ITS NEW TARGET AS AN 
ACT OF POETIC JUSTICE, 


In spite of a certain exterior appearance of strength, some brilliant gifts, and 
some fine qualities, "Shaykh" Isa Nur Addin is inwardly a weak man who, 
like Narcissus, has fallen in love with himself and has a colossal delusion of 
self-importance, showing a complete loss of sense of proportions and 
humility. In fact, he is fearful to the point of cowardice, hiding from all 
criticism behind the skirts of his legal wife and concubines, bitter toward the 
world, contemptuous of most other human beings, living or deceased, with 
very few exceptions, cold-hearted, pessimistic and thin-skinned. His wife 
knows that he suffers from this, and since he is a hypochondriac, she has the 
maternal instinct to be his protector. His three bigamous wives, or 
concubines, vie with each other to pamper him and serve his sexual needs. 
He has a good dose of paranoiac persecution mania, psychosomatic health 
symptoms of the patently hysteric type, and is often given to choleric rages. 
His wife and three "mistresses" — instead of seeking to heal him - reinforce 
his problems by attacking whoever criticizes their dependant, who for them 
represents the greatest of idols. 


From this is born a monstrous indifference to others and a hatred for anyone 
who dares condemn his game of "lets pretend we are all Indians and I am the 
only Chief and Medicine Man left in the world." 


When a questioning fagir asks why something is blue, he is reproached for 
‚not seeing that it is red. When stating it is red, he is reproached for not 
realizing it is blue. When standing still, he is reproached for not walking. 
When walking, he is reproached for not standing still. These arrogant, absurd 
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mind games are all the more contemptible because they are directed toward 
devoted and sincere disciples who place the rights of Truth above the self 
importance and presumed infallibility of the "Shaykh." 


If honorable fugarah dare to respectfully object to his primordial fantasyland, 
"Shaykh" Isa Nur Addin accuses them of being narrow minded or too 
Bhaktic, proud, paranoid or stupid, or, if all else fails, of being satanic. 
Fugarah who see no need for nude ballet or Amerindian bikini shows when 
they have "La ilaha illa Llah" are promptly ostracized. 


Let us admit that there are here, at the passional level and on the conjugal 
and extra-marital plane, attenuating circumstances, taking into account 
human vanity, pettiness or simple human imperfections to which even 
Jesus, being human, was exposed, as the Tempter all too well knew when he 
tried the Son of God. But these are hardly valid excuses for ruining the 
spiritual lives of hundreds of members of the "Tarigah” or for - under the 
pretext that gnostics are exempt from sin because of their knowledge - 
accepting the Tempter's bait — hook, line and sinker! 


The "Shaykh's" irrational traits are hidden by his brilliant writing abilities. 
Many of his most devoted fugarah have never been given personal 
attention or time enough to really know him or be known by him in depth. 
With confidence they accepted the "Shaykh" as a spiritual master not only 
because of his metaphysical opus, but also due to the recommendations from 
honorable and intellectually respectable persons. Had they known that the 
"Shaykh" is ironic, sarcastic, ambiguous, and indifferent (at least to males and 
women past their menopause), seekers would not have so readily chosen to 
follow him, since these traits savor of pride and consequently evoke an 
association with rather sinister ideas. 


We love holy childlikeness and aspire to Paradise just as much as the 
"Shaykh" and his inflated, blindfolded courtesans claim to, but we do not see 
the need to demean prophets and saints, despise children, break up marriages, 
offend and ruin faithful men and women who seek liberation through the 
invocation of the Holy Name. 


It is necessary to insist upon this: the disorders and disaster in Bloomington 


result from a degenerate pathology which would be no one's concern if the 
man involved had not under false pretenses caused hundreds to follow him. 
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Consider the folly of creating a sexual porno-symbology with the excuse that 
"to the pure everything is pure" — a catch-all phrase which could be used to 
excuse any kind of crime. Consider also the incredible stupidity of creating an 
obscene personality cult in a small town smack in the middle of the Bible Belt 
- proving clearly that when it comes to governing, the "Shaykh" has not even 
learned that simple ancient rule of conduct: "When in Rome do as the 
Romans do." 


Finally, there is the evil of destroying human lives and souls in order to 
preserve at all cost an invalid authority. The dossiers on these matters cover 
‘thousands of pages and constitute a record of shame and psychological 


abuse.! One weeps upon reading the many anguished and respectful 
letters, imploring the "Shaykh" to return to the purity of The Way. The 
responses from him represent an ugly record of unholy, deceptive, 
conniving, false pronouncements, reminiscent of the double talk of 
Communist tyrants. 


The awful conspiracy to destroy S. Abdl Jabbar; the man who was responsible 
for giving birth to the Bloomington community, was set in motion by a 
justifiable complaint of Mrs. Danner (which was later proved correct) against 
Sa. Latifah for improperly intruding in S. Abdl Jabbar's duties as a 
muggaddam. 


This episode alone, documented by writings of the "Shaykh" and its 
participants, is so damning that it should engender in any fagir who can still 
think objectively the certainty that the "Shaykh" is not a spiritual master by 
any stretch of the imagination. 


As a Latin adage says: "To err is human, but to persevere in error is 
diabolical.” 


1 Anyone desiring this infamous dossier - much of which is in the Shaykh's own 
handwriting - may request a copy. 


2 The conspiracy against S. Abdl Jabbar is recorded in letters in the handwriting of its 
participants. Briefly, Sa. Latifah had insisted on the initiation of persons having just arrived 
from Latin America. S. Abdl Jabbar felt that these people were involved in sinister practices, 
which was later discovered to be true. Nonetheless, Sa. Latifah insisted that S. Abdl Jabbar 
apologize for voicing a different opinion. Not wishing to cause any problem, $. Abdl Jabbar 
apologized to her, repeatedly, apologies he did not owe but offered in humble submission to 
abusive and unfair authority. History shows his patient modesty in the face of an avalanche 
of injustices and vituperation from a gang of attackers egged on by the “Master”; the absolute 
ostracism imposed on him by his tormentors; and the appalling absence of the least compassion 
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The "Shaykh” composed an ugly list of accusations, cruelly titled "V.D.” (for 
Victor Danner) and written to destroy utterly the name and reputation of the 
first Bloomington muggadam to whom Schuon owed the Bloomington 
following. Those who read the original may have noticed how well the 
"V.D.” list describes its merciless and shameless author, "F.S.” The following 
is an almost word-for-word replica, fitting Mr. Schuon far more than it ever 
fit S. Abdl Jabbar. Once again we claim the right of poetic justice and to 
vindicate — years after the death of S. Abdl Jabbar ~ a good man with the echo 
of this abomination returning to its source, as if from beyond the grave. 
(The original by Mr. Schuon is available upon request.) 


F.S. 


He is in reality a strangely insensitive man, a pessimist, bashful and 
incoherently sophistic, despite his brilliant metaphysical writing. 


It is clear that he: 

1. does not listen to what one says; or strangely misinterprets what one 
says to him; 

2. does not say what he really thinks: does not agree with anyone unless 
they paraphrase him and praise him with sufficient grandiosity; 

3. takes the attitude that he is always right even when he is visibly and 
incontrovertibly wrong; 

4. consequently submits to the fatality of the incomprehension of all 


when he was dying of cancer. Doctors now confirm that S. Abdl Jabbar's health had in great 
part been destroyed by the shock, heartbreak, and unrelenting sadism of this campaign of 
brutal character defamation. 

After the death of their victim, the participants circulated a particularly diabolical 
quote from the "Master" to the effect that 5. Abd] Jabbar's cancer had come as God's punishment 
for Mrs. Danner's having dared to criticize Sa. Latifah. Mrs. Danner's final, sober, dignified 
and moving letter of goodbye to the fugarah truly puts to shame the sickening chicanery of the 
so-called "spiritual master" and his band of unconscionable followers. 

At the time of the conspiracy, S. Abdl Jabbar and his wife were travelling out of the 
country. A veritable lynching in absentia against this faithful man was planned and 
organized in the minutest detail, with written instructions from the "Shaykh" (available upon 
request). A list of false accusations and fabrications of facts was prepared. The "Virtuous 
Shaykh” added fuel on the fire by writing a poisonous article entitled, "The Root of the 
Problem,” which was to be the final blow to the reputation of one of the most effective 
mugqaddams in the "Tarigah." 
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strong and clear-minded men and is left surrounded by sychophants, with 
few exceptions. Which means he takes strong, clear-minded persons for fools 
or madmen, or further, for persons of vile character; which in the end is due 
to a monstrous pride, if not a mania. 


Somewhere in the precepts of Tibetan Mahayana a warning can to be found: 
those who unjustly accuse and mercilessly destroy devoted men with reckless 
words will inevitably hear their own words blown back to them by the winds 
of Divine Justice. 
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CHAPTER V 


About Children 


Mr. Schuon's point of view about children provided us with our first chilling 
doubts about the Tarigah. At first we stupidly thought that a saint who had 
received the visits and blessings of the Holy Virgin would simply delight in 
the beauty and innocence of children. Jesus loved the little ones, so did the 
Prophet, and even the great Medicine Man, Black Elk, loved their company in 
his old age, for children had just come from the Great Spirit and he was about 
to return. We soon found out that with Schuon children are tabu. 


The refusal of Mr. Schuon to see our little Orlando, then only four, was 
painful and difficult to explain to him. The story we heard was that the 
Tarigah is an esoteric dimension which must exclude children. We knew 
that Christianity at its origin had an esoteric dimension, but that did not stop 
Jesus from asking that the children be allowed to come unto Him. 


The next shock was all the advice given out to fugarah not to have children, 
and this was related to the end of the age and the profanity of the world. But 
we thought then, why not in the sacred oasis of the Tarigah? After all, this 
was an island of holiness and common concern for each other in the profane 
sea, an island protected by the Holy Virgin, a perfect place for innocent 
children! We could not understand why the Tarigah did not integrate 
children in its sacred environment, instead of sending them to profane 
schools, considering the affluence of so many and the abundant zakkat 
coming from all over the world. 


When we were exposed to S. Junayd, we soon discovered that to him children 
were pure irritation unless of the feminine gender, which automatically 
turned him into a playful child intimately frolicking with them. 


One day our little Lorenzo, then only three years old, was in the garden 
playing in the grass, chanting sottovoce "La ilaha illa Llah.” S. Junayd, still 
in his mugaddam-pose, scolded us for allowing this blasphemy from the 
child. 
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S. Junayd related to us that Mr. Schuon once had declared that if he (Mr. 
Schuon) had children, they would either be saints or cripples. 


The most tragic of cases which we know of is that involving the children of 
the Perrys. Growing up and not knowing if Mr. Schuon or Mr. Perry was 
their father. Witnessing their own mother, while still married to their 
"public" father, being the "wife" of Mr. Schuon as well. What kind of 
confusion must this have created for the little ones? As if this were not 
enough, these abuses continued into the next generation. Catherine Perry's 
children were sacrificed and separated from their mother to save Mr. Schuon 
from an early scandal. Psychological abuse and brainwashing by S. Junayd 
and others caused Catherine Perry's son to come to believe he was the 
madhi. He was initiated with Mr. Schuon's knowledge at the age of 10. At 
age 17 this disturbed child committed suicide. Mr. Schuon's words of 
compassion to the mother were that the suicide was her fault. 
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With a Kafkaesque-Fellinian background the story unfolds into 
an ugly collection of broken families, divorces, the teen-age 
suicide of a boy indoctrinated and initiated into the "Tarigah" at 
the age of ten as the returning mahdi by one of the cult's most 
fiendish characters. The ruin of a number of lives. Drunkenness 
among the elite. Wife swapping. Commitment of members to 
psychiatric wards. Statutory rape and wife beating. Finally, the 
pathetic spectacle of the 85-year old "Master's" sexual mono- 
minuet, squeezing one by one a circle of nude wives of his 
disciples against his naked body while wearing the imposing 
full-feathered Sioux war bonnet. 


This book also reveals the story of those followers of the Schuon 
cult who Professing themselves to be wise, [they] became fools 
[Romans 1:22], and of a few who finally liberated themselves 
from one of the most dangerous spiritual mirages to appear in 
modern times. There are others, too, who are sitting on the fence: 
Huston Smith, Thomas J. Watson Professor of Religion, Emeritus, 
Syracuse University; S.H. Nasr, University Professor of Islamic 
Studies, George Washington University; William Stoddard; Dr. 
Martin Lings; P. Joseph Cahill, Chairman, Department of Religious 
Studies, University of Alberta; James S. Cutsinger, American 
Academy of Religion; Professor William Chittick, University of 
Stoney Brook, Long Island, New York; Jacob Needleman, Professor of 
Comparative Religion, University of San Francisco — academicians 
confronted with potential damage to their reputations and 
careers in the event of a national exposure of Frithjof Schuon as 
the modern cult leader he is. 
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Bonita, California 
July 4, 1992 


The master is in principle infallible...but this infallibility is 
conditioned by the equilibrium between: knowledge and virtue, or 
between intelligence and humility...a spirituality deprived of these 
bases can only end up as a psychological exploit. ("Nature and Function 
of the Spiritual Master” by F. Schuon) 


There are men who have the vainglorious ambition to be particularly 
intelligent, and this makes them all the more stupid; their case would 
not be hopeless if they had the good sense and humility to recognize 
their limiis - for which Heaven could not reproach them - and if they 
took their stand modestly on wholesome and thus intelligent principles. 
("Anonymity of the Virtues” by F. Schuon) 


Dear Mr. Schuon, 


After reflection on your impersonal photocopied paper titled "Answers to 
a Metaphysical Question," with which you respond to my last question as a 
disciple, I find it necessary for the love of Truth to refute some of your 
positions. Extensive quotes have been mandated by Mrs. Schuon's complaint 
that my last letter to you gave the impression of taking phrases out of context. 


Following the refutation you will find my reasons for rejecting you as a 
spiritual authority. 1 will not attempt to express the suffering you have 
caused our family, knowing you could care less about the feelings of others, as 
your behavior has transparently shown. 
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REFUTATION to F.S.'s "Answers to a Metaphysical Question” 


We are in agreement that Beyond Being cannot be "unaware" of anything at 
all, for there cannot be any lack in the Absolute. However, you contradict 
yourself when you add: it means that Beyond Being knows all things in 
their undifferentiated potentiality, or let us say in their pure possibility. 
With this you introduce a lack in the Absolute, namely: that the Absolute is 
not capable of knowing things in their differentiated state and from every 
possible point of view, including the distinctive mode and in relativity. 


In Light on the Ancient Worlds, p. 89, you contradict yourself again with the 
following passage: 


The Hindus declare without hesitation that Maya is inexplicable; the 
Moslems for their part insist on the contrary on the “divine 
motivation” of the .creation, in accordance with the saying: "I was a 
hidden treasure, I desired to be known (4) and I created the world.” 


In the. Footnote (4) you write: 


Or “I desired to know”; that is to say, in distinctive mode and in 
relativity.” [emphasis ours] 


An old Italian proverb states: Non cade foglia che Dio non voglia. We are 
confirmed that God loves us and knows everything we know at the 
contingent level by the well known Hadith Qudsi: He who adores Me never 
ceases to approach Me until I love him, and, when I love him I am the 
hearing by which he hears, the sight by which he sees, the hand with which 
he grasps and the foot with which he walks. Your view would have us 
think that this Hadith refers to a demiurge which is itself only a production of 
Maya, and therefore a grand illusion. The Hadith in fact refers to the one 
God, the Absolute, otherwise the word "God" would not apply. 


In your indirect answer to my letter you write: 
And if we human creatures are given enough light to conceive 
Beyond Being, it is because the pure Absolute - necessarily immanent 


in Being - penetrates the whole manifestation; otherwise 
manifestation could not exist, for Reality is one...because our very 
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center - Eckhart’s intellectus - "contains," through Being, a “ray” of 
Beyond Being; the Absolute knows us in our pure potentiality or 
possibility, and therefore there is an intellect - aliguid increatum et 
increabile - which is necessarily capable of knowing the reality of 
Beyond Being. This belongs to the mystery of universal immanence. 


However, since your answer suggests that the Divine Intellect only knows us 
as possibilities and not also as manifested creatures, your affirmation that our 
center is penetrated by a "ray" of Beyond Being - which is obvious even to a 
beginner on the Path - offers one more reason to refute your contention that 
the Absolute does not know us as creatures. Since this "ray" proceeds from 
the Divine Intellect, it cannot be blind to the existence of its destination and to 
its purpose nor can it be limited in its functions to a one way direction 
whereby humans can conceive of Beyond Being, while the Absolute, in spite 
of being aware, as you confirm, of our potentiality, lacks the ability to 
conceive and to perceive our existence in distinctive mode and in relativity, 
which is necessarily projected by one feature of All-Possibility (call it Maya or 
what you will). This feature is one with the Absolute, hence one with 
creation on pain of irreversible duality. Let us never forget that "all things 
are possible unto God" even if some of us are unable to grasp them and 
explain them with organized schematics and monolithic rational systems. 


By insisting that the Absolute does not know us as existent creatures, you 
affirm that the Divine "ray" that penetrates our very center is blind, that the 
Absolute is divided in water tight compartments and knows not what It has 
deployed, nor how nor why. While we are able to know our oneness with 
the Absolute and can, once liberated, experience the coincidentia 
oppositorum, starting from our contingent human perspective ~ thanks to 
the uncreated "ray" - the Absolute, although one with us, is, according to 
you, stuck on one side of the illusory veil of Maya and cannot experience the 
effects of the veil, which is precisely, as you assert, the very thing the Absolute 
desires to experience according to the note just cited.! Clearly your 
reasoning is contradictory and flawed, proving that your claim to infallibility 


1 This position is an irreducible dualism. The contingent is an illusion because of the veil 
placed over the "divine ray," which vanishes when we are delivered. The Divine knows all, 
including this effect of Maya on its own projected "ray,” for creation proceeds from the 
Absolute, just as every possibility proceeds from the Absolute. All the difficulties you bring 
about appear because you speak from the point of view of an undelivered creature, evidenced by 
the delusion of wanting to define or limit the Absolute so often in your writings. 
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is empty. 


To underline this last point, we direct your attention to Footnote 4 in Light 
on the Ancient Worlds, p. 89, quoted above. You state the exact contrary: I 
desired to know in a distinctive mode and in relativity. According to your 
interpretation, that was the very reason God created the world, by manifesting 
the power of Maya, so It (the Absolute) might know relativity as well as 
become known by sentient beings able and willing, in their relative freedom, 
to free themselves from the veil or the optical illusion of Maya. 


However, you reverse your previous opinion: The supreme Non-Being is 
"aware” of both existence and Being, but not in a differentiated way. 


We emphatically refute this, for as you have maintained more than once and 
as all revelations confirm, including the intellectual intuition of every clear 
minded man, no lack is possible in the Absolute; hence it follows that there is 
nothing whatsoever from which the Absolute is excluded. 


Limiting the Absolute from any mode of knowledge contradicts much of your 
own work and is itself a contradiction in terms. Absolute knowledge is 
infinite and must of necessity embrace all modes and everything, including 
the knowledge of every spacial, temporal and extra-temporal, non spacial 
phenomenon in the illusory productions of Maya. 


You further write in your answer: We do not understand absolute 
awareness from a contingent point of view; we understand it through the 
essence of our intelligence, which is not contingent, being God's presence in 
us...Principle is absolutely Principle, but manifestation is not absolutely 
manifestation; there is no symmetry between Reality and appearance or 
illusion. If we say that Maya is essentially Atma, we do not say implicitly 
that Atma is ontologically and logically obliged to be essentially Maya. 


Intelligence is not contingent at its origin, being a ray of the Divine in us. 
Intelligence is the Chit aspect of the Divine power that gives life and 
consciousness; it manifests the mysterious miracle of unique subjectivity and 
houses all of this in our primordial clay, one more reason why there can be 
nothing we know that God does not also know since it is His being, His 
intelligence, His life, His love - and not ours - that we enjoy. God knows 
and conceives absolutely all things and everything we know, including all 
that we never even dream. God knows the number of hairs on our heads 
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and every single leaf that falls. 


We must insist that even if, as you write: ..we understand it through the 
essence of our intelligence, which is not contingent, until we are liberated we 
cannot understand Absolute awareness, because until final liberation we are 
in the grip of illusion, Maya or Samsara, and the uncreated "ray" is suffused 
by the clouds of illusion. It is precisely the divine "ray" of intelligence and 
the intrinsic will of the Absolute to be known (and Its ability to know all 
dimensions) which are the very grounds of Maya, because the illusion of 
duality, according to Sankara, begins with perception, or with the unfolding 
of mind, and ends after the mind is silenced in liberation. 


Ilusion cannot possibly arise without a perceiver, and a perceiver cannot be 
an illusion nor come into being without a real will or Divine fiat. Only then 
can the mind deploy the veil of Avidya, illusion, ignorance, for what could 
Maya veil were there no witnesses? Suddenly the rope appears to be a snake 
and Samsara is manifest, being nothing other than Nirvana viewed out of 
focus or from behind the veil of Maya by a real, perceiving subject. 


Isvara is merely the illusory or veiled image of the One Divinity, a mental 
superimposition projected by the perceiver in the grip of Samsara, Avidya or 
Maya upon Atma through Atma's will. There is no actual separate 
Creator-Being projected by the Absolute, as your doctrine suggests. The 
Absolute is Supreme Pure Being. Isvara, the Personal God, is the image of 
the one and only God, the One Reality, viewed through the veils of relative 
minds; therefore Isvara may be seen as Creator for our mental convenience, 
but ceases to appear real, along with Maya, upon our deliverance. At risk of 
repetition, the "relative absolute" - to use the term you coined - is only 
imaginary, a superimposition, a conceptual illusion, the image of the Real 
seen through a veil or colored filter - Maya. That is why monotheism is 
ultimately right in proclaiming the one true God. That is why the Gnostic 
ideas, which you reintroduce from the platform of a falsified Religio 
Perennis, were heresies and still are, even if better camouflaged in your 
works. 


You write in "Atma-Maya," In the Face of the Absolute, p. 55: ...it is in and 
through Maya that both the Holy. Spirit and the Son are actualized. This 
heretical idea means that both Holy Spirit and the Son are the radiation and 
reverberation of a pure illusion. Is there anything more at odds with the 
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Christian Scriptures? The Trinity is intrinsically and supremely real; in no 
way could It be a production or a mirage of unrealized minds. 


In the above questions you have the cart before the horse. 


Mr. Jean Borella has written at some length on your error in reference to the 
Holy Trinity. We take the liberty to quote from one of his letters: 


In all of this I am leaving aside.the ignorance (interested “or not) 
manifest in the Schuonian critique with respect to Catholic theology; 
ignorance or incomprehension, for 1 also think that trinitarian dogma 
has also constituted a most irritating challenge to his reason and 
contradicts the most deep-seated bent of his spirit, a bent which 
inclines him to see his own judgement as the norm and measure of 
divine Wisdom. At any rate, this ignorance is agonizingly apparent in 
the "Evidence and Mystery” chapter of Logic and Transcendence, 
especially in the theologically curious handling of the notions of 
essence, substance, relation, hypostasis, etc., and also by the fact that he 
does not seem to take into account that theology has explicitly 
formulated many statements and definitions which he reproaches it 
for not knowing how to elaborate: for example, the definition of 
“person” as a "substantial mode.” In the same vein, I will not speak of 
the unlikely lack of a "sense of proportion” in a solitary individual 
who claims to reprove six or seven ecumenical councils 
accomplishing the work of the Holy Spirit, a claim which leads him to 
assert that "The theology of the Trinity does not constitute an explicit 
and homogeneous revelation” (Logic and Transcendence, p. 96) - 
which is rather astonishing. 

Having set a few of these difficulties bifore F.S. fifteen years ago, 
particularly those relating to the dogmatic tradition elaborated by the 
seven ecumenical councils, works of the Holy Spirit, he replied that 
"even the Holy Spirit cannot prevent an ass from braying." Such a 
blasphemy passed as commentary. In any case it reflects, under the 
pretext of lucidity, a rare and unconscious intellectual pride. 


+ * + 


When you claim to have gone a step beyond Sankara in explaining Maya 
(see page 8 hereof), you engage in a repetitive error that is found in many of 
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your papers. Maya is not just an intrinsic effect of the Infinite, as you insist. 
According to Sankara, it is an aspect of the Divine nature of the mind which 
coincides perfectly with the doctrine of Padmasambhava's Zab-chos zhi-khro 
dgongs-pa rang-grol (Self Liberation Through Seeing With Naked 
Awareness), and in another sense with II dolce gioco, as Dante called it. 


More than once you paraphrase the formula of the Church Fathers: God 
became man that man might become God in the Vedantine form: Atma 
made Itself Maya in order that Maya might realize Atma.” This amounts 
to saying that in order to create the Universe, the Absolute made Itself 
illusory, the Infinite made Itself finite, the Real made Itself unreal, which is as 
impossible as claiming that the plenum made itself nothingness. 


IMusions are not actual entities; illusions are distortions of realities, veilings, 
superimpositions or privations in the perception of substantial reality caused 
by the effect of Maya on the perceiving mind. A mirage of water in the 
desert is not water that made itself illusory in order that the illusion might 
‘ become water. That would not be il dolce gioco, but a rather senseless game. 
A mirage is a mental superimposition on the refraction of light, an actual 
error of perception. Our minds superimpose conceptual veils, making the 
light refracted by the hot air assume the appearance of a body of water, a mere 
concept in our loquacious mind. Again the rope and the snake. Ilusion can 
never become reality. It can only vanish by our waking up and focusing our 
spiritual eyes or by lifting the veil that was only in our mind. 


When God made Himself man, the Logos was incarnated in the real, 
immortal, and incorruptible body of Christ. Christ was far from being an 
illusion produced by Maya. Christ was the irruption of Reality and Truth 
among drunken and sleep-walking men chasing their own mental illusions. 
Christ lifted the veil of illusions for those who had eyes and wanted to see. 
Real Man, Real God. Physically born of the Virgin (not just in a dream), and 
thereby a direct incarnation of God. 


Illusion is in the eyes of the beholder. It is there one moment and gone the 
next, uncovering what underlies it: the Eternal Oneness of the Real. The 
non created Intellect, that "ray" of the Absolute that penetrates our center, 
upon being directionally, as it were, reversed (another way of expressing the 
veiling of Oneness into a duality), becomes the witness that seeks to perceive 
the Oneness through apparent diversity. Our subjectivity is a unique spark 


2 Survey of Metaphysics and Esoterism, p. 5. 
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from the Divine Sun and thereby the very ground or stage of illusion. Our 
Self, veiled by the arrogant ego and the stream of concepts, traps us into 
Samsara on the karmic level. 


Your view of Maya coincides with Sankara only up to a point. It becomes a 
great metaphysical error, however, when you speak of Maya as an entity 
capable of creating an actual Supreme Being, God the Creator, and deploy the 
three persons of the Trinity as a prolongation of the initial grand illusion. 


In Esoterism, "Understanding Esoterism," p. 21, we read: 


We will say, independently of Sankara, that this Maya - which 
coincides with relativity and contingency - is an .emanation of the 
Self by virtue of the infinity of the latter; that is to say, infinity, by 
reason of its so to speak overflowing nature, demands universal 
radiation, whereas absoluteness on the contrary excludes by definition 
all repetition and diversification; but Sankara leaves in suspense this 
question of the metaphysical origin of Maya and speaks of the latter 
only in a more or less practical fashion. For hin Maya is indefinable 
as to its cause, but the Jnani knows that it exists since he is submerged 
in it; he also knows that it is illusory since he can escape from it; he 
obtains this liberation through intellectual discrimination and 
profound and methodical concentration on his own essence, which in 
the last analysis is not other than the infinite Self. 


Aside the fact that Absoluteness cannot exclude anything at all on pain of not 
being. absolute, and that the Infinite has no overflowing nature on pain of not 
being infinite (and needing somewhere outside infinity to overflow into), the 
comments you add to this absurd statement - implying that you are superior 
to Sankara — are surprising in light of the Advaita Bodha Deepika, wherein 
Sankara's understanding of Maya and its cause are examined in great depth. 


ne Bodha Deepika, pp. 8-9: 
What is Maya? 


It is the ignorance about the aforesaid Brahman. 

What is Ignorance? 

Though the Self is Brahman, there is not the knowledge of the 
Self (being Brahman). That which obstructs this knowledge of 
the Self is Ignorance. 
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How can this project the world? 

Just as ignorance of the substratum, namely the rope, projects the 
illusions of a snake, so ignorance of Brahman projects this world. 
It must be regarded as illusion because it is superimposed and 
does not exist either before (perception) or after (knowledge). 


T 


Pp. 28-29: 

D: Maya cannot but have a cause. Just as clay cannot become a pot 
without the agency of a potter, so also the Power all long 
yemaining unmanifest in Brahman can manifest only with 
Isvara's will. 

M: In dissolution there remains only the non-dual Brahman and no 
Isvara. Clearly there cannot be His will. When it is said that in 
dissolution all are withdrawn. from manifestation and remain 
unmanifest, it means that the jivas, all the universe, and Isvara, 
have all become unmanifest.. The unmanifest Isvara cannot 
exercise His will. What happens is this: just as the dormant 
power of sleep displays itself as a dream, so the dormant power of 
Maya displays itself as this plurality, consisting of Isvara, His will, 
the universe and the jivas. Isvara is thus the product of Maya 
and He cannot be the origin of His origin. Maya therefore has no 
antecedent cause. In dissolution there remains only Pure Being 
devoid of will, and admitting of no change. In creation Maya 
hitherto remaining unmanifest in this Pure Being, shines forth 
as the mind. By the play of mind, plurality appears as Isvara, the 
worlds and the jivas, like magic. Maya manifest is creation, and 
Maya unmanifest is dissolution. Thus of its own accord, Maya 
appears or withdraws itself and has thus no beginning. Therefore 
we say there is no antecedent cause for it. i 


D: What is its nature? 

M: It is inexpressible. Because its existence is later invalidated, it is not 
real; because it is factually experienced, it is not unreal; nor it be a 
mixture of the two opposites, the real and the unreal. Therefore the 
wise say that it is indescribable (anirvachaniya). 

D: Now what is real and what is unreal? 

M: That which is the substratum of Maya, Pure Being or Brahman, 


admitting of no duality, is real. The illusory phenomenon, 
consisting of names and forms, and called the universe, is unreal. 
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In light of this passage, it is difficult to see how anything new was ever added 
independently or otherwise to Sankara's explanation of Maya by you or 
anyone else. 


In To Have A Center, p. 116, you write: 


...the great pitfall of monotheism is its need — since "God is one” and 
since this "One” is creative Being — to attribute to Him on the one 
hand the All-Possibility which in reality pertains to Beyond-Being and 
for which the personal God could not be held responsible, and on the 
other hand the most contingent particular possibilities, which pertain 
to the Logos, center of the Universe, and for that reason already 
“manifested” or cosmic. (8) 


In Footnote (8), you add: 


(8) So as not to risk appearing to introduce a duality, let alone a 
plurality, into the one and personal God, the Semitic texts and their 
commentators refuse to give the right answer by stating that God, 
being “all-powerful,” "doeth what He wills”; we find this argument in 
Isaiah, Job and Saint Paul, as well as in the Koran. It is a double-edged 
argument, yet for certain psychological reasons it was efficacious for 
three or four millennia, in the climate for which it was destined. 


We must again categorically refute your dualism in divinis as unnecessary 
and disturbing to the spiritual life, for it arrogantly dares define the Creator as 
a non responsible second rate demigod, and thereby introduces the heresy of 
an insuperable scission in the Absolute and in the souls of seekers. This 
point of view leads you into astonishing excesses. One cannot help but note 
with amazement here, that you go so far as to correct God himself for not 
having given us the right answer for all times in the Old Testament, the New 
Testament, and Holy Koran, as if God had trouble foreseeing our climate and 
our needs! E 


The answers God gave in the Bible and the Koran are outdated, according to 
you. Like a one-man Vatican II council, you make yourself the instrument 
for the "Aggiornamento” of God in all religions. You write: The human 
instrument for the manifestation of the Religio Perennis at the end of time 
had to be a Westerner...a proto-Aryan...a south German deeply rooted in 
poetic and mystical Romanticism — having grown up with the German fairy- 
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tale and German song ("Excerpts from Letters," October 1980). Could there be 
a greater example to prove that Maya operates in the mind to cast mighty 
illusions in the lives of men, no matter how clever and erudite they may 
appear? 


The grotesque aspect of your grand illusion of being like God and above all 
religions proceeds from the fact that only an immensely gifted man with a 
gnostic, heretical megalomania, steeped in 19th century German 
sentimentalism, wearing a gnostic mask of teutonic coldness and indifference 
toward others, filled with monumental self-importance, and suffering from 
hardness of heart could have carried out this cruel masquerade for more than 
half a century. Only a madman would dare to bring God up-to-date and 
demote Him to the rank of relative demiurge. 


You repeat this heresy in To Have A Center, pp. 116-117, where you again 
limit the Absolute and inaccurately paraphrase Sankara: 


Beyond-Being, or the suprapersonal Essence, can only will All- 
Possibility in itself, which coincides with its tendency to radiate — this 
being the effect of Its Infinitude. [emphasis ours] 


At risk of repetition, the Infinite does not radiate, for It is already everywhere. 
The Divine Center radiates lts bliss, thus manifesting lts light, love and 
creative power throughout Its own Infinity. How could the word "only" ever 
apply to Beyond Being? Is there something beyond the Infinite Possibility of 
the Absolute that the Absolute cannot will and know? Absurd! 


Without taking away the many moments in which you shine with brilliant 
clearness of language and inspiration, Mr. Schuon, once the reader awakes 


3 Sankara states: In dissolution there remains only the non-dual Brahman and no Isvara. 
Clearly there cannot be His will. Schuon paraphrases this, but ignores that Sankara also 
said: In creation Maya hitherto remaining unmanifest in this Pure Being, shines forth as the 
mind. By the play of mind, plurality appears as Isvara, the worlds and the jivas, like magic. 
Maya manifest is creation, and Maya unmanifest is dissolution, and: It (Maya) is 
inexpressible. Because its existence is later invalidated, it is not real; and: That which is 
the substratum of Maya, Pure Being or Brahman, admitting of no duality, is real. Therefore 
Sankara clearly agrees with Padmasambhava, but not with Schuon. There is one God which 
manifests the ground of His will through an aspect (Maya) of the Nature of the Divine Mind, 
which alone contains all possibilities. 
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from the trance your writings create, he will be able to find errors throughout 
your works, distorting in one way or another all the major Sacred Doctrines 
of the world, none of which you seem to fully respect. 


You paint yourself into a corner with your pen and your behavior, yet you 
continue to reach for ever more absurdly spectacular claims about yourself, 
propped up by subtle, face-saving ambiguities.? On pain of being ridiculed, 
you are unable to retreat from the following grandiose claims being made by 
you and by your followers: your claim to infallibility; your claims of being a 
Sufi Shaykh; the Paragon of Virtues; an Amerindian shaman or holy 
medicine-man; the child and physical lover of the Holy Virgin; a Bodhisattva; 
the King of the World; a Solar Avatara; the Supreme Spokesman for the 
Religio Perennis; the Pole of the Age; a Prophet; the Incarnation of God; the 
Manifestation of the Center as such (and there may be others). Clearly you 
have abandoned the last trace of a sense of proportions and joined the ranks 
of the New Age false prophets like Rajneesh, Sun Myung Moon, Nichiren 
Shoshu, Baba Free John, Jim Jones, L. Ron Hubbard, Marahaj Ji, and all the 
other lunatics who made similar claims. 


We have heard the audiatur et altera pars formula ad nauseam. To prevent 
the usual overused accusation that we did not give you a chance to defend 
yourself, we make it a point to underline the fact that we waited to face you 
with all this until after receiving your self-defense papers for which we had to 
ask a number of times. We allowed one year to pass in order to carefully 
examine many items of evidence sent to us from many sources. 
Additionally, we are giving you ten days to present a further rebuttal. Please 
remember, Mr. Schuon, that you did not have the courtesy of giving the 
ruination of my family a second thought, nor did you allow us the same right 


4 Schuon tells us In the Face of the Absolute, "The Two Paradises," page 246: There is in 
Aima a point which is Maya, and that is Being or the Personal God, while there is in Maya a 
point which is Atma and that is Beyond Being or the Divine Essence present in the intellect; it 
is the immanent Absoluteness in Human Relativity...The fact that man can conceive of the 
limitations of Being in relation to the pure Absolute proves that he can in principle realize 
this pure absolute and thus transcend the Legislation which emanates from Being, namely 
formal religion; "in principle,” we say, and rarely in fact. In other words, Schuon tells us that 
since man has a touch of the Absolute, while the Creator is only relative, man can dispense 
with the Creator's laws! At least a few can. Surely Schuon considers himself among those few 
“exempted from sin," as his behavior toward his disciples demonstrates. 


5 One of the latest collections can be found in "The Play of Masks." 
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you ask for yourself audiatur et altera pars. You simply ignored our request 
to be heard. 


Your facile self-defense is easily refuted and can be proven flawed in 
numerous ways. For example, in your Text 1075, we find the following: 


It may happen that the pure pneumatic will act in a manner foreign to 
a particular religious perspective and to particular prescriptions, but it 
cannot happen that he act in a manner contrary to the nature of 
things, for he bears the essential, universal and primordial Law in the 
depths of his own heart. For this very reason, deviation or corruption 
is in his case impossible, whatever. appearances from a particular 
limited perspective may be. 


This is pure sophistry. Every creature acts according to the nature of things. 
The Devil himself cannot act against the nature of things. Devils act 
devilishly, dogs act like dogs, and false teachers act according to the nature of 
things by deceiving their followers and by proclaiming in self defense that it is 
beyond the ability of disciples to discriminate against a clever deceiver who 
claims to be a master! You assume, Mr. Schuon, that your disciples are stupid 
enough to accept the impudent absurdity that it is impossible for the master 
to be corrupt or deviate, no matter what the appearances may be! How 
convenient! No wonder so many scoundrels have chosen a guru's career 
and succeeded in fooling thousands. 


In an excerpt from a letter distributed in your defense, allegedly by S. Ibrahim 
(written in about 1978), we read: 


Do you believe that God would disavow the spiritual work of a man 
who for hundreds if not thousands of souls seeking the Truth, 
represents the only guiding light in the midst of the storm?...Do you 
think that God would abandon a spiritual master who, in a world like 
the present one, insists on the invocation of the Divine Name and 
who has given to this method a form that allows of following it in all 
circumstances; a form at once very simple and very complete, clearly 
reflecting an inspiration? 


If these were valid arguments they would also be so for every false teacher 
and prophet. Modern gurus have become guiding lights for thousands and 
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use the invocatory method. The same kind of defense would apply to the 
Mormon prophet Joseph Smith whose followers God has allowed to multiply 
by the millions. And what about Vatican II? How could God allow 
600,000,000 Catholics to be deceived? This defense is appallingly naive. 


In the same letter, we read: 


Finally, is it conceivable that a man whose very nature is intellectual 
incorruptibility, who has never diluted a truth in order to satisfy a 
sentiment, who is like the personification of the spirit of furgan -- 
that such a man would succumb to a banal temptation? 


Fourteen years later we can say to S. Ibrahim (if indeed he wrote this inane 
letter), "Yes! Categorically yes!" It is quite conceivable, for the evidence 
shows that the Truth has not only been diluted, it has been monstrously 
distorted to satisfy a Luciferian sense of self importance and a lust for 
adulation. As for the alleged intellectual incorruptibility, we most strongly 
refute it with all the points covered in this letter and many more we have not 
_ the time to detail here. The accused "Master" has succumbed to dozens of 
banal temptations. The dates of the letters of S. Ibrahim show that this is a 
repetitive human weakness of the "Master." What could be more monstrous 
and ridiculous for a "Master" than blindly pursuing one more banal gopi — 
Maisun — and ruining a family in the process! 


In your letter to S. Imran of 6-II-92, you refer to Mark Koslow as "a paranoid 
monster," and in your self-defense video you refer to him as "an intrinsic 
swine." You may want to review your style, Mr. Schuon, and gather 
inspiration from Master Xu Yun, who, after being violently beaten by 
Communist fanatics and having his skull fractured at the age of 113, refused 
to call his enemies bad names when questioned by government authorities 
who came to his defense. In his hour of suffering Master Xu Yun showed real 
detachment and retained his emotional balance and equanimity. After 
watching your video we can say with certainty that you completely “lost your 
cool.” 


In S. Ibrahim’s letter to S. "Abd al-Hayy, we read: 


You doubtless know the Sufic rule, cited by al-Qushayri, according to 
which the disciple must never regard the actions of his master in an 


14 


152 


unfavorable light, "even if he believes he has caught him in flagrant 
adultery.” One could therefore ask oneself: how, then, does the 
disciple recognize the orthodoxy of the master? The answer is this: in 
everything that concerns the disciple himself and not in what 
concerns only the master. 


You have often criticized Sufic hyperbole and exaggerations in your books, 
Mr. Schuon. One could carry this Semitic extravagance about adultery 
committed by a "Master" to the extreme...that even if the "Master" commits 
rape, as long as the act is only the "Master's" business, the disciple has no 
right to judge him. What attracted a number of followers to your books was 
the illusion that at last the use of our intelligence was no longer in conflict to 
traveling the Path to liberation. We were happy that blind faith was not 
required in the gnostic path, for men of our times have a need of causality. 
All of a sudden we are confronted with an excessively passional Sufi point of 
view which would have us surrender our intelligence and our brains to you, 
kiss the feet of an adulterer and call him blindly a "Master," no matter what 
the appearances! We seek sapience, not exoteric fanaticisms and 
unconditional surrender to the whims of a man who claims he is a "Master" 
but gives all the signals that he is a highly talented impostor. True fugarah 
surrender to God alone. You, Mr. Schuon, may be God as much as any 


sentient being is, but God is not you. 
In the same letter we read: 


God will not deceive us; He does not ask us to analyze the personal 
actions of the master, to "psychologize,” but if He wishes to show us 
the falsity of the master, He will show it to us on the very plane of 
those Divine Truths in virtue of which we have adhered to the 
master. Al-Qushayri is saying, then: If a master teaches errors or a 
method contrary to the Revelation, leave him, but if he appears to 
commit immoral actions, distrust your own distrust. 


Here S. Ibrahim as a Schuonian presumes to tell us what God will or will not 
ask of us. Christ has clearly told us, Ye shall know them by their fruits 
(Matthew 7:16). God has clearly warned mankind of the proliferation of false 
prophets in the final times: For false Christs and false prophets shall rise...to 
seduce, if it were possible, even the elect. (Mark 13:22). The Devil has a great 
interest in our closing our eyes to the errors of false teachers, after all they are 
his most precious servants. As for errors, you teach plenty of them including 
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the blatantly erroneous teaching that we should not analyze your errors, a 
teaching which diametrically opposed to the warning of the Gospels: Beware 
of false prophets, which come to you in sheep's clothing, but inwardly they 
are ravening wolves. (Matthew 7:15). Al Qushayri does not have the rank 
of the Gospel, so in this he is superseded, as some of Ashary writings must be 
superseded, as you rightly commented in your books. You often comment 
negatively about the use of pious hyperbole except when it is convenient to 
your point of view. 


Further in the same letter, S. Ibrahim says: 


False masters generally appear to be endowed with a psychological -- 
thus merely human -- perfection; more often than not they are moral 
purists, but they teach errors. l 


In this.S. Ibrahim is quite mistaken.. We can hardly call the personalities and 
behavior of any of the notorious modern masters "humanly perfect." To 
refer to a "merely human perfection" as something hiding evil is inane. To 
be humanly perfect is to be a saint. Evil men are never humanly perfect. 


Your betrayals of the great traditions and of your teachers — Sankara, Guenon, 
the Shaykh Al Alawi - once ferreted out and surgically removed from your 
writings — show one single intent: to prepare the reader for the final 
proclamation that the writer is the last, grand and direct Incarnation of God. 


Unfortunately you have shown yourself to be among the men fitting 
Sankara's description: 


Having read all the sastras and well grounded in them, they grow 
conceited that they are all knowing, accomplished and worthy of 
respect; filled with love and hate they presume themselves 
respectable; they are only packasses esteemed for carrying loads...He 
was well-versed in the Vedas and the Vedanta and otherwise an 
accomplished man too. He would not practice what he had learned 
but would give lessons in it to others...transgressing the code of 
conduct...enjoying himself according to his own sweet will, after death 
he passed to hell. Advaita Bodha Deepika, pp. 52-53. 


You assumed the task of spiritual guide prematurely without the right or the 
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authority to do so. There is no evidence that you were allowed to invoke the 
Divine Name by the saintly Shaykh Al Alawi. In fact in your memoirs you 
tell us you received the name directly from Heaven. Why so? Heaven had a 
Saint available next to you. There are fugara from the Alawi Tariqah who 
claim that the saintly Shaykh was opposed to your becoming a muggadam 
and most certainly a shaykh before he died. Your silence about the Shaykh Al 
Alawi is eloquent. 


As I expressed in the opening statements of this letter, your behavior toward 
your disciples does not show the least evidence of intrinsic spiritual 
attainments, quite the contrary. Your taking the wives of your disciples for 
your concubines while they still live with their husbands ("vertical wives" in 
your lingo) completes your apostasy as a Sufi shaykh. According to reports 
from Cairo, you were declared an apostate by the Shaykh Batawi of the Shadili 
Tariqah. Your behavior as described by Sa. Amina and by other witnesses is 
plain adultery of the grossest kind, and violates all traditions, including the 
Amerindian. (Your version of the American Indian religion is refuted by the 
best experts on the subject.) 


The pretext of "Tantric" ritual and dimensions in the face of the knowledge 
that is coming from Tibetan Lamas is just a cover up for infantile sexual 
titillations. With this false pretext you have demonstrated the most 
ridiculous dilettantism, profaning a tradition to which you have no real 
access and clearly showing that your information comes from the discredited 
accounts of the early Western intrusions into Tibet. In addition you have 
brought ridicule to the dignity of an ancient Sufi line of spiritual masters. 


You have shown a remarkable lack of wisdom, even on the basic level of 
normal existential relationships. Your lack of courtesy, generosity, 
compassion, concern, sincerity, veracity, and gratitude toward your 
fellowman would be astonishing were you a mere profane individual. But 
such behavior is especially despicable coming from a man who has 
unauthorizedly assumed the responsibility of caring for human souls - 
devoted men, who have blindly showered you with undeserved praise and 
honors for the love of God. I accept blame for my own naiveté, for I should 
have looked at you more carefully and read your works without surrendering 
my intellectual discrimination. 


The record in my case shows that you, who had asked me for a favor to help 
you in a family problem with your wife, did not have the gentlemanly 
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fairness to respond to my plea for your help in a disastrous family situation, a 
situation that was engendered by your ambition to add one more milkmaid to 
your Amerindian-Krishna impersonation. You ignored your wife's 
suggestion to send my son home. Instead you listened to your concubine 
who informed you what a willing subject Sa. Maisun would be for your 
"Tantric" games. Within a few weeks you had given Sa. Maisun a personal 
gift - a lamp for her zawiyah. Had you penetrated the immaculate depth of 
her soul and discovered the reincarnation of Lady Godiva? The entire story is 
simply an obscene comedy and we were more and more revolted as details of 
what happened surface one by one. 


In your self defense video you point to your age and your books as proofs of 
your innocence, which was a simplistic defense for the simple minded 
average viewer. In answer to the question, "At what age does a man 
overcome his lust?" A Hindu story tells of a guru taking a king to the 
bedside of a dying centenarian, accompanied by the king's beautiful daughter. 
The guru tells the king, "Watch the eyes of the dying man!" The king sees 
the dying man's eyes fixed on the beautiful woman. Equally significant is the 
fact that more often than not, men write and speak far above their station. 


The infallible way to know you is to by your fruits. You have proven yourself 
to be a barren tree to be cut down and cast into the fire. You care not a fig for 
the spiritual or existential well-being of your disciples, you care only for 
yourself. The conditions you have brought into Sa. Amina's life accuse you 
clearly of being unconscionable. The devastation you brought in the lives of 
S. Abdl-Qayyum, his wife and daughter, and the suicide of the grandson stand 
as abominations upon your record, for which you will be tried. What you did 
to destroy S. Abdl Jabbar accuses you from his grave. The many other cases 
cast a pall of infamy on your name, all the more so as you raise your chin in 
pride. 


Your favored disciple, S. Junayd, told me that you gave him permission to do 
anything he desired sexually to Jasmine, then a girl of sixteen years, except 
entering her — which restriction he disobeyed repeatedly. That was not the 
advice of a wise man, but of an amoral if not immoral man, a man who has 
no understanding of the souls of the young nor of their right to be protected 
from sexual intrusion until they have reached maturity. Your advice most 
likely caused the mental crisis of Jasmine's mother and makes you an 
irresponsible man. It confirms the molestations you committed against 
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minors, acts you instructed others to deny before the grand jury. We have 
spoken to witnesses who confirm all you were accused of and more. 


Your wife once told me you did not want to be loved, but only feared. That 
sounded stupid. With all your philosophy, you fail to realize that one fears 
only the person one loves. Having ceased to love you and finding only pain, 
disappointment, and contempt for you we have lost all fear of you, and we 
see you at last as you really are: a pathetic unkind old man, a lost soul, 
drowning in his own colossal pretensions and illusions of spiritual greatness. 
Your behavior is that of a neurotic, whining, spoiled little boy who thinks he 
has the right to treat others as if they did not exist because he is the center of 
the world. 


Your love of nudity is a wish to be the emperor dressed with miraculous 
garments of light, but as the photos we have prove, you have only managed 
to make yourself look ridiculous. Most of your Bloomington followers are 
like the crowd in the fairytale. They know they must pretend to see what is 
not there on pain of losing their place in that illusory paradise of the 
unvirtuous you sold them. 


A Spiritual Master is a generous, humble and strong man made of one piece, 
impartial to his disciples. You instead are a weak sentimental dreamer who 
has fallen in love with himself by admiring the mirage of your own image in 
the ambiguous lake of your own words. Your books, your mudakarrahs, are 
beautiful in many places, but do not prove the validity of any of your claims. 
Between your words and your deeds there is a vast abyss. 


The Tarigah's history - without a single example of spiritual achievement, 
individual or collective, with the possible exception of one person who 
maintained a degree of intellectual independence from you - amply shows 
that it is a dangerous form of delusion that has infected a large number of 
good people and fostered pride and arrogance, turning many of them into 
whited sepulchres, despisers of the simple, the poor, and the oppressed, 
proficient liars, deceivers, and wrong doers without scruples even against 
brothers on the Path.* (We have a dossier of thousands of pages that 
illustrates and evidences this sad fact in considerable detail.) 


6 See how typical this is in all cults: the dividing of the faithful — "We, the Elite" — from 
"Them, the Profane.” In our forthcoming book refer to the chapter on modern cults. Notice how 
well your "Personality-Cult" fits exactly all elements found in most modern cults. 
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The metaphysical imposture is over with the Vidalis. It took us more than a 
year of careful review to come to understand how we had stupidly allowed 
ourselves to be taken in by such a collection of subtle contradictions. Others 
will have to do their own homework to liberate themselves from the mental 
pollution and poison so shrewdly concealed between the lines of otherwise 
marvelous material. Like arsenic added to a great wine. From another point 
of view we see the wrongs you have committed against my family also as a 
Divine gift. They became God's manner of rescuing us from following a 
blind leader of the blind and revealing the characters of quite a few we once 
had loved and respected. 


Finally, I affirm that, contrary to your ambiguities and heresies, God is 
Absolutely One, Pure, Infinite and Perfect Being, Absolute Consciousness and 
Supreme Intelligence, Unfathomable Bliss, Beauty and Love. We believe that 
Maya, as Sankara said, does not have any reality but is the effect of the nature 
oí the Divine Mind deployed to allow the illusory separations that give rise to 
the multiplicity of centers of awareness, all united by the ONE SOLE AND 
SINGLE NATURE OF THE DIVINE MIND. As Padmasambhava affirms, it is 
the One Nature of the Self wherein we all partake of the same reality and the 
same infinity in uniquely different modes in Eternity. 


`+ ++ 


I am told by persons who have been very close to you, Mr. Schuon, that you 
do not open your own correspondence, but that your women read it to you 
and edit out whatever might be unpleasant for you, regardless of its truth. 
However, if we receive no personal answer to this letter to prove you have 
read it, this letter will become an international document. On the other hand 
we are quite ready to extend you a further audiatur et altera pars before we 
consign all the contents of our correspondence to the open winds of destiny. 


` Be advised that we are seeking a peaceful solution. Release my son from the 
spell you placed him under and we will act as if you did not exist. The details 


of how my son should be freed without embarrassment on your part are 
enumerated in my letter to your wife. 


Goodbye, Mr. Schuon, and may God have mercy on your soul. 
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SOME ASPECTS OF THE SHAYKH'S NATURE 


(From a conversation with the Shaykh) 


Tanzih means abstraction, exclusion, extinction, it is a 
priori intellectual; tashbih on the contrary means analogy, 
inclusion, assimilation, it is a priorí existential. There is 
nevertheless in tanzih an existential element, contemplation; 
and in the same way we find in tashbih an intellectual element, 
essentialization. A perfect equilibrium of the two attitudes is 
very exceptional; in most cases, the one or the other is 
predominant or even exclusive. 


* kad * woe 


When one has a contact with God in a direct way, above any 
form, this is tanzih: La iläha illä 'Llah. 


When one has a contact with God in an indirect way, through 
an avatára, this is tashbih: such as invocations of Rama, 
Krishna, Amitabha, Jesus. 


The Salat ‘ala ‘n-Nabi is the Islamic form of this possi- 
bility of tashbih, since in Islam it is impossible to invoke the 
name of Muhammad alone. However, the prayer on the Prophet did 
not prevent the coming, to our essentially universal tarigah, of 
the Holy Virgin, because as a woman she brings another, more 
"shaktic", manifestation of tashbih. Wherever there is beauty 
there is also love, goodness and peace; these are qualities that 
make people better because they exclude from the soul wicked- 
ness, pettiness and pride. "God is beautiful and He loves 
Beauty." > 


The Holy Virgin brought the formula "Ya Maryamu 'alayki 
*s-salam" and the invocation "Ya Rahman, ya Rahim"; also the 
icons, which suggest the mystery of sacred nudity and remind us 
of the Hindu goddesses. In Sufism, we find allusions to the 
unveiling of Layla or Salma, personifications of the mystical 
contact with the Infinite. In a way, «infinity means divine 
Femininity; there is also a relationship between the feminine 
principle and tashbih. "Beauty is the splendor of Truth", which 
implies that the perception of beauty means spiritual 
assimilation, interiorization and essentialization. 


* * * 


The Shaykh has a side of his nature which comes from tanzih, 
and this is his keen metaphysical and phenomenological 
discernment, He also has a side which comes from tashbih, and 
this is his profound sense of beauty and his sense of the 
sacred. One could say that his nature is like a combination of 
Shankara and Abhinavagupta, this latter being spiritually 
connected with Krishna. 
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From Hinduism the Shaykh received metaphysics through the 
Vedanta, but all the rest of the message he received directly 
from Heaven, including the Invocation, the ‚Themes, and the 
coming of the Holy Virgin. Islam provided an accent on ee 
tion to God's Will and trust in His Mercy. 


The foundation of the Shaykh’s nature is in Essentiality and 
Universality, and from this comes a natural attraction to Pri- 
mordiality, which is the fitrah. This explains the profound 
basis of the Shaykh's relationship with the Red Indian world, as 
also his connection with Sacred Nudity; for it is rooted in 
God’s Nature and in virgin Nature. 2 

The Shaykh has never changed in his whole life; he is now as 
he always was. As a youth he was, in a way, veiled from 
himself, veils that came from the contradiction between his 
nature, rooted in the fitrah, and the modern world, with all of 
its absurdities; these veils he had to”discard. Given his . 
concrete universality, one cannot ascribe to him a particular 
religion, despite the fact that his traditional framework is 
Islam. Now, essential Islam is fitrah and nothing else; there- 
fore formal Islam can be a framework for the Religio Perenni 
precisely. 


* K * 


The human soul is woven of tendencias and.häppenings; the 
tendencies come from the inside, and the happenings come from 
the outside. These are the warp and the woof of that veil made 
of dreams which is our soul. 


This veil envelops a transcendental center, our heart, which 
carries the consciousness of the Absolute. And consciousness of 
the Absolute is our real being; remembrance of God contains 
everything we love. In God, nothing is lost, and all is gained. 
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£ 
RIDGE — The tradition 
¿BW Of honoring non-Indians with 
Indian names and adopting: 
them into tribes can lead to embar-* 
rassing situations for tribal members. > 

The Red Cloud family of Pine 
Ridge found just such an embarrass- 
ing situation this spring when it was 
brought to their attention that a 
popa people in Bloomington, 
Ind., has created its own religious so- 
ciety and is per- | 
forming sacred A 
ceremonies de- Ana lysis 
rived in part 
from sacred La- 
kota spiritual beliefs. 

James Red Cloud, an ancestor of .. 
the Red Cloud family, welcomed the ` 
Schuons into the Oglala Sioux ehren 
and gave Indian names to Frilhjo 
Schuon and his Krieg 

The le's Bloomington group, 
known as "Tarigah Mariamiah,” is a 
"spiritual society” for prayer, accord- 
ing to Frithjof Schuon, the leader. 
He is known around the world as an 
author of comparative religion. This 
group combines elements of Islam, 
Hinduism and American Indian spir- 
ituality. 

Mr, Schuon säid he has a prefer- 
ence for the "Red Indian” religion, 
but his followers are not forced to 
follow his preferences. The group 
denies performing any American 
Indian rıtes, 
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in one of the group's ritu- 
als, Mr. Schuon allegedly stands in Michael Polack photogrsph used with permisalo 
the middle of a circle of nude or Frithjof Schuon is a renown philosopher of comparative religion. He i 
scantily clad females. He embraces married to Catherine Schuon and also has three “spiritual wives.” H 
them and believes his body is sacred is a leader of a prayer group that re-enacis the legend of the Whit 
and "radiates grace,” according to Buffalo Calf Woman, who brought the Pipe to the Sioux people. 
former society member, Mark ; A 
Koslow. He became disillusioned 
with the society after he came to be- =-  -- ni? RAE 
lieve Mr. Schuon to be likening him- : - SS 
self to Christ and Mohammed. 
- Mr, Schuon is one of the many 
authors who has written of Native 
cultures — profiting nicely from his :- 
publications. Many tribal members 
are offended by such authors, who 
are non-Native and, in the end, do 
not lend credible economic, social or 
legitimate benefit to tribes they write 
about. These authors often write 
detrimental things about tribes, 
sometimes exposing sacred things 
that are meant for tribal members 


ne, 

Often authors who are not tribal 
members write cold accounts that 
misinform the general public to the 
Peiriant aE nhot Winrar .. 


was considering a lawsuit ropes 
A pre 

R y the society's carry- 
er He does not ar the Red 


the group that portráys the Sacred 
White Buffalo Calf Woman asa 
naked white woman wearing a war 
bonnet. 


The Schuons have a of 
Edgar Red Cloud Charles Red 


Cloud taken in 1959 when they 
the Schuons into the Lakota 
Nation. They also have a shield 
igned by the “officials” who adopt- 
the couple. 

Mr. Schuon's re-enacts the 
coming of the White Buffalo Calf 
Woman to the Sioux people. The 
Pte San Win is a sacred being who 
Lea the ‚Sacred iin Buffalo 

Lo the people, tellin , 
"Behold this Pipe. Always po dee 
how sacred it is, and treat it as such, 
for it will take you to the end.” 


The Sacred Calf Pipe has 
the power of healing the sick and 
maintaining the good health of the 
peop. n ss pi ed to in times of 

ip and will make the people 
strong. Oral history passed on from 
generation to generation explains 
that as long as the Pipe is is pe 
cared for and respected, there will al- 
ways be a Sioux Nation, 


. Schuon has ge his 
own religious dogma in his spiritual 
society's beliefs. He has written 
about the sacred rites of the Sioux. 
He believes in the Transcendent 
Unity of religions. Mr, Koslow al- 
leges in the cult's re-enactment of the 
coming of the Pte San Win, a non- 
Indian woman, naked except for a 


1 Fitzgerald, a mem- 
of the society, said the facts 
presented to the Lakota Times are 
distorted. Mr, Koslow is using the 
press to discredit Mr. Schuon be- 
cause the religious leader would not 
bless an adulterous affair of Mr, 
Koslow's and another follower in the 
society, he said. i 

Mr. Koslow expected to be dis- 
credited by the group. He said they 
have called him many names in an 
effort to discredit his allegations, He 
still stands by his statements in spite 
of denials by Mr. Fitzgerald, who is 
a spokesman for Mr. Schuon, that no 
riles are performed by the so- 
ciety. 5 

“Mr. Schuon is a great lover of 
Red Indian spirit and tradition. He 
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had : 


family name associated with‘ 


Sharlyn Romaine, a 
Plays the role of the 


Michsel Pollack used with 
ritual wife of Frithjo! Schuon. Ms. Romain 
e Buffalo Calf Woman in the prayer society’: 


re-enactment of the coming of the Pte San Win to the Sioux peop 
She is clothed only in a war bonnet during the re-enactment. 


has painted many paintings of them,” 
Mr, Fitzgerald said. 
“The man (Mr. Koslow) is 


spreading slander and lies. He has . 
taken photos of other people's art- 


and is saying they are Schuon's." 

He said his society does "pow 
wow type” dances,-round dances, 
pm entries. Once a month Mr. 

chuon used to smoke the Pipe and 
say a payer for the Indians, until he 
became ill with heart problems. Thé 
society sends money and clothes to 
its Indian friends, Mr. Fitzgerald 


said. 


The society has many 
original accourits of the coming of 
the White Buffalo Calf Woman, he 
explained, and according to these ac- 
counts, she came to the people 
naked. He said the fact that Lakota 
women traditionally are very mod- 
est, and it is believed that exposing 
themselves is shameful, has not been 
overlooked by the society. It be- 
lieves this shame came from the in- 
fluence of Christian religion. 

Mr. Fitzgerald said it was only af- 
ter the influence of Christian reli- 
gions that the Lakota people became 
astiamed and changed the story of 
the Pte San Win and added that she 
came clothed in white buckskin. 

According to the book "Lakota 
Belief and Ritual” by James R. 
Walker, University of Nebraska 
Press, 1986, in which interviews 
were done with Lakota elders, the 
White Buffalo Calf Woman came to 
the people “without clothing of any 
kind except that her hair was very 
oe and fell over her body like a 
ro = 


In a catalog of Mr. Schuon's 
paintings, an explanation is given of 


why Sharlyn Romaine wears a war 
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bonnet when she portrays the Pu 
San Win. “The images of the Whit 
Buffalo Cow Woman (sic) whi 
brought the Sacred Pipe to th 
Lakota Indians; we may add that th 
headdresses she wears in some o 
Schuon's paintings, or other details 
have a symbolic import and do no 
mean that the heavenly person actu 
ally appeared that way. 
- "Nothing that Mr, Schuon or any 
of his friends do reflects anything 
immoral, but always reflects the 
beauty, grandeur and dignity of the 
Native American spirit," Mr 
Fitzgerald said. 
“There are no rites of any type 
and the artistic dance recreating ol 
the legend of the coming of the 
Buffalo Calf Pipe reflects the de- 
scent of Divine Femininity bringing 
a revelation for the Sioux and al. 
people of the world to know and tc 


He said Sharlyn Romaine, whc 
does the re-enactment of the coming 
of the Pte San Win, "Does a recre- 
ation of the legend of the Buffalc 
Calf Woman. She does not use 2 
Pipe, and sometimes she does il 
bare-breasted.” 


Ms. Romaine Is allegediy 
one of Mr. Schuon's three "spiritual 
oa Catherine Schuon is his legal 

e. 

"That is a recreation of the legend 
as we understood these original leg- 
ends. Some speak of her coming 
completely naked or covered by 
hair,” Mr, Fitzgerald said. 

Roger Byrd, who does not claim 
to be a medicine man òr a spiritual 
leader, but an ikce wicasa or com- 
mon man, said he felt disturbed 
when he viewed pictures taken by 
the former society member who fell 


Sm, A e a ri 
ou fa wih de Gr PORTO ZME SENGON thinks he has the 7 

Mr Byrd Said it was a de "fight to adopt Indian rites which he * 
of the Lakoia religion to have pomo- - “has altered for his own benefit -=` 


graphic portrayals of such an es- .;-:*It looks to me, personally, that 
teemed being as thé White Buffalo -100 years ago white people used and- 
Calf: Woman.:Lakota women are ..abused Indians and stole their land. 


Guest, he salt and 19 poxtray, this, yee See Ena 
sacred spirit. 3 is nota... FAA 

token of respect as Mr. Senior. het What’ this gu y. is doing ‘is dh 
claims, bt a La: ET Sand, $ Kemer his: country; Buti 
ligion nen; e one abuses po you} 
ger when ¿ yihing about it PAT a 
Sal EI Hia Fath ot Schúón;- 8 jearöld 


Sw 
people: a: + Sys philosopher, is the ah of 
Fizgeral said itis Mr im ta teligious leader, but a pioa 
EA loye and respect for. the... -pher and artist, |; f 

Ra Indian religion ' that: the groip- iva His ‘first visit to: America was in 
holds its pow wows. * "the summer of 1959, when he visited 
Ne er ee = -=the Pine Ridge Indian Reservation, 
Dr. Bea Medicine, a mem- . «where Je and his wife Catherine 
ber of! dr: “Standing Rock: pions ‚were a et eat wants into-the family of 
Said Gral history handed down “James R grandson of Chief, 


through | generations: tell the’ mory of "of Red Cloud. ei Red Cloud ; gave. 
the coming of the: Pie, ee nai the Indian ane. of Wambli: 3 
she an ne wee On ave Eagle, the name of: 
skin. She are = .. his famous forbearer's brother... a 
ee version of our ieee Peas th that year af an Indian festi 


‘movement to - Seg in Sheridan, Wyo., the Schions.- 

a T 
ms 1 tely ¢ er= 525i T e 

Ent is bel She said spinal f Schuon wa k given'a second name 4 


AS tiong : diffi t: 
ae OKA Rhi Wie, o Brahe ne 


en Peg: ihe Vina a (as _ “from James Red Cloud and another | 
Mr,-Schuon does in his book). ‚They ' at Sheridan, Wyo. She prefers. the ; i 
are: “wolally" different”: Dr,; Medicine =; name € Wambli ate Win Eagle * 
said it is wrong and Native’ people People Woman, given to her by 
must defend their cultures and be- Black Elk, the renowned Lakota 
liefs. itual leader. . 


“Te ic he faced some vou $3 


ra Kary 


773 This. information i is ae in. the - 
“forward to the book, written by Mr. 
ou of fate erent EE as Feathered. Sus about 
"were ed agaió chuon in Plains. Indián: árt and: philoso} hy; 
991:for | de dual hich,he "radi- -" The society : sometimes calls itself 


ae + Although; indicted by a .. the Eagle People. 
d jury, these charges. s were later . In 1988 “another ‘grandson. of. 
a apn Me SY aiste famed Chief Red Cloud appointed a 
c 


uon and his group, were” nn indies to be a special chief. 
accused. by the former.cult member, 3’ Oliver; Red rer who claims to be: 
Mark Koslow, of, ete Re ayn “a hereditary appointed Phillip .: 
Mra; Ses Ay a spesial chief of ‘the ' 

Schuon as being: a man "obsessed $ 
with nudity” who leads his follow- - 
ers, dressed in American „Indian: 
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“enactment, 


who wrote: 
dotación for. Mr. ‘Schuons be 
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4E Fitzgerald ua Darca) = ote : 


{When it ‘was 3 
Fitzgerald d that the Sioux. and nes er 


x ‘St is ; Outrageous te to think of a= ES 
In my pontiac. 


“medicine, men and elders, she did %% ae 


¡Come naked to the people.” 
~ "lt is not a matter of her co: RES 
clothed or naked. You know of the 


man deiro by sakes, that i3 YA el 
we believe she did come unclothed. 
"The,fact is, the man had lustful; En ER 
thoughts, that is what is wrong,” --"-. 
There is ample evidence in your own 377.2 > 
legends that she came aa $ Ice 
„Mr. Schuon does not proselyrize = A ss 
He tries to lead a private life.’ He is, S25 
well known in scholastic circles.’ BIER 


Hs ine ofthe paco medicine m E: EEE 
you have written oe He doesn't ; -7-2-" 
charge or accept mo : E 
"| lke the Latora mes. Vthink Sn 
the series you have done on false . SIE] 
medicine men is great. One of the =+ --"- - 


ways you can tell false medicine `y ; 

men is if they charge money. Mr. =. <-> - 
Schuon does not charge money, and © mE 

he is not going out trying to convert ans mL . 


¿ S Michael Pollack photograph used with permission 
A photograph of the shield presented to Frithjol Schuon when he was adopted into the Sioux tribe in 1959. 
Names ọn the shield include, Ragna Looks Twice, and Verbena Bla 


Fasthorse of Denby, Ben Chief of 


ne Ridge, and Nettie and Alba Shawawa 


Tail Deer ot Manderson. Levi 


y of the Warm Spings Tribe. 
Other names on the shield are Chief Tom Yellow Tail and Susie Yellow Tail. 
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Aug.15, 1992 
Dear Avis Little Eagle; 


Thank you very much for your courageous and accurate article 
of July 29, 1991. 

I wish to respond to a number of things said in this 
article: firstly, the Schuon group of Bloomington, Indiana is 
listed in the files of the Cult Awareness Network, an 
international organization which follows such groups, as a 
dangerous religious cult, 

Since the indictments against Schuon for child molestation 
were surpressed last year the Schuon cult has initiated six 
harassment law suits against various individuals who possess 
information regarding Schuon's secret rituals and other criminal 
activities of the group. 

Despite the fact that the Schuon cult denies the existence 
of nude rituals called "primordial gatherings", there are now 
three eyewitness accounts of these rituals. All of the accounts 
describe Schuon wearing a Headdress with his genitals exposed 
pressing himself up against nude or scantily clad females who 
circle around him and press their bodies against him in order 
to receive the blessing and "grace' that is supposed to exude 
from his body. One thing that is not brought out in your article 
is that this ritual is compared by Schuon in his most recent 
book, to the Sundance, In some of the essays of this book Schuon 
calls himself the "diefied man" and implicitly compares himself 
to the Sundance Tree, The women who dance around him are compared 
both to the female lovers of the Hindu god Krishna and to the 
dancers who dance around the Sundance Tree. Like the Sundance 
Tree Schuon's naked body is supposed to confer blessings and 
cures. The Schuon cult wishes to hide this profanation behind 
calling these events "pow wows", but there is enough 
documentation to prove both the existence of these rituals and 
the effort to create a cover-up of them, 

There are nude "icons" of Schuon to which his followers 
pray and when they pray to him they call him "Jesus, Son of 
Mary" There are also many paintings painted by Schuon and his 
fourth wife, Sharlyn Romaine, of the naked Virgin Mary 
descending out of heaven to "console" Schuon with her body. 
Schuon says in his writings that he is "a man not like other 
men" and that his mission is to synthisize all the religions 
and in the words of Romaine, " to determine their respective 
directions". He and his followers maintain that he is "the 
manifestation of the perennial religion at the end of time" 
and thus he thinks he stands above the religions and above 
the law, This is why he thinks he can use and abuse Native 
American religion and mythology in any way he wishes. When I 
was in the cult I was told he is greater than Crazy Horse, Black 
Elk or any of the Wichasa Wakan of the past. The Lakota are 
nothing to him except one spoke in the wheel of his universalist 
ambition. When Mrs. Schuon writes to your paper that Schuon 
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‘is "the first philosopher and writer to e ate Plains Indian 
religion to the same level of the other eat religions of the 
world" one sees an example of this tiny pride and 
presumption in action, The Plains Indiáns do not need anyone 
to elevate them to anything; on the contrary, Schuon is a 
Spiritual colonialist who does not eal Indian lands, rather 
he tries to steal something more precious than land: Native 
American religion. The Lakota do nót need Schuon to "elevate" 
them; Schuon needs the Lakota to elevate himself. 

Please thank Mr.Roger Byrd and/Dr. Bea Medicine for pointing 
out Schuon's "perversion" of Sjoux beliefs, Also, if I may 
point out another aspect of Schuoh's abuse of the story of the 
White Buffalo Calf Woman; the man Who has lustful thoughts about 
Her is not simply guilty of this; \ perhaps more profoundly, his 
sin is not to desire a woman but®to possess the Sacred Woman 
to whom no man has a right. The sin here is not simply lust, 
but spiritual presumption and pride, and it is this same 

presumption that makes Schuon's nude paintings of 
the White Buffalo Calf Woman as well as the Virgin Mary so 
offensive. 
It is not simply a matter of nudity that is offensive about 
Schuon; it is rather the fact that Schuon thinks he can go into 
other religions like the colonialists went into other countries; 
they stripped and raped these coutries just as Schuon strips 
and takes the White Buffalo Calf Woman, the Virgin Mary and 
all the religions for his own. 

Proof that Sharlyn Romaine does re-enact the coming of 
the Sacred Pipe entirely naked may be found in the evidence 
collected by the State Police; and therefore Mr. Fitzgerald's 
statement that she only does it "bare-breasted" is a deliberate 
understatement, Also this dance is preformed while another 
completely naked woman sings one of the most sacred and secret 
ceremonial Pipe songs. I have a recording of this if you want 
it. Furthermore, in this dance Schuon is presented with the 
Pipe and as the man in the story who receives the" Pipe 
represents all the Lakota people, here is another example of 
Schuon's extraordinary presumption. 

I would also add that Schuon has been supported in grea 


luxury for many years by various wealthy patrons, and that e > 


Schuon cult collects money from followers and moreover,/ the 
cult has given Mr Yellowtail, the Sundance leader of the Crow, 
both money and a house. If, as Mr. Fitzgerald maintains in your 
article, a "true medicine man" does not receive money, then 
why does Mr. Fitzgerald give money to a Sundance leader? 

I am very grateful for your article; my purpose in this 
is not to hurt anyone,or to claim to be an Indian when I am 
not, but to try to let the truth be known. I wish to thank 
Tony Ironshell, Joesph Epes Brown, Raymond DeMallie, William 
Powers and Peter Nabokov who kindly answered all my questions 
and helped me understand better both what Lakota religion 
is and what it is not. May God help the Native American people, 


Sincerely, 


“WARK. Krisl ow 
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oth Frithjof Schuo: Schuon 
and Hossein Nasr äre 


Bai 


well known Sufi 
writers. Through his 
numerous books, Schuon has 


established himself as both a 
champion of Islam as well as 
a recognised Sufi master. By 
defending tradition against 
modernity and spreading the 
ideas of Schuon, Nasr has 
become one of the most 
popular authors in the 
Muslim world. The festschrisft 
and Essential Writings 
provide a distillation of 
Schuon's ideas, and by 
extension the thought of 
Nasr, while Mark Koslow's 
account, mimeographed and 
distributed to selected 
individuals, provides 
complementary insights into 
their world. 

Frithjof Schuon, Nasr tells 
| us, is “the foremost expositor 
| of traditional doctrines’ and 
| `a metaphysician of the 

highest order to be compared 

to the foremost meta- 
physicians of history”. But he 
‚is much more than a mere 

"metaphysician’: Schuon is a 

“theologian, traditional 

philosopher and logician, 
| master of the discipline of 

| traditional religion, expositor 
of traditional art and 
civilisation, authority in the 
science of man and society, 
spiritual guide and critic of 
| the modern world in not only 
its practical but also 
philosophical and scientific 
aspects”. His works are 
comprehensive and all 
| embracing in the sense that 
| they include practically the 
whole mountain of 
knowledge understood in the 
| traditional sense, ranging 
from its metaphysical peak 
which touches the infinite 
expanse of the heavens to 
particular fields such as 
formal theology, anthro- 
pology and psychology’. His 
perspective is “truly universal 
in the sense of embracing all 
orders of reality from the 
Divine to the human’. This 


| 


sublime and superhuman 
being presents us with a 


A Man 
for All 
Seasons? 


A A] A 


Religion of the Heart: 
Essays Presented to Frithjof Schuon 
SS on his Eightieth Birthday 
Edited by Seyyed Hossein Nasr and William Stoddart 
Foundation of Traditional Studies, Washington D.C., 
1991. 544 pages. $17.99 


The Essential Writings of Frithjof Schuon 
Edited by Seyyed Hosse.n Nasr, Element, 
Shaftesbury, Dorset, 1991. 329 pages. £12.50 


Account of the Schuon Cult 
fark Koslow 
distributed by the Author 
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“fresh vision of the Truth”. In 
Knowledge and the Sacred 
(SUNY, 1989), Nasr is much 
more precise: "Schuon seems 
like the cosmic intellect itself 
impregnated by the energy of 
divine grace surveying the 
whole of the reality 
surrounding man and 
elucidating all the concerns of 
human existence in the light 
of sacred knowledge’ (p.107). 

So, what do we know about 
this “cosmic intellect’? Nasr 
admits that ‘little is known of 
the life of this most 
remarkable spiritual teacher 
and metaphysician who has 
preferred to remain outside 
the gaze of public eye’. What 
he chooses to tell us, 
however, is even less than a 
potted biography at the back 
of a standard paperback. 
Born in Basle, Switzerland, in 
1907, Schuun showed sign of 
genius right from the 
beginning. By the time he 
was a teenager he had 
mastered Greek philosophy 
and oriental metaphysics and 
consequently left school at 
the age of 16. He travelled to 


Morocco and met the Sufi 
Shaikh Ahmad al Alawi, In 
1965, he visited Turkey and 
saw “the House of the Holy 
Virgin in Kusadasi, near 
Ephesus’. In North American 
Indians, he ‘saw something 
of the nobility and majesty of 
the Primordial Tradition’ and 
migrated to America in 1981. 
From these influences 
emerge Schuon’s teachings 
on the transcendental unity 
of all religions. The theory, as 
Nasr explains, goes-like this: 
‘each religion lives within a 
world of form and yet is 
based upon and issues from 
the formless Essence. It also 
possesses an esoteric 
dimension which is in fact 
concerned with the inner 
reality above forms and an 
exoteric dimension which 
governs, orients and 
sanclifies the domain of 
multiplicity and forms within 
which human beings live and 
act. The unity of religion can 
only be found on the level of 
the formless, the inward, the 
esoteric.” However, these 
esoteric dimensions of 
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religion are not accessible to 
everyone; only ‘saintly’ folks 
who possess "wisdom" have 
the capability of grasping the 
esoteric essence of religion, 
only such individuals are 
qualified to “engage in...the | 
enterprise ,„... known as 
comparative religion‘, 

The key concept in Schuon’s 
thought is “tradition”. But by 
tradition is meant "neither 
custom nor habit’, nor "what 
has been believed or) 
practiced’; rather, “it is a 
supraformal reality, hence | 
impossible to define’. 
Tradition is “all that has its 
origins in the Heavens, in 
revelation in its most 
universal sense, along with 
the unfolding in a particular 
spatio-temporal setting 
determined by the Source | 
from which the tradition | 
originates” This supraformal | 
traditional esoterisın is there 

“in Orphic mysteries, in the 
Kabbala, in the Dionysiuses, 
Erigenas, and Eckharts of 
Western Christianity, in the ` 
writings of the Sufis in the 
Islamic world’; it can also be 
found in “the works of such 
men as Nagarjuna and 
Sankara, of Lao Tzu and | 
Chuang Tzu’. But the most 
authentic expression of this 
“metaphysical doctrine of an 
ultimate Divine Origin’ is to 
be found in the “intellectual 
tradition” known as 
"Platonism and especially 
Neoplatonism’. Schuon, Nasr 
asserts, has elucidated this 
‘primal and principal reality | 
of religion” in its "most | 
perfect and complete form’. 

But there is another 
dimension of Schuon’s 
thought that needs attention: 


It is important to mention the 
central role hat the one female 
prophetic being in this world, 
namely the Virgin Mary, plays in | 
the spiritual universe of Schuun. 
He has written eloquently about 
her role not only in Christianity 
and even in Judaism ‚through the 
house of Aaron, but in Islam 
where she is called the woman 
chosen by God among other | 
women of the world. Schuon | 
speaks of the cin, ió s inviable 
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| purity and receptivity to the 

_ Divine Message, her primordial 

| sanctity, her never failing mercy, 
her embodiment of Divine 
Wisdom and her beauty which 

Saves and infuses the soul with 
Paradisal joy and beatitude as one 

| toho Aas himself experienced the 
Marian grace. It is in any case 

| impossible to understand his 
Spiritual universe without 
considering the importance of 
that feminine element of the 

| Universal Logos of which Mary 


is the embodiment in the 
Abrahamic universe, (Essentials 
p22; emphasis added). 


| Schuon is certainly unique 
in having experienced the 

“Marian grace’. But what is 

"Marian grace’? And how 
¡and when did Schuon 
| acquire the privilege of 

experiencing it? Neither 

Nasr, nor the 500 or so pages 

of Schuon's prose are 

forthcoming on this matter. 
But Nasr does tell us that 
apart from writing “the most 
| beautiful pages of living 
spirituality concerning the 
| Virgin Mary in both 

Christianity and Islam‘, 
Schuon is also a world 
renowned painter: his 
Paintings are ‘replete with 
feminine American Indian 
figures or the Virgin who is 
the subject of all his non 
Indian paintings”. 

That there is much more to 
the “genius”, who unlike any 
other “single human being‘, 
surpasses all in "both 
metaphysics and plastic arts”, 
became quite evident in the 
Winter of 1991. The Herald 
Times of Bloomington, 
Indiana,reporting on the 
front page of its 15th October 
| 1991 edition, declared: 


The 54 year old leader of a 

religious sect living in Inverness 
| Woods southeast of Bloomington 

has been indicted on felony 
charges of child molesting and 
sexual battery in connection with 
alleged sexual abuse of three 
teenage girls during the sects 
rites... Fritjof Schuon of 3700 
Inverness Farms Road was the 
chief target of three indictments 
issued by a Monroe County 
grand jury... 

Two days later, State Police 
Detective, Sgt Jim 
Richardson, told the Herald 

Times that du ring his 
te aoe res 
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investigations he had 
interviewed 30 people in 
connection with the case and 
concluded that Schuon is a 
powerful, aloof man who 
was “obsessed with nudity’, 
and who led his followers 
who wore American Indian 
garb, in rituals during which 
he pressed himself against 
bare breasted women while 
placing his hands on their 
hips’. Search of Schoun‘s 
house had “turned up 
photographs of nude and 
semi nude members of the. 
group participating in ritual 
dance’. The same day, 
Schuon refuted the notion 
that he was the head of a cult 
but admitted that he was the 
Shaikh of a Sufi order called 
Tariga Mariamiah, `a spiritual 
society for prayer which 
exists for those Sufi followers 
of my principles’ (17th 
October 1991). Defending 
Schuon, Nasr told the Herald 
Times of 20th October that “he 
belongs to a different world. 
He is very much a 
premodern man’. On 21st 
November, the paper 
reported that Prosecutor Bob 
Millar dropped the Schuon 
indictment claiming lack of 
evidence. In a furore of 
accusations and counter 
accusations his deputy, 
David Hunter, submitted his 
resignation. 

Whatever the merits or 
demerits of the indictment, 
the investigation revealed 
certain important features 
about Schuon. He has 
established an hitherto 
unknown tariga revolving 
around Virgin Mary. Nudity 
plays an important part in 
the rituals (zikr?) of this 
tariqa. And despite the 
language and terminology, 
Schuon's innovation had 
little to do with Islam or 

ufism. 

The case against Schuon 
was brought by Mark 
Koslow, a former disciple 
and member of the Tariga 
Mariamiah. Koslow was 
initiated into the tariga in 
June 1989. `I was given’, he 
says, "the fifth and sixth 
themes of meditation, the 
Alchemy and the Primordial 


Life, Universe and Schuon: 
The paintings, minus the ‘esoteric’ private paris -the | 
Indian god and Schuon as Shiva. An affidavit Koslow was | 


going to use in court and the 


front page of Bloomington's | 


Herald Times with the cult story. 


Dance, as well as the sexual 
alchemy in rapid succession, 
I studied painting with 
Schuon and painted 5 icons 
under his direction‘. While a 
member of tariga, Koslow 
believed that Schuon was "a 
prophet, an Avatara and the 
equal or more of Solomon’. 
But his eventual disillusion- 
ment as well as involvement 
in a love triangle with 
Schuon and one of his wives 
forced Koslow to leave the 
sect. His "Account of the 
Schuon Cult’, says Koslow, 
has been written “for cult 
members to help them get 
out’, 

Kuslow reveals a wealth of 
unsavoury detail; but most of 
what he has to say correlates 
directly with what Schuon 
has himself written and what 
Nasr has revealed in 
tantalising, albeit neatly 
camouflaged, glimpses. For 
example, Koslow says that 
Schuon is an authoritarian 
figure who claims to be able 
to read people on the basis of 
physiognomy. Both inside 
and outside the sect, people 
are classified according to the 
Hindu theory of caste: 
‘priestly types, warrior types, 
merchant types, manual 
labourers, casteless 
“chandala” or according to 
the gnostic categories as 
pneumatic, psychic and 
hylic’. But we can gather all 
this by simply reading 
Schuon's Caste and Races 
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(Perennial Books, 1982) | 
where he suggests that caste 
is the cosmological principle | 
of the universe and Hindu 
caste systems is based on | 
"natural properties of 
humankind’; that races have | 
distinctive human and 
natural characteristics and 
that people's physical | 
features reveal all. It is not | 
unnatural for a man who 
believes in social hierarchy to 
be a divine principle to 
actually structure his own 
sect on a strict hierarchy. | 
Koslow claims that Schuon | 
insists that his disciples 
“define history as leading up 
to Schuon’. Well, Nasr 
himself says so in so many 
words as I have shown | 
above! Koslow says that 
Schuon insists that the 
members of his sect should | 
only read his books - no other 
books are worthy of 
attention. Well, have you 
ever met a Guru who says 
otherwise? 

The bible of Tariga 
Mariamiah is "Memories and 
Meditations’ of Frithjof 
Schuon. Disciples get 
portions of the "Memories’ 
according to their station; 
and only the top officials 
have the complete book. But 
it is an ever expanding work 
that serves not only as a 
guide to behaviour of the sect 
but also for theory building. 
As Schuon's behaviour 
becomes more and more 
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outrageous, as his claims 
become more and more 
absurd, metaphysical 
justifications for them are 
| developed in the ‘Memories’. 
It is in a section entitled 
"Sacred Nudity’ that we learn 
of Schuon's experience of 
Virgin Mary: "On my way to 
| Morocco in 1965, when | was 

suffering from asthma and 
| feeling ill to the point of 
| death...l experienced a 
blessed contact with the 
Heavenly Virgin. And this 
had as its immediate result 
the almost irresistible urge to 
be naked like her little child; 
from this event onwards I 
went naked as often as 
possible, indeed most of the 
time.’ This Great Vision, 
according to Koslow, is 
explained as follows: "the 
Virgin descended down upon 
him, naked, and she 
comforted his misery by 
consoling him with her 
sexual parts which she 
exposed to him inside of him, 
comforting his heart’. It was 
thus not just a spiritual vision 
but also a sexual one. Since 
then, Schuon has had other 
visions, A second vision 
occurred on Christmas Eve, 
1985: “He heard on one side 
of him the Ave Maria being 
sung, and on the other side 
Ya Maryam alayk’l salam ya 
Rahiman, ya Rahim being sung. 
He was like a child; he felt 
the breasts of the Virgin 
touching his back. Her legs 
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were spread and she 
straddled him from behind. 
He put his hands on her 
thighs.” Ya Maryam...has 
become the prayer of the cult: 
it is there behind the contents 
page of the SUNY edition of 
Nasr’s Knowledge and the 
Sacret but has been removed 
from the Malaysian edition of 
the book. There have been 
other visions in which 
Schuon claims to have met all 
the prophets, Buddha, Kali 
and Pte San Win, the Buffalo 
Cow Woman of the Sioux 
Indians who is credited with 
bringing them the sacred 
pipe: “the Pte San Win was in 
a mihrab (of a mosque). She 
was naked and he rose up 
with her, embracing, into the 
air’. “Memories and 
Meditations’ describes these 
visions and explains what 
they mean fur Schuon and his 
disciples. 

After the ‘Memories’, it is 
the paintings of Schuon that 
become the focus of the cult’s 
meditations. According to 
Koslow, the paintings are 
"presented to the fugara in 
hierarchical order’. The 
classifications are: (1) 
paintings which everyone 
can see; (2) restricted 
paintings which not everyone 
may see; (3) esoteric or tantric 
paintings which only the elite 
or inner circle may see. “The 
must esoteric paintings are 
those which picture Schuon 
naked so that one can see his 


sexual parts, especially those 
paintings where his sexual 
parts are the focus of the 
paintings.’ Another category 
of the "most esoteric 
paintings is that of the Pte 
San Win, the Buffalo Cow 
Woman of the Sioux, and 
Lallah Yogishwari, a naked 
Hindu saint’. Disciples, say 
Koslow, are required to 
meditate on these paintings 
and followers pray to 
portraits of Schuon for 
‘barakah’ and to have their 
prayers answered. 

l- have seen photographs uf 
scores of these paintings as 
well as naked photographs of 
Schuon. Many of these 
paintings, drawn as icons, 
show Schuon as Avatara, 
Christ, Shiva, Red Indian god 
head, often his genitals as a 
point of focus, eyes closed, 
standing with the fingers of 
the left hand forming an O, 
sometimes sitting in the lotus 
position. One painting 
pictures Schuon on his knees 
with his legs spread su that 
his private parts hang free 
and are emphasised by a 
golden light behind them. 
There are also numerous 
paintings of his various 
visions of Virgin Mary with 
Schuon as the lover or the 
child of the Virgin. Pictures 
show him dressed as red 
Indian, doing various 
meditations, always self 
conscious, posing, genitalia 
hanging in full vision. 

There are also paintings and 
pictures of his fourth “wife”. 
Schuon has four wives, but 
with the exception of the first 
one, all other are “intrinsic 
marriages’ which means that 
he simply declared them to 
be his wives while they 
remained married to their 
original husbands, claims 
Koslow. In order of 
chronology, the wives are: 
Latifah (Cathrine Schuon), 
Hamida (Barbara Parry), 
Aminah (Maude Murray) 
and Badriya (Sharlyn 
Romaine). Badriya's 
paintings and photographs 
show her as Virgin Mary, Pte 
San Win, herself in various 
meditative poses, always 
naked, private parts drawn, 
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or focussed upon, with great 
care. 

Then, of course, as befits | 
any Sufi tariga there is the 
zikr. But the zikr is not always 
in the Name of God; 
sometimes it is in the name of 
"Isa Nurudin Ahmed‘, 
Schuon's “Muslim” name. | 
During December 1990 and | 
January 1991, says Koslow, 
majority of the fugara were 
taught to recite the following 
prayer: 


O Isa, son of Mary, an thee be 
penre, i 
The sun is for they body a | 
rument, 

The presence of the All Holy is 
Ineliug for tie weounbs, 

Thy body is a veil for the ever 
forgiving, | 

and a descent of mercy for 
mankind. 


The prayer is in Arabic. As 
a disciple, this is how Koslow 
was told to interpret it: 
“Schuon’s body, like Christ's | 
body, heals people; also it 
identifies Schuon's body with 
the highest Divine Name, the 
All Holy, as if Schuon were a 
God’. 

This prayer is a regular item 
at “primordial gatherings’. 
Koslow, who claims to have 
attended four or five of these 
gatherings, says that they are | 
of three categories: *(1) 
Indian days for visitors and | 
those outside the inner circle 
where women wear what 
amounts to American ` 
Indianized bikinis. (2) 
Gathering of the inner circle 
(perhaps 50-60 people) and 
“qualified” visitors. In these 
gatherings the women are all 
naked except for a very slight 
loin cloths, which hide hardly 
anything. Otherwise they 
have Indian jewellry on and 
are bare breasted. The rite of 
the Sacred Pipe (involving 
Badriyah dressed as 
incarnation of Pte San Win, . 
Buffalo Cow woman) is 
performed. (3) This gathering 
is completely naked and the 
dances, some of them South 
American, performed in a 
bizarre costume of parrot 
feathers are more suggestive.’ 
There are many dances, but | 
Schuon has its favourites. “In | 
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the first of these, with the 
large drum in the 
background and the tariga 
Indian singers singing Indian 
songs, Schuon, with genitals 
exposed, goes into the centre 
of the Indian Lodge. The 
women circle around him 
| clockwise, shoulder to 
| shoulder. From the centre 
‚towards the periphery, 
Schuon goes up to each 
woman in turn and gives 
them a kind of embrace, 
pressing his chest and belly 
against the breasts and 
abdomen of the women. In 
yet another dance, he sits on 
his bench on the side of a 
lodge and as the women 
circle the lodge, each woman 
as she approaching a few feet 
from Schuon, directly in front 
of him, stops and does a 360 
degree turn, giving him an 
opportunity to look each one 
up and down back and front.’ 
Schuon compares these 
dances, says Koslow, to "the 
dance of Krishna with the 
| Gopis, to the Sun Dance since 
the sun dancers go in and out 
from the centre and to the 
circum-ambulation of the 
Kaaba’. 

During these zikr sessions, 
and not all of them are held 
outdoors, disciples go ecstatic 
and have incredible mystical 
experiences. Koslow provides 
an account of an experience 
by one of the devotees: 


On the night of the majlis, as 
Sidi Junayd's first chant began, 
the light above the centre of the 
circle of fugara turned into the 

sun... Isaw... a nocturnal vault 
of heavenly stars...earlier the 
Shaykh had moved over to the 

| right of his normal position so 

| that Sidi Hossein could read a 
text in French... Between the 
sun and the Shaykh between 
Heaven and Earth floating upon 
Her knees with arms 
oulstretched down towards him, 
appeared the Blessed Virgin, 

| clothed in muted but rich hues of 

| blue: she stretched out Her arms 
towards the Shaykh’s head, as if 

| to bless and console him .... 
Surrounding the Virgin on her 
own level... were tw + circles of 
majestic angels, winged and 
dressed in simple and cordless 
robes in hues of white... they 
circum-ambulated the Virgin 

| counter clockwise . .. 


occasionally one or another 
would glide down and brush 
with his hand the crown of the 
turban of a fagir, but then return 
to his place in the celestial dance- 
Later... the Virgin stood facing 
the Shaykh her breasts unveiled 
in the centre of the circle of the 
fugara: she was at the heart of 
our gathering, in the centre... 
Her attention solely upon the 
Shaykh, she gazed upon him 
gravely and sweetly, with an 
intention of benediction and 
love. Slowly, almost 
imperceptibly, her hands 
stretched out towards the Shaykh 
alternately turned from palms 
down to palms up, back and 
forth; from signs of dispassionate 
bunediction to gestures of 
inviting love: her arms and 
hands were extension of her 
heart... 


This then sums up the 
“metaphysical essence’ of all 
religions. This is the final 
product of “sacred 
knowledge’, the esoterism of 
centuries, relegio perennis, 
tradition based on divine 
revelation. This is “the 
demonstration with blinding 
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pathology at work are clearly 
visible in the passages which 
argue that those who have 
the right to be exponents of 
traditional wisdom are not 
merely the interpreters but 
also fhe creators of truth. In 
the Schuon notion of gnosis 
the relation between God and 
man is more than ambiguous. 
“It is not we who know God, 
it is God who knows Himself 
in us...’ (Essentials, p95). A 
God who needs to know 
Himself through His creation 
is a god who can be 
manipulated relatively easily. 
The relationship between the 
gnostic master and his 
devotee is the same as that 
between God and his 
creation. First the master 
brings the devotee into 
“spiritual existence; “next he 
gives him the doctrine or 
“intelligence” and finally he 
gives him “life”. All this 
naturally makes the master 
rather special: "the master is 
in principle infallible with 
regard to the revealed 
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Invoking the Virgin: The central prayer of Tariga 
Marianiah as it appears in Nasr's Knowledge and the 
Sacred. Schuon acquired the full version in a vision. 


evidence’ of “the possibility 
of all embracing knowledge’. 
This is “the fresh vision of the 
Truth’ that Frithjof Schuon 
has given to the world. 

If we were to trace the 
development of Schuon's 
thought through his books, 
starting from Tire 
Transcendent Unity of Religion 
(1953) (I recommend a 
reading from the last section 
of the first edition for an 
insight into the role of Mary 
in Schuon's thought) to 
Language of the Self (1959), 
Light on the Ancient World 
(1965) and Survey of 
Metaphysics and Esoterism 
(1986), we would see that 
Koslow's revelations are but 
a logical conclusion of the 
entire enterprise. Signs of a 


doctrine which he represents 
and which he even 
personifies by virtue of his 
“being” or “substance” 
(Essentials, p426). The step 
from an ‘infallible’ master 
whose very being personifies 
“revelaiion’ to a prophet, or 
Avatara, or Shiva, or any 
other kind of god head, is not 
just insigniticantly small but 
totally natural. Moreover, 
since religio perennis 
represents the essence of all 
religions, “the human 
instrument and the 
manifestation of the religio 
perennis at the end of time’ 
cannot just be the godhead of 
a single religion he must be 
the Logos through which all 
religions emanate. Schuon 
thus has to be an Avatra as 
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well as Shiva, Christ, Red 
Indian god, the primordial 
religion per se and esoterism 
personified, It’s pure logic of 
the transcendence! 

Much of what Schuon has 
to say about 
metaphysics, authority, caste, 
race and primordial man is 
taken from nineteenth 
century German philosophy 
and the Symbolic movement 
of the twenties and thirties in 
which he grew up. The 
symbolist movement, which 
influenced his father, had a 
romantic attachment to the 
esoteric and the primordial. 
The symbolists were 
scavengers of India, China, 
Islam and other non Western 
cultures and developed an 
eclectic philosophy which 
was a mish mash of all 
cultures and religions. In its 
most extreme form, this 
philosophy produced the 
volkisch ideology and the 
tise of Hitler. Like Schuon’s 
thought, the 


tradition, + 


volkisch | 


ideology was based on: 


Gnosticism, Occultism, the 
Hermetic corpus, Pytha- 
goreanism, neo-Platonism, 
the Hindu belief in 
reincarnation, karma and 
cyclic time, the Kabbala and 
religious trappings of 
Christianity. 

Schuon has ushered this 


lethal brew into Islam and | 


Sufism with predictable 
consequences. (A more 
thorough analysis of the 
connection between the 
metaphysical structure of the 
volkisch ideology and 
Schuon’s and Nasr’s thought 
appears in my Explorations in 
Islamic Science, Mansell, 
London, 1989, p114-129). 
Such a disciplinarian and 
occultish metaphysics, with 
its obsession with secrecy 
and sacred rites, could only 
produce an authoritarian 
cult. The suspicion was 
confirmed in 1986, when after 
an split in the tariga, Victor 


Donner and Joseph Brown, | 


two noted 
denounced Schuon as an 
impostor. Now Mark 
Koslow's revelations can 
leave no one in any doubt. 
Ziauddin Sardar 


disciples, | 


impact INTERNATIONAL 


e = 


m ne nn nn 


an an mn gg 


LETTER OF JEAN BORELLA TO M.K. 2/3/1992 


..-l have read your book. It is an extraordinary document and of 
irreplaceable value. It sheds light on the "Frithjof Schuon enigma", and it 
also shows all that you must have suffered. Even though you cannot guarantee 
the perfect exactness of the reported facts, since you have only repeated what 
M.M. has told you, none the less what remains is that, in many ways (self-idolatry, 
scorn of adversaries, anger and asthmatic crises), and above all in his strange, 
relationship with the Holy Virgin, this portrait bears an altogether striking 
resemblance and confirms what one could ctherwise guess. In many respects 
I am thankful to you for having acted in such a way that the situation has been 
clarified considerably. Cod has permitted this to occur so that each one might 
take sides. 

Like you, I believe that the relationship of F.S. with the Holy Virgin 
is at the heart of the Schuonian deviation. But I see there a symptom and an 


effect rather than a cause. 


I hope that after all of these events you will return to peace of soul 
and serenity of spirit. 

What I have appreciated most in your book is that you strove not to judge 
the man. In any case, we must not keep any resentment in the depths of ourselves. 
For my part, I feel the necessity of my break with him as an exigency 
of my fidelity to Jesus Christ. It is not against Schuon that I have completed 

this break, but for Christ. I say this in all truth, at least in as much as 
it is possible for me to read in my heart. 1 no longer recognize Christ in 
the Schuonian way. And, despite my efforts, I did not succeed in adhering fully 


to his metaphysical doctrine. For me the rest, even the important events which 


have transpired, is secondary. 
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René Guénon and the Signs of Our Times: 


by David Fideler 


A Youthful Infatuation 

While the late French intellectual and 
esotericist René Guénon has a larger fol- 
lowing in Europe, there is an increasing in- 
terest in his life and ideas in the United 
States. Because English language transla- 
tions of his major wrilings are currently 
out-of-print, one is most likely to hear 
about Guénon through secondary sources. 

My first encounter with Guénon was 
through his Symbolism of the Cross which 
I was fortunate to stumble upon in a used 
bookstore. It is hard to describe how im- 
pressed | was with this work, for Guénon 
approaches the symbolism of the cross 
from a metaphysical as opposed to an his- 
torical perspective. Rather than treating the 
symbol of the cross from the standpoint of 
a merely Christian symbol, Guénon dem- 
onstrates the symbol's universality, and 
then goes on to show how the cross, as 
best exemplified by the three-dimensional 
coordinate system, symbolizes the various 
levels of being. Much of this work is quite 
similar to the work of Mircea Eliade’s ob- 
servations on the symbolism of the axis 
mundi, the world axis or central pillar of 
the universe, which is represented in such 
varied symbolic types as the Cosmic Tree, 
World Mountain, the Omphalos at Delphi, 
etc. For Guénon, whenever the symbol of 
the cross appears in a religious tradition, it 
is a reflection of a metaphysical, cosmic 
reality which underlies not only the many 
different symbolic types, but the very 
structure of Reality itself. 

Because of my sympathetic predilec- 
tron toward Platonic thought — the notion 
that there are certain universal Forms un- 
derlying particular phenomena — the ap- 
proach of Guénon immediately appealed to 
me. Guénon also seemed to expand the 
boundaries of religious studies, for taking 
this ontological approach to religious sym- 
bolism seemed to open the way to the 
knowledge of, and perhaps experience of, 
those higher cosmic realities. An interest- 
ing thought for someone with mystical 
leanings. Guénon's sceming authority also 
appealed to me, in addition to his dispas- 
sionate, detached, and penetrating intellec- 
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tual style, While I had never been a sucker 
for authority figures, it seemed to me from 
reading this little book that Guénon had 
some type of inner knowledge about things 
that most other people were only speculat- 
ing about! 

I later came to discover that there was 
a whole school of Guénonian followers 
known as the Traditionalists. Guénon had 
converted to Islam, and many of his fol- 
lowers were Moslem too, They even had 
their own journal published in England 
called Studies in Comparative Religion. 
How interesting, | thought. Perhaps there 
was hope for religious studies after all! 

Unfortunately, as | investipated further, 
my youthful and idealistic infatuation with 
Guénon and the Traditionalists started to 
crumble, The major turning point was my 
encounter with Guénon's book The Reign 
of Quantity and the Signs of the Times. 
Welcome to the Dark Side. Ultimately, the 
Reign of Quantity (hereafter referred to as 
RofQ) led me to squarely reject the idea 
that Guénon was an intellectually dispas- 
sionate thinker. 


The Reign of Quantity 

Guénon introduces RofQ by noting 
that. since he wrote an earlier work, The 
Crisis of the Modern World, he has had it 
in mind to follow it up “with a work ofa 
more strictly ‘doctrinal’ character.” 

Guénon's basic argument in RofQ, if 
you can call it that, is that the historical 
flow of events represents a kind of “meta- 
physical entropy:” a ‘descent’ or ‘degrada- 
tion” from the Primordial Golden Age to 
the hell of the modem era. Starting with 
the premise that “Satan is the ape of God,” 
Guénon states that the modem era, which 
he identifies with the Kali Yuga, the Iron 
Age of Hindu cosmology. represents the 
inversion of all true, traditional spirituality. 
We have moved from the divine Unity of 
the Primordial Tradition — the spiritual 
Tradition which underlies all authentic re- 
ligious traditions — to the mass produced 
units of consumer society, As the degrada: 
tion af time inevitably continues. and the 
pandaemonium of chaos becomes more 
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pronounced, the principle of Quality will 
continue to give way to that of Quantity. 
Finally, when this process reaches a cres- 
cendo — and one gets the feeling that this 
cannot be very far away — we will reach 
the “end of a world,” with an inevitable 
reversion to the Golden Age. 

It should be kept in mind that the Rof@ 
represents not so much a theory as a form 
of certain knowledge, arrived at through 
Guénon's “pure intellectual intuition of a 
supra-individual nature.” 

Guénon's followers often gloss over 
the master’s more outré observations, but 
that need not detain ús here. Some of 
Guénon's main “insights” in RofQ include 
the following: 

E The Reign of Quantity involves a 
“debasing of coinage.” While in the past 
money was a more indicative token of 
spiritual value, it has now “lost all guaran- 
tee of a superior order.” * 

M Because of the metaphysical entropy 
which is dragging the world closer and 
closer to absolute materialism, there is a 
corresponding solidification of the world, 
i.e.. “matter” is becoming more “real.” The 
reason that we cannot gain much archaco- 
logical evidence about the nature of life in 
the Golden Age is because matter was 
much more subtle then, certainly not solid 
enough to result in the formation of lasting 
physical artifacts.” 

B On the “profane utilization of met- 
als”: “by virtue of the subtle influences at- 
tached to them, [metals] can also play a 
part leading more directly to the final dis- 
solution.” * Moreover, the “guardians” or 
psychic “entities” associated with metals 
are “extremely dangerous for anyone to 
approach who has not got the required 
‘qualifications. 

M There are “fissures” developing in 
“the Great Wall” which surrounds the 
Earth and normally protects the inhabitants 
“from ihe intrusion of maleficent influ- 
ences coming from the inferior subtle do- 
main.” * Following “Islamic tradition,” 
Guénon notes that these “fissures” are 
“those by which, at the end of the cycle, 
the devastating hordes of Gog and Magog 


mitting in their cfforts to invade the 
world.” Not only is the world “exposed 
defenseless to all the attacks of its ene- 
mies,” but now in the profane, modern era, 
it is more so than ever, for “the present-day 
mentality being what it is, the dangers 
which threaten it are wholly unperceived.”” 
E The appearance of humanism and 
rationalism in the Renaissance marks the 
beginning of “the anti-tradition.? The “an- 
ti-tradition,” however, is just a preparation 
for the “counter-tradition.” The “counter- 
tradition” represents an “inversion,” “sub- 
version,” and “great parody” of traditional 
spirituality.” The “counter-tradition” is a 
“satanic counterfeit” of true spirituality, 
and is associated with such phenomena as 
shamanism and spiritualism, which accel- 
erate the leakage of negative, sub-corpo- 
real psychic forces into the human sphere. 
The "counter-tradition” involves the con- | 
fusion of the psychic with the truly spiri- | 
tual. (Guénon didn't care very much about | 
the psyche, seeing that the soul is “infe- | 
| 
| 


will force their way in, for they are unre- | 
I 
| 


rior” to Divine Intellection.) 

E On the “satanic” character of psy- 
choanalysis: “The only effect of psycho- 
analysis must be to bring to the surface, by 
making it fully conscious, the whole con- 
tent of those lower depths of the being that 
can properly be called the ‘sub-conscious’; 
moreover the being concemed is already 
psychologically weak by hypothesis. for if 
he were otherwise he would experience no 
need to resort to treatment of this descrip- 
tion: he is hy so much the less able to resist 
“subversion,” and he is in grave danger of 
foundering inremediably in the chaos of 
dark forces thus imprudently let loose; 
even if he manages in spite of everything 
to escape, he will at least retain throughout 
the rest of his life an imprint like an in- 
eradicable *stain' within himself." 

E Last but not least, before the profane 
world of modernity will Mash out of exis- 
tence, the Antichrist will make his appear- 
ance. He will be “an imposter,” the very 
personification of the “Great Parody.” As 
Guénon notes, “After the ‘egalitarianism’ 
of our times there will again be a visibly 
established hierarchy, but an inverted hier- 
archy, indeed a real *counter-hierarchy,* 
the summit of which will be occupied by 
the being who will in reality be situated 
nearer than any other being to the very bot- 
tom of the ‘pit of Hell." 


The Cosmic Conspiracy? 
or Against the Cosmic Millennialists 
For some time I have pondered in what 
fashion Guénon might be categorized as a 
thinker. Many enjoy referring to him as a 
“metaphysician,” while others prefer 
“esotericist.” The term “Fundamentalist” 
has heen suggested by some, and I have 


personally toyed with the idea of "conspir- 
acy theorist™ Insofar as RofQ seems to 
bristle with the type of dark paranoia one 
often finds in works of that genre. It is, in 
any event. probably to Guénon's credit that 
he cannot be easily categorized. 

While some of Guénon's works might 
conceivably fall into the “metaphysics” 
category. RofQ certainly docs not. at least 
ina “traditional” sense. In fact. the whole 
argument of RofQ is philosophically anti- 
traditional, for Guénon has come up with a 
system of metaphysical entropy which has 
no parallel anywhere in the history of 
Western metaphysics. Guénon is famous 
for his supposedly cold and impartial intel- 
lectual style. but RofQ is anything but an 
impartial work of metaphysical philoso- 
phy. Quite simply. it is a spiteful and vin- 
dictive polemic against the modem world. 

Philosophically, Guénon can be cri- 
tiqued on the grounds of being unphilaso- 
phical. Philosophy, at least in the Platonic 
sense, involves dialogue and dialectic. As 
Guénon states at the beginning of RefQ. 
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his work represents a doctrine, and his ap- 
proach does violence to the principles of 
philosophical inquiry, OF course, in the 
glorious Golden Age there probably wasn't 
anced for philosophy. Yet another weak 
point, which undermines Guénon's entire 
“argument,” is his naively simplistic use of 
dualistic typologies, i.e., spirit vs. matter, 
quality vs. quantity, unity vs. multiplicity 
Guénon was smart enough to realize that 
Unity underlies all polarities in theory, but 
his work demonstrates an inability to see 
how this works in practice, in the living, 
breathing world. It even becomes worse 
when he assigns a temporal dimension to 
these extratemporal polarities: to suggest 
that history consists of a “metaphysical 
movement” from quality to quantity is un- 
precedented to say the Icast. 

In addition to failing as a philosopher 
and metaphysician, Guénon also fails as an 
esotericist, Esotericism involves penetrat- 
ing to the inner meaning of traditional 
teaching, symbol, or form: yet in seeing 
the Golden Age as a realm of spiritual per 
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fection in the distant past, Guénon sins 
against the first tenet of esoterism, which 
demands that one never take mythology in 
a literal sense, The true esotericist, con- 
versely, realizes that the Golden Age and 
the Kali Yuga both represent the con- 
sciousness of certain levels of being. The 
Golden Age, or realm of perfection, is not 
to be found in the distant past or future but 
here and now. The Greeks identified the 
Golden Age with the Age of Kronos, and 
as the great philosopher Plotinus observed, 
the Age of Kronos is not primordial per- 
fection but the ever present level of Nous 
or Divine Mind. The realm of Kronos is 


“also the realm of wholeness, whereas 


Guénon's dualistic, intellective and 
abstract hair splitting is “Kali Yugic” in 
orientation. 

Guénon's so-called Primordial Tradi- 
tion also does an injustice to the individu- 
ality of the world’s spiritual traditions: the 
merging together of Hindu time cycles and 
the Judeo-Christian speculations about the 
end of time and the “Antichrist,” for ex- 
ample, is quite unfair to both traditions in- 
volved, Moreover, in deciding what cos- 
mic truths make up the Perennial Tradition 
behind all traditions, Guénon made some 
rather personal and arbitrary decisions. 

If RofQ cannot be seen as a work of 
metaphysical philosophy, what is it then? I 
believe that Guénon's work is, for the most 
part, a piece of polemical rhetoric directed 
at the modem world, a world from which 
Guénon was severely alienated. From the 
standpoint of Guénon’s intellectual postur- 
ing — thal is to say, from the standpoint of 

“Metaphysical Truth” — a person's emo- 
tions and feelings are totally insignificant. 
But despite this premise, RofQ is a su- 
premely emotional work, couched in the 
rhetorical style of the discursive intellect. 

Despite Guénon's rejection of 
psychology, RofQ ultimately tells us more 
about Guénon himself than it does about 
the nature of the cosmos: ironically, the 
harder he strove to transcend his individu- 
ality, the more he was imprisoned in his 
own subjectivity. The more he strove to be 
a being of universal and abstract Intellect. 
the more his thought was poisoned by his 
spiteful and vindictive Feeling. The more 
he tried to be purely rational, the more ir- 
rational and paranoid he became: witness 
the Anti-Christ, the cosmic conspiracy, the 
end of the world, the extinction of spirit 
and triumph of matter, the forces of dark- 
ness sceping into the world at once sacred 
sites, the anti-tradition, the insidious inver- 
sion. Guénon's outlook makes for good 
science fiction, but nol for a very good 
philosophy to base one’s life on. 

It is fascinating that the French writer 
Jacques Lacarriere — himself a radical 
world-rejecting, gnostic dualist — in his 
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book The Gnostics, rejects Guénon as 
being too extreme. Guénon seems to have 
had little aesthetic sense, little appreciation 
for the beauty of the natural world and its 
propensity to elevate the soul. Rather, like 
most apocalyptic thinkers he seems to have 
hated the world, secretly delighting in the 
possibility of its annihilation. Guénon 
sought refuge in the narrowness of the pol- 
ished, discursive intellect, and after the 
death of his first wife he moved to Cairo 
where he lived the life of a recluse. While 
Guénon does have same good insights into 
the problems facing the modem world, it is 
ultimately the Guénonian type of mentality 
— the “eye without a heart" — that is to 
blame for many of our contemporary prob- 
lems, That is to say, as Philip Sherrard has 
pointed out in his excellent book The 
Eclipse of Man and Nature, our contempo- 
rary problems spring not from the impera- 
tive of a metaphysical principle but from a 
loss of the living vision and inner certitude 
of the sacredness of Nature. This intellec- 
tual detachment from the natural world, 
which characterizes the perspective of 
Guénon, also involves a detachment from 
humanity, not to mention a detachment 
from the realm of feeling and the soul, 
both personal and transcendental. It is only 
when one is thus detached from the living 
realm of the soul and the divine cosmos 
that the exploitative and mechanistic ex- 
cesses of “modemity” can assert them- 
selves. Yet the Guénonian perspective, 
springing as it does from detachment and 
alienation, if adopted as a living credo can 
only lead to more of the same. The 
Guénonian position allows, and perhaps 
even encourages, us to abdicate our per- 
sonal, social and ecological responsibili- 
ties. Because the End is predestined, there 
is nothing we can do about it. 

Civilizations rise and fall. To suggest 
that all is fine with the modern world 
would be as fallacious as to embrace the 
opposite extreme. One of the contributing 
causes of our modem predicament is no 
doubt the ideological desanctification of 
the cosmos. Yet despite the fact that the 
organized religions are experiencing tu- 
multuous times, there is currently a greater 
interest in traditional metaphysical and 
spiritual paths than perhaps at any previous 
moment — if anything, the existence of 
this magazine is a reflection of that inter- 
est. While it would be overly optimistic to 
suggest that we are standing on the verge 
of a “New Age,” it’s cettainly overly pessi- 
mistic to suggest that The End Is At Hand. 
If organized religion is breaking down, 
that could very well be due to the possibil- 
ity that organized religions, as predomi- 
nately social organizations, are not meet- 
ing people's inner spiritual needs, Organ- 
ized religions, after all, only approximate 
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the Truth and, under the most beneficent 
conditions, can lead the individual to some 
experience of the eternal, It does not fol- 
low, as the Guénonians hold, that diversity 
and individuality are “satanic™ in character. 
Perhaps they are even worthy of being 
prized and cultivated. Greater knowledge 
leads to greater individuality, frecdom and 
personal responsibility. No longer can we 
dare to believe that either the organized 
church or the organized state can provide 
for our salvation — we must save our- 
selves! All is not fine with the modem 
world, yet as Philip Sherrard has observed 
in his thoughtful critique of modemity: 
“... however perilous our situ- 
ation, we do not on that account regard 
it as inevitable that we are doomed and 
that there is no alternative except pro- 
gressive materialization leading to the 
Armageddon and the coming of the 
Anti-Christ. One of the great dangers 
is precisely that we become spell- 
bound before the sphinx-like monster 
of the world we have brought into ex- 
istence. We even forget that it is we 
who have produced it, not it which has 
produced us. In this way we are re- 
duced to a kind of helpless passivity, 
lamenting the world of natural sim- 
plicities and sacred forms that has 
gone, and seeing in the present and the 
immediate future the necessary and in- 
escapable declension of the cosmic 
cycles into a pre-ordained dark age 
ending in the emergence of the beast 
from the abyss. We commit a kind of 
apostasy. We surrender to the image of 
negation and purposelessness which 
we are summoned to overcome. 
.. We surrender in fact to what is 
the most negative and ugly side of our 
nature.” a 


David Fideler. in addition to being pub- 
lisher of Phanes Press and a contributing 
editor to Gnosis, is in many ways a tradi- 
tionalist, but in no way a Traditionalist. 
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Wiy Esoterism Can Lead 
To Fascism. 


Reading Peter Lambom Wilson's letter 
in the last Gnosis Forum, André Vanden- 
Broeck's Al-Kemi (reviewed in this issuc), 
and some other material, has led me to 
cÖntemplate the relationship which has 
historically existed ar times between cso- 
terism and fascist political movements. It 
has even led me to formulate a very sim- 
plistic, and perhaps naive, theory to help 
“explain” this relationship: 

Esoterism purports to reveal the true, 
inner dimension of a spiritual teaching. 
This inner dimension is portrayed as hav- 
ing some type of universal significance, 
and the knowledge of this inner meaning is 
usually arrived at through means not gen- 
erally apparent to “the many" who follow 
the exoteric or “outer” form. There is obvi- 
ously a bit of dualistic tension here be- 
tween the esoteric and the exoteric. 

To the intelligent, spiritually aware 
person, it is obvious that there is an eso- 
teric dimension to the teachings of the 
world religions. The great masters speak in 
parables. There is an inner meaning to be 
arrived at. | take this for granted and feel 
that there exists an “esvteric imperative”: 
we should feel impelled to quest for this 
Inner essence. 

By lis very nature, esoterism appeals 
to the intelligent individual who realizes 
that there is more to reality than that which 
merely meets the eye. Posséssing a 
glimpse of the true potentials of humanity, 
such individuals are also likely to be sorely 
conscious of the generally sorry-state-of- 
affairs in this world of ours. This is very 
adinirable. 

The shadow side of esoterism is that 
the esoteric perspective can lead to either 
alienation or elitism, and sometimes both 
al once. The esotericist who falls into this 
trap essentially sees himself as different 
and superior to others. This is very tempt- 
ing, especially because esoterism appeals 
to “higher,” “superior” forms of conscious- 
ness. Perhaps the surest safeguard against 
this sin of esoteric hubris is a good sense 
of humor, especially the ability to laugh at 
yourself, Everyone knows someone who 
lacks this facully and the unpleasant effect 
that taking one's self too seriously can 
have—1 personally believe that this is a 
hallmark of the fascist mentality. 

What litle I know about “esoteric fas- 
cists” is that some of them may have 
started out with “good intentions” and 
worthwhile social critiques, probably like 
Schwaller de Lubicz’s Les Veilleurs group, 
only to arrive at an ultimately unsavory 
[sHition—an inverse reflection of their ini- 


tial positive insights. That, in essence, is 
my “theory.” 

Esoterism becomes dangerous if it 
makes a cult out of the “supra-human In- 
tellect.” | believe that Guénon and the Tra- 
ditionalists in general are guilty of this, in 
addition to possessing a tendency toward 
spiritual elitism. Mixed with politics. the 
ombination can be explosive. While it 
ust be firmly emphasized that Guénon 
as not himself a fascist, I find it person» 
lly fascinating that this type of “Tradi- 
ionalism" appeals to people who are fas- 
ists, Based as it is on the Revealed Truth 
f Eternal Metaphysical Doctrine, and a 

althy dose of good old Extremism, it ts 
asy to see why the Guénonian position 
erently appeals to the authoritarian per- 
sonality. 

The perfect case in point is Julius Ev- 
ola (1898-1974), René Guénon's Italian 
“collaborator,” with whom he corre- 
sponded and with whom he appears to 
have met a couple times. Evola wrote 
many books on estoteric, Hermetic and 
magical topics, and was also a leading Hal- 
ian Fascist “philosopher.” His only critique 
of Guénon was that ‘he didn't go far 
enough.’ In Evola"s book The Revolt 
Aguinst the Modern World, he spells out 
the Guénonian paradigm of metaphysical 
entropy and the spiritual philosophy of 
“Traditionalism,” but a "Traditionalism” 
translated into the political sphere. Evola 
presents his philosophy as a supra-ralional 
insight into the nature of reality and the 
traditional teachings about hierarchy are 
naturally translated into the political 
sphere as well. Evala’s work is also full of 
racism, and his work Synthesis of the Duc- 
trine of Race was hailed “as the official 
statement of Fascism's ‘spiritualist’ racism 
as against Nuzism's merely biological ra- 
cism.” (Thomas Sheehan, “Myth and Vio- 
lence: The Fascism of Julius Evola and 
Alain de Benoist," Social Research, vol. 
48, pp. 45-73.) Evola was also one of the 
Fascist intellectuals that met with Hitler in 
Sepiember 1943 to discuss the formation 
of the Fascist Republic of Salò, after the 
fall of Italy to the Allies. 

In reading a few snippets from Evola's 
work in translation | have been impressed 
by his verbal precision, his obvious “intel- 
ligence,” and some of his statements which 
are so extreme as to be quite amusing. (e.g. 
“All American women are frigid.”) Evola 
was smart, but seemed to lack all common 
sense. Alas, the two are not synonymous. 
Common sense, I believe, also involves a 
respect for humanity and a willingness to 
engage in discourse... perhaps even a bit of 
compassion as well. Yet as Sheehan ob- 
serves in his fascinating article, the supra- 
rational metaphysics of “Traditionalisn” 
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does violence to discourse. It is precisely 
this violent “interruption of discourse” 
which Evola's Fascism translates into the 
political sphere. 

Evola would pethaps represent some- 
thing of a sadly amusing historical curios- 
ity if it wasn’t for the fact that his work is 
still in print and a major inspiration to the 
contemporary “Third Force” Eurofascism 
that Wilson refers to in his letter. Like the 
eminently quotable robot from “Lost in 
Space,” one can only voice a note of warn- 


ing. 


—David Fideler, 
Grand Rapids, Michigan 
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